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SECOND EDITION
NOTICE

The Grovp of Discourses Volume Il was reprinted unchanged in
1995, but by the time the need arose to make another reprint a number
of corrections to the translation and additions to the bibliography, notes
and indexes had been accumulated. It proved impossible lo incorporate
these into a photographic reprint and so the decision was taken to reset
the whole volume, which has led to changes in pagination.

The opportunity has also been taken to make a change to the title
of the book. The original intention was to have the translation in
Volume I, and the notes in Volume I1. As | pointed out in the Notice to
the first edition. however, when Volume II was published eight years
after Volume 1 it included a revised version of the translation. Volume |
thereby became redundant and was not reprinted when the print run was
exhausted. .

The disappearance of The Group of Discourses Volume | has -
caus'éd problems for a number of people who have wished to order a
copy of the translation of the Sutta-nipata, but ‘could not understand
why The Group of Discourses Volume II should be called Volume i1 if
there 1s no Volume 1. The publication of this second edition has given
the chance of removing “Volume Ii" from Lhé'title, and calling the book.

. simply The Group of Discourses.

A paperback version of the original translation entitled The
Rhinoceros Horn and other early Buddhist poems (Sutta-ni pata} is sl
available for those who may find the alternative translations by Miss
Homer and Dr Rahula of interest.
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FIRST EDITION
NOTICE

My translation of the Sutta-nipata was begun in 1972. As in the
case of Elders” Verses I and IE, Miss [.B. Homer read through the entire
manuscript and made many helpful comments. Ven. Dr Walpola
Rahula, whom Miss Horner had consulted concerning certain difficult
passages in the Sutta-nipdta, then expressed a desire 1o see the whole
translation, and he and Miss Horner met regularly for some time to
discuss and comment upon my version. They produced a mass of notes,
written out by Miss Horner, sometimes giving an alternative for a
single word or phrase, but at limes writing out a verse in its entirety,
even if the difference was merely that of a sin'_.c;;,le word. They frequently
gévc references to passages which hzlped to shed light on difficult
points.

Although I would have been happy (o have incorporated some of
their suooesuons into a revised version of my translation, this would
have resulted in those I felt unable to accept remaining lost to readers.
That my translation eventually appeared in the way it did, regretiably
after Miss Homer's death in 1981, with the sugges[ic;ns made by Miss
Horner and Dr Rahula appended at the end of each sutta, was entirely
due to Dr Steven Collins, who very generously volunteered to read
through the mass of Miss Homer’s handwritten notes, extracted from
them every point of manslation which differed from mine, added verse
numbers and pada letters, and ammanged for my typescript to be retyped
with all the additions.inserted. My manuscript, as read by Miss Homer
and Dr Rahula, contained the verses only, and so it was only those
portions which had their suggestions made upon them, except for the
few prose passages where Dr Collins added an aliernative translation
which had been made upon a corresponding word or phrase in a verse
passage.
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Notice 1X

In this revised version of my translation | have omitted the
alternative versions by Miss Homer and Dr Rahula, in deference to a E
number of complaints from reviewers and readers, who have found the
inclusion of three sorts of bracket distracting. Where I have occasionally
preferred the Homer/Rahula version to my own, I have drawn attention
10 the fact in the notes. The opportunity has also been 1aken to change
my translation in a number of places. These changes arc usually
intended to correct errors overlooked when proofs were being read, to
remove inconsistencies and to make the translation less ambiguous, or
easier to read, although a certain awkwardness of style remains because
of my attempt to give a fairly literal translation. T am gratefu' 10 a
number of readers, some known to me, some anonymous, who have
drawn my attention to various shortcomingé since my translation first -
appeared in 1984. Where the changes are matiers of substance, I have
usually commented upon the change in.the notes. Where changes are

due 10 a reconsideration of the alternative readings or explanations given
in the commentaries, this will be clear -from the commentana]
quotations which I include. )




PREFACE

The justification I put forward for new transiations of the Theragitha
and Therigithd in the prefaces to Elders’ Verses 1 and 1 cannot be used
in connection with a new translation of the Suttanipita. The latter text
has had the rare distinction for a PTS edition of having the benefit of a
second edition, and that by two scholars who may justly be claimed as
two of the greatest Pali scholars produced in Europe — Dines Andersen
and Helmer Smith. The first edition was, in any case, by that pioneer of
Pali_studies in Europe — V. Fausbgll. Mdféover the commentary was
edited by Srmith, and the third volume of that edition has a detailed
ana!ysis of the metres of thg text and an almost EOiﬁpEete Vocabulary of
words which appear in it. In addition there are already four complete
translations into English, two into Germaﬁ, and several into cther
European languages. as ‘well as many translations of individual suitas

-

into English and other languages. _

Nevertheless, it is not difficultto justify a new translation.
~ Fausbgll's is literal but was based upon his own edition which was
superseded by that of Andersen and Smith. Cl}nln‘iers’ was not intended
to be literal. and because of his belief (his Preface, p. vii) that “all verse
when translated should receive a metrical rendering”, it was made into
verse. Hare’s too is in verse, and although both verse translations
present the spirit of the Pili, they are frequently forced by the
exigencies of metre to compress, expand, adapt, or omit. Ven. Dr
Saddhatissa’s translation, of which only portions had appeared by 1984,
is not a strict translation, but rather a rendering of the spirit of the
suttas. My aim in Volume I of this work was, therefore, to translate the
Suttanipata into simple English prose, trying to give the meaning of
the text as it'was intended to be understood by the original speakers. or
as it was accepted by the first hearers. This is not necessarily, therefore,
the meaning it had for the commeniaries, even for Niddesa Iand il




Preface . xi

_The biggest omission of all is an adequate English commentary
upon the translation. Chalmers’ translation has no notes at all.
Fausbgll’s are almost entirely restricted 1o quotations from the
Suttanipata itself or the commentary upon it. Hare has more explanatory -
notes, but even so passes over much. Nyanaponika's notes are probably
the best, but he too leaves many problems unsolved. In the Notes
which accompany this revised version of my translation [ have therefore
given in as much detail as seemed necessary the exegetical,
grammaueal syntactical and lexicographical information which helped
me to produce my transtation. Nor have [ ignored the information to be
gained from any parallel versions, in Sanskrit, Prakrit or Pali, which
were known to me.

It gives me great pleasure to acknowledge the help which 1 have
received from all earlier workess in the field. My very great debt. 1o
Miss Homer and Dr Rahula has been made clear in the Notice to the
first edition. I have inserted the initials {1BH] in the notes to indicate
where I owe information or a rendcnnn to those’ tw0'scholars

As in the case of Elders™ Verses | & H, it is the aids which. have
become available since the older editions and translations were made
which have given this work any merit which it may have. I refer
-particularly to the works on Pali metre by Warder and Alsdorf, Smith’s
edition of the Saddaniti; and the continuing appearance of A Critical
Pali Dictionary.
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INTRODUCTION

L. THE NAME OF THE SUTTANIPATA

§ 1. Jayawickrama (UCR VI, 2, p. 78) points out that the word nipdta
when applied to texts seems 10 meun “section”, e.g. the eka-, elc,,
nipatas of the Theragatha and Therigathda: “The section of single
verses, etc.” If this is correct, then we must suppose that the title
means “the section (perhaps, of the Khuddaka-nikaya) made up of
suttas”. Against this suggestion is the fact that although every separate
-discourse in the first four vaggas of the Sult'anipéta is at present called
a sutta in the rubrics and in the uddanas, the sixteen sections of the
Parayana-v are called pucchas (although they dre called suttas in Pj II).
There is no uddaria to this vagga, and so we do not know what name
the early tradition gave to them, although they are called paiihas when
they are quoted in other texts (see §26 below). . '

§2. There are, however, hints that the present state of affairs was not
always so. The Nalakasutta (679~723) is called Nalakaprasna in Mvu
HI 389.12, and Nalakapatipadi in Ja | 55.26. Similarly, S HI 9,19 quotes
a verse (844) which is said to have been spoken bhagavara
_ Atthakavaggike Magandiyapaiihe. In L€ the sutta is called Migandiya-
sutta (835-47). It has been suggested that the text referred to by Asoka
with the title Munigatha (see § 15 below) was the Munisutta {(zo7-z21) _
and the Upaltisa-pasina (< -prasna) was the Sariputtasutta (995-75).

§3. It is, therefore, possible that a1 one time at least one tradition
called all the individual sections suttas. If this was 5o, then the title
perhaps means “The sutta section” or “The section of suttas”.
Winternitz (1933, p. 92) calls it the “Section of Discourses” and
Jayawickrama (UCR VI, 2, pp. 78 -81). having considered a number of
translations, states that Winterniiz s thle (which he quotes in the form
“A Section of Suttas”} 1o be the est 50 far. I adopt the meaning
“group” for nipata, because this 1» the :rﬁnslal_ion’ [ adopted for the
word-in Elders’ Verses 1 and 11 | use “discourse” for sutta. This

PENEN
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translation assumes that the word sutia is to be derived from sikia
rather than sitra.

II. THE NAMES OF THE SUTTAS

§ 4. There are sometimes slight variations of names in the wddanas,
which presumably pre-date the commentary. This suggests that there
was a second tradition, known to the commentary. existing alongside
the uddana tradition.

§ 5. Sometimes the uddﬁna abbreviates or lengthens names:
L:3. Visana for Khégg_avisﬁga
4. Kasi for Kasibharadvaja
8. Mettabhavani for Metta -
11:4. Mangaluttama for Mahdmangala
13. Paribbaja for Sainmaparibhijantya

4. Sundari for Sundarikabhéradvaja
10. Kokali for Kokaliya

IV:2. Guha for Guhatthaka
3. Duttha for Dutthatthaka
4. Suddha for Suddhatthaka
5. Parama for Paramatthaka
7. Metteyya for Tissa-Metteyya
9. Magadhi for Magadhiya
10. Purabhedana for Purabheda-
11. Kalaka for Kalakavivada
14. Tuvattaka for Tuvataka
15. Attadandavara for Aitadanc_]a

§ 6. Sometimes the nddana gives alternative namus:

l:9. Satagira for Hemavata
11:4. Kappa for Vangisa
1V:16. Therapaiiha for Sariputta
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§7. We find that Py Il gives alternative names for some of the suitas,
which shows that varying traditions were st In existence even in the

fifth century A.D. Sometimes Pj 11 gives the alternative name first,

presumably as a preference. with the one normally accepted given as
second (* = first name in B

1:7. Vasala-s = *Aggi(ka)bhﬁradvﬁja~s
9. *Hemavata-s = SMagira-g _
1L *Vijaya-s = Kayaviechandanaka-s

Ii:6. *Dhammacariya-s = Kapila-s
8. Nava-s = *L .amma-s ' .
12. Vangisa-s = :"Nigrodhakappa-s
I3. *Sammﬁp:z;ibbﬁjaniya-s = Mahadsamaya-s

1H:4. Sundarikabharadvaja-s = Piralasa-s
- 10, Kokaliya-s ( 663-76) =Tun'tavanhug:§lhﬁ
IV:16. *Séripu![a~s=Therapaﬁha-s e

§ 8. There must, however, be some doubt about the value of the fitles
of suttas as we have them now, because they sometimes vary from one
tradition or edition to another, which suggests that some of them may
be late inventions, perhaps the product of 2 scribe or even a modern
editor. We find, for example that the sutta which is called Putto in Ee
at S 11 235,16 is called Ekaputtakasutta in Be.

HI. THE RELATIVE AGES OF THE PARTS OF THE SUTTA-
NIPATA

§9. We may assume that Auhaka-v, Parayana-v and Khaggavisana-s
are the oldest parts of the Sp because they are commented upon by the
canonical Nidd, except for the Vatthu-githas of the Piriyana-v, which
are ascribed to Ananda by Pj 1. Nidd is reckoned to be lue by some
scholars, but the arguments put forward to support this belief do not
s¢em to be conclusive, and iy any case Nidd cannot be fager than he
date of the fixing of the Canon. The fact that only parts of Su are
tommented upon in Nidd suggests that the vageas were siil)
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independent at the time of the composition of that text, and probably
some of the suttas oo, e.g. the Khaggavisana-s. Various suttas still
have an existence as independent works in BHS (in Mvu and Divy),
and the fact that the Sanskrit fragments of entire sitras which have
been found come only from Arthaka-v and Pariyana-v suggests that the
vaggas still had an independent existence when those translations were
made.

§ 10. The reciter’s remarks in vaggas 4-5 are commented upon by
Nidd, so they must be old. They are ascribed to the sangiti-kiras by Pj
il. Although the Vatthu-gathas of the Pariyana-v are not commented
upon in Nidd, the prose on Sn p.218 and verses 112449 (which seem
very similar to ihe-Vanhu—gﬁthz‘xs) are commented upon. P} 11 says the
Vatthu-gathas are due to Ananda, and says the prose on p. 218 and
(perhaps) 1124-49 are due to the sangiti-kdras. There are no prose

Antroductions to the suttas of the Auhaka-v, as there are in the Sanskrit

and Chinese versions, although they have introduttioiis in Pj [1. These
differ from the introductions in the Sanskrit and Chinese versions, and
must therefore be from a different tradition.

§ 11. We may assume that vaggas 1--3, in their present form, are later
than vaggas 4--5, although individual suttas, e.g. Khaggavisina-s, may
be as old as vaggas 4-5. The list of texts in Divy (20.23-24; 34.20—
35.1) does not mention Sn as such, but only the Arthavargiya and
Pardyana, showing that when that list was compiled (which may have
been much earlier than the composition of Divy), Sn either did not
exist as a collection, or was still thought of as separate vaggas. This
was perhaps still so at the time when the Sanskrit and Chinese
translations were made. A number of suttas in vaggas I-3 are found in
the Mvu aﬁd elsewhere, and are probubly therefore pre-schism and
consequently old. If ihe suitas mentioned by name by Asoka (see §15
betow) are correctly identified, then they were in existence (but not

necessarily in their present form) by the middle of the third century
B.C.
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§ 12. We assume that the reciter's remarks, certain verses, and the prosc
introductions are later than the suitas, as such, but since they are all
ascribed 10 Ananda or the sangiti-karas, they were presumably regarded

by the tradition as being old. If tradition says they are later than the

text, then they probably are, since the tradition was more likely 1o date
texts too early than too late.

§13. It is possible that some individual verses are later, since there is
.o commentary upon them, e.g. Nidd | does not comment upon 836,
and Pj 1I states that thete is no commentary on 677-78 in the Maha-
atthakatha.

§ 14. Dating by metre is not particularly helpful. Warder speaks of “the
elaborate techniques of the Suttanipita™ (1967, §91), with the
implication that elaborate things are late, but I have pointed out
elsewhere that, with reference 1o the Sabhiya-s at least, there is reason
to doubt this (Norman, 1980B). Two suttas in Sn are in the very old
Old Arya metre, one in the “ydunger” part of Sn and_ one in the

Atthaka-v. Warder speaks of accent and ictus in early ganacchandas, :

(with rcference to the Upali-s and the Metta-s). Nevertheless, the fact
that what we can, on other grounds, consider to be the original core of
verses in the Atthaka-v, is in the Tristubh metre, which is generally a

sign of an early comp051t10n in Pali, supports the argument that the

Atthaka-v is old.

IV. ASOKA’S CALCUTTA-BAIRAT EDICI'

§ 15. This edict mentions a number of texts, of which Munigatha
{which is also included in the list of texts in Divy}, Moneyasute and
Upatisapasine have been thought to be in Sn:

(a) Munigatha is probably the Munisutta =207-21 as Rhys
Davids suggested (1896, p. 94).

{b} Moneyasute is probably the secoﬁ-d half of the Nalakasutta
=699-723. This was sug estcd by Kosambi (1912, p. 40),
although Winternitz (1933, p. 607) fo]lc}wcd Rhys Davids
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(1898, p. 639) in belicving that it was probably the
moneyyani at It 56.4-13 (£ Al 273.18-36). Chalmers (1932,
p. xi) states that the Nailakasutia is called Moneyyasutla, but
he gives no authority for this statement. Jayawickrama (UCR
6, 4. p. 230) states that the corresponding section of Mvu
(Mvu 111 387 foll.) is called Mauneya. but I can find no
evidence for this.

(c) Kosambi (1912, p. 40) suggested that Upatisapasine is
probably the Sariputtasutta (also called Therapafihasutta) =
93575
$16. The fact that suftas sometimes have alternative names
complicates the task of identifying the sutias mentioned by Asoka.
Aéoka’s edict means only that suttas with these names were in
existence at the time of Asoka. If these identifications are correct, it
does not mean that these suttas were part of the Sn in Adoka’s time,

. nor that they were in their present forni. If they are correct, the fact that

the names used by ‘Asoka aré not those by which the suttas are known
at preseni shows that the nomenclature was not fixed in the third
century B.C. B

v THE TEXT OF THE SUTTANIPATA

' §1‘7. This translation is based upon the edition of Sn by Helmer

Smith and Dines Andersen (PTS 1913). with certain emendations
which are discussed in the notes and listed in the Appendix entitled
“List of preferred readings”. 1 have also consulted Fausbgli’s edition,
and the Burmese, Sinhalese and Siamese editions which are specified
in the List of Abbreviations. In determining the text 1 have translated, |
have taken note of Warder’s comment (1967, p. 74 note 2) that “the
emendations of some of the Burmese scribes (for instance In MSS of
Sn. adopted and extended by Fausboll. and 1o a lesser extent by
Andersen and Smith) are not likely io be based on any ancicot
tradition”. He points out that the lack ol authenticity is shown by such
cases as the omission of ca 263 and 267, because the scribal
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tradition did not realise that the svarabhakti vowel in -cariva is 10 be
ignored. I have discussed such matlers in the notes.

V1. THE METRES OF THE SUTTANIPATA

§18. Since Helmer Smith has dealt at length with the metres of Sn in
Pj 11 Vol. I1I, it seemed unnecessary for me to scan all the padas again.
Although it would have been possible to justify doing this, on the
grounds that the analyses would then have béen in the same form as
those in EV I and II, and therefore easily comparable with them, I have
preferred not to do so. I have, however, identified metres, commented
upon readings which are not metrical, and where possible suggested
ways in which the metre can be improved.

VII. PORTIONS OF THE SUTTANIPATA FOUND ELSEWHERE
IN THE CANON

§ 19. Many single or small gmups of verses are found elsewhere (see
PTC), but more substantial portions. are found in part or in whole as
foIIDws . >

L:3. Khaggavisapa-s = AplIlg-49 (= pp. 8-13)
4. Kasibharadvija-s =S [ 172-73
8. Metta-s = Khp IX

10. Alavaka-s =S I 213-15

II:1. Ratana-s = Khp VI -
3. Hiri-s = J III 196,10-23
4. Mahdmangala-s = Khp V
5- Suciloma-s =5 [ 207-8 .
12. Vangisa-s (verses only) = Thag 1263-78

[II:3. Subhasita-s = S ] 188—89 Thag 1227m30 {verses anly =
451-54)
4. Sundarikabharadvaja-s (prose only) = S [ 167-68
7. Sela-s = M 11 {92] = Thag 818-37 (548-67) and
Thag 838-41 (570-73). Cf. Dhp 396423 (=620 47)
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9. Vasettha-s = M 11 {196]
(0. Kokiliya-s (prose and 657-60) = S 1 14953

§20. It is perhaps not surprising that no pucchivpatiha from Vagga §
occurs in its entirety elsewhere in the Canon, but it is strange that no
sutta from Vagga 4 occurs. This would seem to imply that these two
vaggas were regarded as a whole at the very earliest period of
Buddhism, and had already been given a status of “original and
indivisible”.

VIIL T. E SANGITI AND SANGITI-KARAS

§21. Nidd does not mention any sapgiti. 1t is clear that to the :

commentarial tradition underlying Pj 1 and 11 (mahd-)sangii refers to
the first council, since each time the word sangiti is used it occurs in a
context with the name Ananda: —

B .(i)lfinandena paghamamahﬁmr’zgnikﬁle_(Pj 189,263 99.23)
(i) Anando __. Sangitiyam (Pj I 67.16 ad 33).
(iil) Anandena ... parkamamahﬁsaﬁgz‘n’kﬁ!e (Py 11 134,29 ad prose
introduction to L4 (p. 12)). .
(iv) sangitim ... Anando (Pj 1148314 ad vatthugathd of Nalaka-
sutta). .
(v) Anando sangitikale (Pj 11 580.29 ad vatthugatha of
Pﬁ:ﬁyar}a-‘v)‘
§22. It is likely, therefore, that when the commentary refers o
safgitikaras it presumes that they were those who made the first
sangiti. Although it is possible that the Atthaka-v and Parayaga-v Were
in approximately their present form in the Buddha’s lifetime {although

we must note that the fact that their names are quoted in the canon :

gives no evidence about their contents at Lhat lime, except for 844
which is correctly allocated to the Magandiyasutia at S 1T g.1g}, it s
less likely that the other three vaggas werc complete at that tme.
Consequently references to sangitikaras may refer 1o the second or third
councils, as deduced for Thand Thi (EV.1 11 I §§11, 210

!
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§23. We cannot be cerlain that in all cases where the commentary
refers 1o the sangitikaras it is actually, quoting an earlier commentarial
tradition on this — sometimes it can be deduced from the context thar
a passage is a later addition. If there was a commentarial tradition it
seems to have been separate from the Nidd tradition, for Nidd I and i1
comment upon the reciter’s remarks and the prose additions which in
Pj Il are ascribed to the sangitikaras without further comment.

§24. Pj I 387,25 records a disagreement whiéh was clearly in the old
commentary : ayam addhagatha (429cd) sangzt:kareh; vuttd, “sakala-

gathd pi” ti eke. Here the commentator gwes his own opinion on the .

matter (see §33 below): Bhagavatd eva pana param viya atténam
niddisantena sabbam ettha evam-jatikam vuttan ti ayam amhakam
khanii. He also rejects the view that thc saﬁgilikﬁras added 449
394 s). Itis noteworthy that Lhe equwalents of 429cd and 449 occur at
Mvu 11 238.14* and 240, 16*-17%, s0 if lhey were added by the
sangitikaras it was probably not later than the second council.

§25. The following passages are ascribed to the sangitikaras in Pj II:

(1) 42.3: ten@hu sangitikdrd: ninnaii ca thalaii ca Plirayanto
1 (30).
(i1) 44.v9: [itf Mare papima) sanghtikdrdnam etam vacanam,
sabbagathdsu ca idisani (reciter’s remarks in 33—34).
(1) 193.29: “iti Satagiro” 1i adi sangitikdrehi [vurram]
(reciter’s remarks in 153-69).
(iv) 29230 ite param icc etam atthan i dve gdtha
sangmkarelu vuiid (251-52),
(v) 351,21 “iti Bhagava ti idam pén’ ettha sangitikaranam
vacanam (feciter’s remark in 355)
(vi) 3518 settho ti sargitikaranam ey’ idain vacanam (355d =
Thag 12754, on which Th-a III makes the same cominent ).
(v11) 37730 pacchimaddham pana. Sangitikarehi vuitan 1i pi
ahu (qoicd). -
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{vin) 387.25: ayam addhagatha sangitikarehi vusna,
; “sakalagdthd pi” 1i eke (429cd).
(1x) 394.5: sangitikard ahamsit 1i eke (449).
{x) 394,13: evam me sutan ti adi sangitikdravacanam (prose
introduction to I1.3 {on p. 78]).
(xi) 398,16: idani vattabbagatham dassentd sabbam etam
(xii} 308,28 tam dassentd sangitikdrd “atha kho ayasma” ti
adim dhamsu {prose on p. 79).
(x1H) 400,141 evam me sutam 1 &ldi sangitikdrdnam vacanam
{prose introduction to 1Ly {on p. 79]).
(xiv) 405.3: 1 brﬁil;ﬁd{g_b ti sangitikaranam vacanam (reciler’s
i B remarks in 459). -
(xv) 413,9: sangitikaranam bréhmanassa Bhagavato 11 tinnam

pi vacanam samodhanetva (prose portions of IIL5 [on

_ ~ p-86)) .
T {(xvi) 414,28 ten’ @hu sangiiikara “atha kho ...” (prose on
p- 87). ,

{xvii) 450.11: sa}ignikar& “alattha kho Selo ...” ti dhamsy (prose
on pp. 110~11). )
(xviil) 504.8: idam avocd 1i adi sangitikdrdnam vacanam {prose
on pp. 39—40).
(xix) 603.28: ifo param sangitikdrd desanam thomentd idam
avoca bhagava ti ddi dhamsu (prose on p, 218 and
perhaps 1124-49).

{X. QUOTATIONS FROM THE SUTTANIPATA IN THE PALI
CANON

§26. The Atthaka-v and Pirdyana-v are quoted by name in the canon,

with the sutta or paiha name given (see Chalmers, 1932, pp. xv—xvi}:
(1) Atthaka-v:

{a) Sono ... solasa aithakavuggikdni sarena abhani ...

suggahitani 1o bhikkhu solusa atthakavaggikani (ud
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59.23.26 = Vin | 196,36.38)
(b) vuttam h’ idam .. Bhagavata  Arnthaka vageike
Magandiyapasihe (844), S 111 Q.19 = 12,20

(it) Parayana-v:

(@) yvauitam idam Sédriputta Pdrayane Ajitapaiihe (1033), S
4711, -

(b) idenn ... bhasitam Parayane Punnakapaihe (1048) without
reciter’s remarks, A I 133.6 =11 45.35.

(¢) idam ... bhasitam Parayane Udayapaihe {(1106-7), A 1
134.9. - _

(d) vuttam idam ... Parayane Metteyyapaithe (1042) wilh
variation in pada a, A I 399,22 = 401,24,

X. THE RECITER’S REMARKS

$27. In or after 2 number of verses (see the note on 33-34) there are
hyper-metric words which usually include the'name of the' speaker or
the person being addressed. I assume that these are remurh which were
originally made by the reciter, to inform his audience of the
circumstances in which the verse was uttered. Pj II says of some of
them that they were added by the sangitikaras:

(a) sangmkaranam etam vacanam. sabbagdartiisn ca idisani
(P} T 44.19 [ad 331):

(b) iri Satagiro 1i adi sangitikarehi ... (P} I 193.27~28 [ad
153D: '

(¢} sangitikaranam etam vacanam (Pj It 35189 [ad 3355;

(d) sanghtikaranam etam vacanam (Pj I} 405 3-4 [ad 459]).

§28. These remarks must have been added at an early date, for those in
Atthaka-v and Parayana-v are commented upon by Nidd Pj 11 does not

say that any of these were added by the sangitikiras, presumably
because they are included in Nidd.
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XL THE COMMENTARIES

§29. In compiling my notes, I have made use of Nidd I and 1I, P} |
and If, and Nidd-a I and 11. Nid# cornments on every verse of Aithaka-
v {except for 836), Pariiyana-v (except the Vatthu-gathd == 976-1031)
and Khaggavisina-s (35-75), including the reciter’s remarks. Nidd
gives no gloss on 844, but quotes S Il 9,14—12,27 verbatim, wherein
844 1s quoted (see §22 above) and discussed.

§ 30. Nidd comments upon Atthaka-v and Pir-v in their present forms,
with a very few, minor, exceptions. [ have come across no evidence
that Nidd was written in any dialect other than Pali. This means that if
it existed in a pre-Pali form-the redactors made a good job of their

"redaction. The tradition 1akes mute, etc., in 887 as = mutam, i.e. itis

taking them (incorrectly} as Eastern accusatives. Except for such forms,
Nidd comments upon Sn in its Pili form, i.e. after its “translation”
from an earlier Pki. p
§31. Nidd explains by synonyms or near-synonyms, sometimes
giving a list of terms, which are not identical in meaning, so that the
reader can select a ranslation. It is possible that in some cases, at least,
the list represents a narrowing down, so that the last meaning given is
best. Nidd sometimes gives alternative explanations, showing that
even at that early date the exact form of a verse or meaning of a phrase
was jost. In its stvle of commenting it seems close to the Old
Commentary in the Vinaya. Sometimes Nidd gives a wrong

explanation.

$32. 1 quote Nidd when it makes clear why I have translated in the
way 1 have. I add Pj 1L if this throws exira light. I sometimes quote Pj
I instead of Nidd if it gives the same interpretation more succinctly.
When | qudlc Nidd, 1 sometimes omit portions which are of no
unportance for the matter 1 am considering, without necessarily
indicating this, although [ somelimes use * + “or “ ... " 0 indicate
(near-)synonyms 1 omit. To make it clear which commentary ["am

quoting | consistently give the abbreviation of the title with page and
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{line number, even when there 1s little or no chance of confusion.

X1 THE AUTHOR OF PARAMATTHAJOTIKA 11

§33. The author of Pj 1l sometimes gives his own opinion. i.e. does -
not necessarily follow his sources, or perhaps has no source to foliow:

{a) 387.27-28: ayam amhakam khanti

{b) 394.6: amhdakam pan" etam na khamati

(c) 292,31 ... 1 no adhippiyoe

(d} 450,16 evan 1y’ cke, ayam pan’ ettha sabhéavo:

§34. He sometimes omits comment on verses, presumably because
they seem to present no problems. He specifically states (Pj 11 477.13-
14) that no comment is available on 677-78 in the Maha arthakatha.
but he does not invent any commentary. He does comment on 836
although Nidd had not done 50, whlch suggests that lhert, was a
commen!t on this verse in the Maha—auha.ka!ha

§35. He sometimes gives a choice of explanation:, ..

(a) Pj 178.19: yatha ruccati tatha pathitabbam
(b) Pj Il 23.2.17; 43.25; 136.1; 378 yam ruccaii, tam
gahetabbam
{c) Pj Y 165.17: yathd va tatha va hoti; kin nu imdya
parikkhandya.
§36. The author of Pj II, or the commentary he was following, was
sometimes inconsistent, giving different explanations for what is
probably the same thing: -

(a) ye me pubbe vivakamsu (1084) = vye pubbe mavham
(596.13)

but: ye ‘me viyakamsu (1135); = ye ime pubbe (605.22)

{b) solesn gnito (250) = sotesi ;i chasu tndrivesu
(2025) _

but: so tesw gutio (971), = so bhikkhu tesu pociavesu

gutto {573.33)
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X1iL. THE INTERDEPENDENCE OF THE COMMENTARIES

§37. Pj 1l presumes the existence of Nidd — 1is comments are
frequently identical, and occasionally it quotes Nidd T or refers to it for
further cxpfanation. There seem to be no references to Nidd 1L Pj 11
sometimes differs from Nidd, but does not say so specifically. Pj 1I
refers to Nidd as follows:

(a) (in a general reference re) it (28,3)

{b} (in a general reference re) anomandma {200.19)

{c) (in a general reference re) tadi (202.5)

() vittharo pana Niddese vuttanayen’ eva veditabbo (512.12)
(e) (a difference of reading) yuiti pan’-ettha Niddese vuitd eva

(551,16} .
(f) (a difference of reading) yuiti pan’ ettha Niddese vuild eva

(552.13)
L (g) uppattividhi ca nesam Niddese vuttd yeva ( 552,17)
: (h)y * ... " Niddese vuttam {553.3) IR
() tasma Niddese vuttam ** ... "(555.24)
(j) sesam Niddese vuttam eva (559.11)

§38. Pj 1l presupposes Pj I because it does not comment upon sutlas
included in Pj 1. In style, however, Pj I differs somewhat from Pj 11,
e.g. by including more references to Sanskrit grammarians, which
suggests that the two commentaries may have been written by different

authors.
§39. Pj 11 sometimes refers to other c_ommenta:ial works as follows:

(a) Jatakatthakath (2.32)
(b) Visuddhimagga (246.23; 248.29; 249.19; 444.8)
(c) Papaficastidani Majjhimatthakath (300.7)




THE GROUP OF DISCOURSES

I. The Snake Chapter
L.1. The Snake

1. <i>' That bhikkhu who subdues his anger when it has arisen, as
{one subdues} with herbs snake-poison when it has spread [through the .

body], leaves this shore and the far shore as a snake leaves its old worn-
out skin.

2. That bhikkhu who has cut of” passion in ils entirety, like one,
picking a lotus, both flower and stalk {together], leaves this shore and
the far shore as a snake leaves its old worn-out skin. ’
3. That bhikkhu who has cut off craving in its entirety, like one drying

up a fast-flowing stream,? leaves this shore and the far shore as a snake
leaves its old worn-out skin,

.

4. That bhikkhu who has plucked out conceit in it:s"entirety, as a great

fleod [plucks away] a very weak bridge of reeds, leaves this shore and
the far shore as a snake leaves its old worn-out skin. ‘

5. That bhikkhu who has not found any essence in existences, as one
searching among fig-trees [does not find] a flower, leaves this shore and
the far shore as a snake leaves its old worn-out skin.

6. That bhikkhu in whom there are no angers inwardly, and [who] has
gone beyond the state of [being rebomn in] such and such an existence,

leaves this shore and the far shore as a snake leaves its old worn-out
skin. <2> '

-_—— .

"Numbers in pointed brackets refer 1o the pages ‘of the edition of ihe
Sutanipita by Dincs Andersen snd Helmer Smith (Pali Text Sociely, iy ;).
upon which this translation is based, urless otherwise stated. Words 11
round brackets are those which need 1o be supplied in the Englisl,
translation, although not found in the eniginal Pali.

2 Reading sighasaram va Sosayitvd.




H
4
1
i
1

2 The Group of Discourses

7. That bhikkhu whose [wrong) thoughts dre burnt up,' well cut-off

internally, leaves this shore and the far shose as a snake leaves its old

wom-out skin. S . '

8. That bhikkhu who has not transgressed nor even caused {another] to

transgress,? [and] has gone beyond all this diversified world, leaves this

shore and the far shore as a snake leaves its old worn-out skin.

9. That bhikkhu who has not transgressed nor even caused [another] to

transgress, knowing in respect of the world that all this is upzeal, leaves

this shore and the far shore as a snake leaves its old wom-out skin.

10. That bhikkhu who h.as.pot transgressed nor even caused {another] to

transgress, [knowing that] all this is unreal, with greed gone leaves this

shore and the far shore as a snake leaves its old. worn-out skin.

11. That bhikkbu who has not transgressed nor even caused [another to
. transgress}, [knowing that] all this is unreal, with passion gone leaves

. * this shore and the far shore as a snake leaves its old worn-out skih.

12. That bhikkhu who has not transgrtssed nor even caused [another] to
transgress, [knowing that] all this is unreal, with hatred gone leaves this
shore and the far shore as a snake leaves its old worn-out skin.

13. That bhikkhu who has not transgressed nor even caused [another] 10
transgrcss; {knowing that] all this is unreal, with delusion gone leaves
this shore and the far shore as a snake leaves its old worn-out skin.

14. That bhikkhu in whom there are no latent tendencies, in whom evil
roots are destroyed, leaves this shore and the far shore as a spake leaves
its old womn-out skin. ‘
15. That bhikkhu in whom there is nothing born of distress, [which is]
cause for return to this shore, leaves this shore and the far shore as a

snake leaves its old worn-out skin.

I Reading vidhipitdase.

I Reading yo ndccasari na p’ accasdri (and 1n 9 -13)
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16. That bhikkhu in whom there is nothing born of desire, acting as a
cause of bondage (o existence, leaves this shore and the far shore as 2
snake leaves its old wom-out skin, <3

17. That bhikkhu who having left behind the five hindrances [js]
without affliction, has crossed over doubt, [and is] without barb, lcaves
this shore and the far shore as a snake leaves its old worn-out skin.

I.2. Dhaniya
18. ‘I have boiled my rice and done my milking’, said Dhaniya the
herdsman. ‘I dwell with my family near the bank of the Maht. My hut
is thatched, my fire is heaped up {with fuel). So rain, sky[-deva), if you i
wish,’ '
19. ‘I am free from anger, my [mental] barrenness has gone’, said the
Blessed One. ‘] am staying for one night near the bank of the Mahi. My
hut js uncovered, my fire is qguenched. So rain, sky[-deva), if you
wish.” ) o
20. ‘No gadflies or mosquitoes are found {here)’, said Dhaniya the
herdsman. “The cows pasture in the water-meadow where the grass
grows Jush, They could tolerate even the rain if it came. So rain,
skyl-deva], if you wish,’
21. ‘A well-made float is indeed tied together’, said the Blessed One,
‘[Ihave] crossed Over, gone to the far shore, having overcome the flood.
There is no need of 2 float. So rain, sky[-deva], if you wish.’
22. 4> ‘My wife is attentive, not wanten’, said Dhaniya the
herdsman. ‘She has lived with me for a long time [and] is pleasant. 1
hear no evil of her at all. So ram, sky[-deva), if you wish.’
23. *My mind is alientive, completely released’, said the Blessed One.
(It has been] developed for a long time [and] is wel] controlled.
Moreover no evij i found in me. So rain, skyf-deval, if you wish *
24. ‘I am supported by my own earmings’, said Dhaniya the kerdsman,
‘and my sons are living with me in 800d health. T hear no evif of them
atall. So rain,.sky[-deva), if you wish.’
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25.' am no one’s hireling’, said the Blessed One. ‘I wander throughout
the whole world by means of my own earnings. There is no need of
wages. So rain, sky{-deva], if you wish.’

26. ‘There are cows, bullocks, cows in calf, and breeding cows too’,
said Dhaniya the herdsman. ‘There is a bull too here,} the leader of the
cows. So rain, sky{-deval, if yon wish.”

27. 'There are no cows, no bullocks, nor are there cows in calf or
breeding cows either’, said the Blessed One. <5> “There is not even a
bul] here, the leader of the cows. So rain, Sky'[-deva], if you wish.’

28. 'The stakes are dug-in, unshakable’, said Dhaniya the herdsman.
‘[There are} new halters made of muiija grass, of good quality. Even the
bullocks will not be able to break them. So rain, sky[-deva), if you
wish.’ '

29. ‘Having broken my bonds like a bull’, said the Blessed One, ‘like
arf elepham tearing a piiti-creeper asunder, I shall not come to lie agziin

" in 2 womb. So rain, sky[-deva], if you wish.’

30. Straxghtway the great cloud rained forth, filling the low land and
the high. Hearing the sky[-deva) raining, Dhaniya said this:

31. ‘The gains indeed are not small for us who have seen the Blessed
One. We come to you-as a refuge, one with vision. Be our teacher, great
sage,

32. My wife and | are attentive. et us practice the hoty life in the
presence of the Well-farer. Gone to the far shore of birth and death, let
us put an end to misery.’

33. <6> ‘One with sons rejoices because of [his] sons’, said Mara the
evil one. ‘Similarly the cattie-owner rejoices because of [his] cows. For
acquisitions.are joy for a man. Whoever is without acquisitions does
not rejoice.’

34. ‘One with sons grieves because of [his) sons’, said the Blessed One.
*Similarly the cattle-owner grieves because of [his] cows. For

! Reading gavamparidha.
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acquisitions are grief for a man. Whoever is without acquisitions does
not grieve.’

1.3. The Rhinoceros-hom

35. Laying aside viotence in respect of all beings, not harming even one
of them, one should not wish for a son, let alone 2 compantion. One
should wander solitary as a rhinoceros hom.

36. Affection comes into being for one who has associations ; following
on affection, this misery arises. Seeing the peril [which is] born from
affection, one should wander solitﬁry as a rhinoceros }_10rn.

37. Sympa!hising with friends [and] COmpan’ “ns one misses one’s
goal, being shackled in mind. Seeing this fear in acquaintance [with '
friehds]. one should wander solitary as a rhinoceros horn.

38. The consideration which [exisis) for sons and wives is like a very
wide-spreading bamboo 1ree entangled [with others). <7> Like a
[youngj bainboo shoot not caught up {with others), one should wander
solitary as a rhinocezos homn, o

39. As a deer which is not tied up goes wherever it wishes in the forest
for pasture, an understanding man, having regard for his independence,
should wander solitary as a rhinoceros horn.

40. In the midst of companions, whether one is resting, standing, going
[or] wandering, there are requests [from others). Having regard for the
independence [which is) not coveted [by others), one should wander
solitary as a rhinoceros hom. ’

41. In the midst of companions there-are sport, enjoyment, and great
~ love for sons. {Although) loathing separation from what is dear, one
should wander solitary as a rhinoceros horn. -

42. One is a man of the four quarters and not hostile, being pleased

with whatever comes one’s way. A fearless bearer of dangers, one
should wander solitary as a rhinoceros horn.
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43. Even some wanderers are not kindly disposed, and also [Somc]
householders dwelling in a house. Having little concem for the children
of others, one should wander solitary as a rhinoceros horn.

44. Having removed the marks of a househo]Jcr like a Kovilara tree
whose leaves have fallen, <8> a hcro having cut the householder s
bonds, should wander solitary as a rhinoceros horn.

45. 1f one can obtain a zealous companion, an associate of good
disposition, [who is} resolute, overcoming all dangers one should
wander with him, with elated mind, mindful.

46. If one cannot obtain a z¢ lous companion, an associate of good
disposition, [who is] rcsolute {then] like a king quitting the kingdom

[quch he has] conquered, ‘one should wander solitary as a rhinoceros
hom.

- 47. Assuredly let us praise the good fortune of [havmg] a compamon

friends better {than oneself] or equal {to oneself] are to be assocjated

.“with. If one does not obtain these [then] enjoying [only] blarfieless

things, one should wander sohtary as a rhinoceros horn.

48. Seeing shining [bracelets] of gold, well-made by a smith, clashing
together [when) two are on [one] arm, one should wander sohlary asa
rhinoceros hom, _

49. “In the same way, with a cornpanion there would be objectionable
talk or abuse for me.’ Seeing this fear for the future, one should wander
solitary as a rhinoceros horn.

50. For sensual pleasures, variegated, sweet-[zmd_] delightful, disturb the

mind with their manifold form. Seeing peril in the strands of sensual

pleasure, one should wander solitary as a rhinoceros hom. -

51. *This for me is a calamity, and a tumour, and a misfortune, and a
disease, and arbarb, and a fear.” Seeing this fear in the strands of sensual
pleasure, one should wander solitary as a rhinoceros horn,

52. <9> Cold and heat, hunger [and] thirst. wind and the heat {of the

sun], gadflies and snakes, having endured all these, one should wander
solitary as a rhinoceros horn.
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53- As an elephant with massive shoulders, spotted, noble, may leave
the herds and live as it pleases in the forest, one should wander solitary
as a rhinoceros horn,

54. It is an impossibility for one who delights in company 1o obtain
{even] temporary release. Having heard the word of the sun’s kinsmar,
one should wander solitary as a rhinoceros horn.

55. Gone beyond the contortions of wrong view, arrived at the fixed
course [to salvation], having gai.néd the way, [thinking] ‘I have
knowledge arisen [in me]; I am not to be led by. others’, one should )
wander solitary as a rhinoceros horn. ' oy

* Ly

56. Being without covetousness, without deceit, without thirst, without,~
hypocrisy. with detusion and faults blown away, without aspirations in
the whole world, one should wander solttary as a rhinoceros hormn.

57. One should avoid an evil companion, who does not see the goal,
[who has] entered upon bad conduct. One shpulg nat oﬁqs’elf associate
with one who is intent [upon wrong views, and is) negligent. One
should wander solitary-as a rhinoceros hom.

58. <10> One should cultivate one of greal learning, expert in the
doctrine, a noble friend possessed of intelligence. Knowing one’s goals,

having dispelled doubt, one should wander solitary as a rhinoceros
hom.

59- Not finding satisfaction in sport and enjoyment, nor in the
happiness [which comes] from sensual pleasures in the world, [and]
paying no attention [to them), abstaining from adornment,! speaking
the truth, one should wander solitary as a rhinoceros horn.

60. Leaving behind son and wife, and father and mother, and wealth
and grain, and relatives, and sensual pleashres to the limit, one should
wander solitary as a rhinoceros horn.

: Reading vibhisand and excluding -tthana,
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61. “This is an attachment; here there is-liltle happiness, [and] little
satisfaction ; here there is very much misery; this is a hook.” Knowing
this, a thoughtful man should wander solitary as a rhinoceros hom.

62. Having torn one’s fetters asunder, like a fish breaking a net in the
waier, not returning, like a fire [not going back] to what is [already]
bumed, one should wander solitary as a rhinoceros horn.

63. With downcast eye and not foot-loose, with sense-faculties guarded,
with mind protected, not overflowing [wnh defilement], not burming,
one should wander solitary as a rhinoceros horn.

64. Having discarded the marks of a householder, like a coral b ¢
whose leaves have fallen; <11> having gone out [from the house]

wearing the saffron robe, one should wander solitary as a rhinoceros
hom. - )

65. Showing no ‘greed for flavours, not wanten, not supporting others,

.going on an uninterrupted begging round, not shackled in mind to this
farmly or that, one should wander solitary as a rhinoceros horn.

66. Having left behind the five hindrances of the mind, having thrust
away all defilements, not dependent, having cut off affection and hate,
one should wander solitary as a rhinoceros horm. ‘ _

67. Having put happiness and misery behind oneself, and joy and
dejection already, having gained equanimity [which is] purified
calmness, one should wander solitary as a thinoceros horn.

68. Resolute for the altainment of the supreme goal, with intrepid
mind, not indolent, of firm exertion, furnished with strength and
power, one should wander soh[my as a thinoceros hom.

69. Not giving up seclusion [and} _medlmnon, constantly living in
accordance with the doctrine in the world of phenomena, understanding
the peril {whRich is] in existences, one should wander solitary as a
rhinoceros horn.

70. Desiring the destruction of craving, not negligent, not foolish,
learned, possessing mindfulness, having considered the doctrine,
restrained, energetic, one should wander solitary as a rhinoceros homn.
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71. <12> Not trémbiing, as a hon [does not trembie] at sounds, not
caught up [with others], as the wind lis not caught up} in a net, not

defiled [by passion], as a lotus [is not defiled) by water, one should

wander solitary as a rhinoceros horn.

72. Wandering victorious, having overcome like a strong-toothed lion,
the king of beasts, one should resort to secluded lodgings, one should
wander solitary as a thinoceros horn.

73. Cultivating at the right time loving-kindﬁcss, equanimity, pity,
release and [sympathetic] joy, unimpeded by the whole world, one
should wander solitary as a rhinoceros hom.

74. Leaving behind passion, hatred, and delusion, having tom the
fetters apart, not trembling at [the time of] the complete destruction of
life, one should wander solitary as a rhinoceros horn. '

75. [People] associate with and resort to [others] Tor some motive;
nowadays friends without a motive are hard 1o find. Wise as to their
own advantage, men are impure. One showld wander solitary as a
thinoceros horn. ' ' '

L.4. Kasibharadvija

Thus 1 have heard. Once the Blessed One was staying among the
Magadhans at Dakkhinagiri <13> in the brahman village Ekanzla. At
that time the brahman Kasibharadvija’s five hundred ploughs were
fastened fto the yokes] at'the sowing-time. Then in the moming, having
dressed himself and taken bowl and robe, the Blessed One went to"
where the brahman Kasibhiradvija was at work. At that L-ime the
brahman Kasibharadvaja’s food-distribution was taking place. Then the
Blessed One went to where the food-distribution [was taking pléce], and
stood on one side. The brahman Kastbharadvija saw the Blessed One
standing there for alms, and said this: ‘I, ascetic, plough and sow, and
when [ have ploughed and sown I cat. You too, ascetie; should plough
and sow, and eat when you have ploughed and sown.” *I 100, brahman,
do plough and sow, and when | have ploughed and sown, 1 cat.” “‘But
we do not see the venerable Gotama’s yoke, or plough, or ploughshare,

’,

P
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or goad, or oxen, but nevertheless the venerable Gotama speaks thus: “1
too, brahman, do plough and sow, and when ! have ploughed and
sown, I eat™.’ Then the brahman Kambharadvna addressed the Blessed
One with a verse.

76. “You say you are a ploughman, but we do not see your ploughing.
Being asked, tell us about your ploughing, so that we may know your
ploughing.’ ' '

77. ‘Faith is the seed, penance is the rain, wisdom is my yoke and
plough; modesty is the pole, mind is the [yoke-]tie, mindfulness is my
ploughshare and goad.

78. <14> Iam guarded in body [and] guarded in speech, restrained in
my belly in respect of food. I make truth my weeding-{hook], [and)
meekness my unyoking.

79. Energy is my beast of burden; bearing me to rest-from-exertion it

“goes withont turning back to where having gone one does not grieve.

80. Thus is this ploughing [of mine] ploughed. 1t has the death-free as
its fruit. Havmg ploughed this ploughing one is freed from all misery.”

Then the brahman Kasibhiradvaja, having heaped up rice-gruel in a
large bronze dish, offered it to the Blessed One [saying]: ‘Let the
venerable Gotama eat rice-gruel; the venerable one is [truly] 2
ploughman, since the venerable Gotama ploughs the ploughing which
has the death-free as its fruit.’

81. ‘It is not right for me to eat what has been sung over with verses.

This, brahman, is not the doctrine of those who see [rightly}. Buddhas -

reject what has been sung over with verses. As long as the doctrine
exists, this is their way of life. ’
82. But serye with other food and drink a fully-accomplished great seer,
whose Asavas are destroycd whose remorse is calmed; for this is the
field for one who is looking for merit.”

<15> “Shall I then, venerable Gotama, give this rice-gru}el (+]
anyone?’ 1 do not see, brahman, in the world including the devas,

Mara, and Brahma, among beings including ascelics and brahmans,
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devas and men, that man by whom this rnice-grel, if eaten, could be
digested properly, except the Tathdgata or a disciple of the Tathagata.
Therefore, brahman, either throw that rice-gruel away in a place where

there is little grass, or immerse it in water devoid of living things.” The

brahman Kasibhdradvija immersed that rice-gruel in water devoid of
living beings. Then that rice-gruel, immersed in the water,‘ hissed and
seethed, and steamed and smoked. Just as a ploughshare [which has
" been} heated all day,‘ hisses and seethes, and steams and smokes when
thrown into water, m,lhe. same way that rice-gruel, when thrown into
the water, hissed and seethed and steamed and smoked Then the
brahman Kasxbharadvaja tremblmg. with his halr standing on end,

went up to the Blessed One, 2nd fell with his head at his feet and said
this to the Blessed One: “Wonderful, venerable Gotama wonderful,

venerable Gotama. Just as, venerable Gotama, one rmght set upright
what has been overturned, or uncover that which has been covered, or
point out the way to one who hadl gone astray, or bring an oil-lamp into
the @a’rkncss, so that those with eyes might see Shhpcs. in the same way
the doctrine has been declared by the venerable Gotama in manifold
ways. I go to the venecrable Golama as a refuge, <16> and 1o the
Doctrine, and to the Order of Bhikkhiis, May 1 gain admission [t0 the
Order] in the presence of the venerable Gotéma, may I obtain
ordination.” The brahman Ka'sibhz‘lradvﬁja'bb;ajnédﬂ admission in the
presence of the Blessed One, [and] he obtained ordination.

Then when the venerable Bhiradvaja had not long been ordained,
[and] was dwelling alone, secluded, vigilant, ardent, resolute, alter a
short time he himself learned, realised [and] attained in {this] world of
phenomena that unsurpéssed goal of the holy life, for the sake of which
men of good family rightly go forth from the house to the houseless
state. He understood: ‘Birth is destroyed, the holy life has been lived.
that which was to be done has been done, there is nothing more for this
state.” Then the venerable Bhiradvija became one of the arahats.
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1.5. Cunda

83.°1 ask the sage of abundant wisdom’, [said} Cunda Lhc smnh ‘the
Buddha, lord of the doctrine, [who is] free from- cr:nmg, supremc

among two-legged {men], best of charioteers: How many [kmds of]

ascetics are there in the world? Come, tell me this." o

84. ‘There are four [kinds of} ascetics; there is no fifth, Cunda [said]
the Blessed One. <17> ‘Being asked in person I shall cxplmn mesc to
you: {the one who] knows the way, and the teacher of the way, [the one -
who] lives in the way, and the one who defiles the way.’ - o

85. “Whom do the Buddhas call fthe one who] knows the way 7T, [sald]
Cunda the smith, ‘How does one become an unequallcd teacher’ of the
way? Béing asked, tell me about [the one who] lives in the way. Then
explain 10 me the defiler of the*way." '

86. ‘If anyone has passed beyond doubt, is without the barb [of
suffering}, delights in quenching, is not greedy, the leader of the world
together with the devas, ich a one the Buddbas call [the one who)
knows the way.

87. If anyone, knowing in this werld the best as the best, proclaims
[and) analyses the doctrine in this very place, that sage, cutter-off of
doubts, without lust, [him] they call the second of the bhikkhus, the
teacher of the way. )

88. If anyone lives in the way, in the well-taught path of the doclnne
fully restrained, possessed of mindfulness, following blameless paths,
{him] they call the third of the bhikkhus, [the one who] lives in the
way.

89. Making [only] a semblance of those with good vows, ipsolent,
defiler of families, reckless, deceitful, unrestrained, {mere] chaff, going
in disguise, cne 1s a defiler of the way.

go. If any householder a learned wise disciple of the noble ones, has
understood these [four}, <18> [then] knowing {and] seeing them all not

! Reading maggakkhdavi.
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to be like this,! his faith does not disappear.2 For how could he equate
the cormupt with the uncorrupted, the pure with the impure ?'

L.6. Failure

Thus have I heard, Once the Blessed One was staying at Sivatthy, in the
Jetavana in Andthapindika’s park. Then, as night was passing away, a
deily of surpassing radiance, illuminating the whole Jetavana, came up
10 the Blessed One and stood on one side after saluting him. Standmg
there that deity addressed the Blessed One with a verse.

91. *Having come to -ask the Blessed One, we ask Gotama about the
unsuccessful man, What is the cause of the unsuceessful [man}?

92. “The successful one is easy 10 know; the unsuccessful one s easy
1o know. The suceessful one loves the doctnine; the unsuccessful one
hates the doctrine.”

93. “We know thatto be so indeed; that is the first fajlure. Tell us the
second one, Blessed One. What is the cause of the unsuecessful [man]?

94. ‘Bad men are dear to him; he does not hold go6d men dear. He
approves of the bad men’s levil} doctrine. That is the cause of the
unsuccessful fman).’

95 “We know that to be so indeed; that is the second failure. Tell us
the third one, Blessed Onc What 15 the cause of the unsuccessful
[manj? )
96. <19> ‘If any man is fond of sleep, fond of society, and does not
exert himsclf, [but] is lazy, and has anger as a characteristic, that is the
cause of the unsuccessful {man].’

97. *“We know that to be so indeed; that is the third failure. Tell us the
fourth one, Blessed One. What is the cause of the unsuccessful {man]?

! Reading ‘sabbe n' etadisi’.
* Reading na k" aperi.
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98. ‘If anjronc [although) being able, does not suppost his mother or

father when they are old and past their youth, that is the cause of the -

unsuccessful [man].”

99. “We know that to be so indeed: that is the fourth failure. Tell us |
the fifth one, Blessed One. What is the cause of the unsuccessful

[man] 7"

100, ‘If anyone. by speakmc falsely dcccwes a brahman or ascetic or

even anolhcr mendlcant, that is lhc cause of the unsuccessful [man].’

. "We kn W. that to be so mdecd that is the fifth failure. Tell us the

s:xlh one, B ed. Onc. What is the canse of the wnsuccessful [man]?’

ith"abundant weahh having oold {and} food, enjoys his
dmntlcs alone, That is the cause of the unsuccessful [man).’
103. “We know that to be 5o indeed; that is the sixth failure’ 'I'e.ll us

the seventh one, Blessed One. What is the cause of the unsuccessful
[man]? - ' O

102. ‘A man;_

* 104. *If any man, being haughty because of his birth, wealth, and clan
despises his own relanve that is the canse of the unsuccessful [mzm}

105. ‘We know that to be so indeed; that is the seventh failure. Tell us
- the eighth one, Blessed One. What is the cause of the unsuccessful
[man]?’ : '
106. ‘If any man, being a rogue with women, drink, and dice,
squanders whatever he has received, that is the cause of the unsuccessful

[man].’ . ’

107. <20> “We know that to be so indeed; that is the eighth failure.
Tell us the ninth one, Blessed One. What is the cause of the
unsuccessful {man] 7’ '

108. ‘Being dissatisfied with his own wife, he is seen among

prostitutes, [and] he is seen among other men’s wives. That is the cause
of the unsuccessful [man].’

109. ‘We know that to be so indeed; that 15 the ninth failure. Te!l,us

the tenth one, Blessed One. What is the cause of the unsuccessful
[man}?
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110. ‘A man past his youth brings home fa girl] with breasts like
timbaru fruit. He cannot sleep for jealousy of her. That is the cause of
the unsuecessful fman].’

111, "We know that to be so indeed; that is the tenth failure. Tell us
the eleventh one, Blessed One. What is the cause of the unsuccessful
[man]? '

112. “He places in [a position of] authority a woman who is addicted 1o
drink or a spendthrift, or even a man of similar characier. That is the
cause of the unsuccessful [rnan].’

113. “We know that to be so indeed; that is the eleventh failure. Tell us
the twelfth one, Blessed One. What is the cause of the unsuccessful <
[man}?’

114. ‘One with little wealth [but] great craving is born in a khattiya
family. He desires kingship in this world. That is the cause of the
unsuoceessful {man). - m

115. Seeing these failures in the world, a wise man, a noble one
endowed with insight, resoris to the blissful world.’

1.7. The outcaste

<21>Thus have 1 heard. Once the Blessed One was staying at Savatthi

in the Jetavana in Anathapindika’s park. Then in the morning, having
dressed himself and takén bow! and tobe, the Blesse_d One entered
Savatthi 1o beg. At that time the sacrificial fire was burning in the
house of the brahman Aggikabharadvija, [and] the offering was held
aloft. Then the Blessed One, going on an uninterrupted begging round
in Savanhi, came 10 the house of the brahman Aggikabhﬁmdvﬁja. The
brahman Aggikabharadvija saw the Blessed One coming from afar off,
and said this 10 him: ‘Stop there, shaveling; stop there, wretched
ascetic: stop there, outcaste.” When this was said, the Blessed One said
this to the brahman Aggikabharadvija: ‘Do you know, brahman, [what]
an outcaste |1s], or the things that make an ontcaste 7 *I do not know,
Gotama, [whai} an outcaste {is), or the things that make an outcaste. It

would be a good thing for me for the venerable Gotama so 10 teach me




16 ' The Group of Discourses

the doctrine, that | may know [whal] an culcaste [is] and the things that
make an outcaste.” “Then listen, brahman, pay careful attention, 1 shall
tell you.” ‘Yes, venerable one’, replied the brahman Ag gakabhamdvaja
to the Blessed One.

116. “What[ever] man is angry, rancorous, evil and hypocritical, has

. wrong views [and is] deceitful, him one should know [to be] an

outcaste.

117. Who[ever] in this world harms living creatures, whether once-born
or twice-born, who[ever] has no compassion for a living creature, him
one should know [to be] an outcaste.

118. <22> Wholever] dés;roys or besieges villages and towns, [and] is
notorious as an oppres.é,;)r, him one should know {to be] an outcaste.
119. Who[ever] in a village or a forest 1akes by theft what has not been
given to him [and is] cherished by others, him one should know [to bel

an outcaste

120. Who[ever] mdeed having contracted a debt, when urged [to repay
it} absconds, saying: “[l have] no debt to you” him one should know
[to be] an outcaste. a

121. Who[ever] indeed because of desire for some trifle strikes a person
zoing along the road and takes the trifle, him one should know {to be]
an ootcaste. _

122. What[ever] man for his own sake or for another’s sake or for
wealth, speaks falsely when asked in person, him one should know [to
be] an outcaste.

123. Who[ever] is seen [misbehaving} among the wives of relatives or

friends, by force or with [their) consent, him one should know [to be]
an outcaste. ‘

124. Whor[ever] [although] being able does not support his mother o7
father when they are old and past their youth, him one should know [to

be] an outcaste,
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125. Wholever] strikes [or] angers with |his] words his mother or father
or brother or sister or mother-in-law, him one should know [to be] an
outcaste.

126. Wholever] being asked for what is profitable teaches what is -
profitless, [and] gives advice in an obscure manner, him one shouid
know [to be] and outcaste.

127. Whofever] having done an evi] action wants no one to know that
he {is responsible], whofever] has concealed his actions, him ene should
know [to be] an outcaste.

128. Wholever] indeed having gone to another’s house [and] having
eaten pure food, does not honour [the other] in return when he comes
[to his house], him one should know [to be] an outcaste.

129. Whofever] by speaking falsely deceives a brahman or ascetic or
even another mendicant, him one should know {to be] an outcaste.

130. <23> Who[ever] when mealtime has arrived angers with [his)
words a brahman or ascetic and does not give [food]), him one should
know {to be] an outcaste.

131. Whol[ever] wrapped up in delusion {and] desiring some trifle [in

béymem] relates here what has never happened,! him one should know

[to bci an outcaste.

132. Wholever] both extols himself and disparages another, inferior

" because of his own pride, him one should know {to be] an outcaste.

- 133. He makes fothers] angry,? and is mean, desires evil, is avaricious,
crafty, immodest, shows no remorse; him one should know [to be] an
oufcaste. _

134. Wholever] reviles the Buddha or a disciple of his, a wanderer or a
householder, him one should know [to be] an outcaste.

135. Wholever] indeed [while] not being an arahat professes to be an
arahat, a thief in the world including Brahmai, he indeed is the lowest of

! Reading asantam.

2 Reading rosake ca
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the outcastes. These indeed are called outcastes whom I have declared to
you.

136. Not by binh does one become an orteaste, not by birth does one
become a brahman. By [one’s) action one becomes an outcaste, by
[one’s] action one becomes a brahman.

137. Know it by this also, as I give this example: there was a low-caste
Candala, well known as Matanga.

138. <24> That Matanga gained the highest fame, which is very hard to
obiain. Many khattiyas [and} brahmans came 10 serve him.

120. He set out on the vnpolluted great \§ay which leads to the devas,
[and] having discarded passion and sensual pleasures, he reached the
world of Brahma. Birth did not keep him from being bom in the world
of Brahma.

140. [Although] brahmans are born into a family of scholars {and} have
the vedas as their kinsmen, [nevertheless] they too are again and again

'discove;ed in the midst of evil deeds. , -

141. [They a:e] blameworthy in [lhls}- world of phcnomena and a bad
transition [is destined] in their future state. Birth does not keep them
from a bad transition or from blame.
142. Not by birth does one become an outcaste, ot by birth does one
become a brahman. By [one’s] action one becomes an outcaste, by
[one’s] action one becomes a brahman

When this was said, the brahman Aggikabharadvaja said this to the
Blessed One: ‘Wonderful, venerable Gotama, wonderful, venerable

Gotama_ Just as, venerable Gotama, one might set upright what has -

been overturned, or uncover that which has been covered, or point out

‘the way to one who had gone astray, or bring an oil-lamp into the

darkness, so that those with eyes might see shapes, in the same way ihe
doctrine has been declared by the venerable Gotama in manifold ways. 1
20 10 the venerable <25> Gotama as a refuge, and to the Doctrine, and
to the Order of bhikkhus. May the vencrable Gotama accept me as a lay-
follower, who has taken refuge from this day forth as long as life dsis.”

i
}
|
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L.8. Loving-kindness

143. This is what is to be done by one who is skilful in respect of the
good, having attained the peacefu] state. He should be capable, straight,
and very upright, €asy to speak to, gentle and not proud,

144. contented and easy 1o support, having few duties and of a frugal
way of life, with his sense-faculties calmed, zealous, not impudent,
{and] not greedy [when begging) among families, -

145. And he should not do any mean thing, on account of which other
wise men would criticize him. Let all creatures indeed be happy [and]
secure; let them be happy-minded.

146. Whatever living creatures there are, moving or stil] wilhoulw
exception, whichever are long or large, or middle-sized or short, smali
or great, ‘ : ' -

147. <26> whichever are seen Or unseen, whichever live far or near,
whether they already exist or are going to b, let'all ¢reatures be happy-
minded. 4 |

148. One man should not humiliate another; one should not despise
anyone anywhere. One should not wish another misery because of anger
or from the notion of repugnance.

149. Just as a mother would protect with her life her own son, her only
son, 50 one should cultivate an unbounded mind 1owards all beings,
150. and loving-kindness towards all the world. One should cultivate .
an unbounded mind, above and below and across, without obstruction,
without enmity, without rivalry.

151. Standing, or going, or seated, or lying down, as long as one is
free from drowsiness, one should Pracuse this mindfulness, This, they
say, is the holy state here.

152. Not subscn’bing o wrong views, virtnous, endowed with insight,
having overcome greed for sensual plessures, g creature assuredly doey
ot come 1o lie again in a womb.
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153. <27> “I‘oday:s the 15th, 2 fast day said the yakkha SaLagua. It )
is d lovely” mghL Come one, let'us ‘see Gotama, the teacher [who :s]
perfactlynamed. b "-.i.z*,'e R ,.‘:;_,_g—';; SAE m,

'154. ‘Is the’ mmd of such a one well—dlsposed towards all bemgs‘?’

asked the yakkha Hemavata. ‘Are hi§ thoughts under control in respecl
of what is desirable and undesirable 7’ )

. 155. ‘The rmndof such a one is well-disposed towards all bemgs said

the yakkha Salagm!t, ‘and also his thoughts are under centrol in respect
of what is desnab]e and undesirable.”*: _ Lo ',:-* -
156.. ‘Does he not take ‘what has not been gwcn" askcd the yakkha.
Hemavata. ‘Is'he fully restrained towards Jiving creatures? Is he. far
[removed] from neghgence'? Does he not neglect medi tation 7’

157.*He” doeélnol,take what has not been given’, smd Lhc yakkha
£ Satagua: ‘and he:sﬁﬂly restramcd towards living creatures, and hé'is
‘far [removcd}‘-ﬁ‘om neghgéncc The Buddha does not neglect )

y speak false]y" ésked the yakkha Hemavata. <28>

EN
[T P S

‘Is he not- of' ronglr specchl? Does hf‘:. not utier nntmths‘)' Déés he: mot . -

159. ‘He does® not speak falsely, nor is he of rough speech’ 2z sald the
yakkha Sétﬁgna. "Nor does he utter umruths [chg] a thmker hc_talks .

160. “Is he ot atlmcted to sensual pleasures '?’ asked the yakkha "
Hemavata..'Is hiss mind undlsturbed’? Has he gone beyond dclusxon"
Has he vision in respect of mental phenomena'? ' :
161. ‘He'is not attracted to sensual pleasures’, said the yakkha Salag;ra,
‘and his mind is vndisturbed. He has gone beyond all delusion. The
Buddha has vision in respect of mental phenomena’

' Reading ndkhinavyappatho.
% Reading nakhipavyappatho.
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162. ‘Is he endowed with knowledge ?, asked the yakkha Hemavata. 15
he of pure conduct 7 Are his asavas destroyed ? Wil] there be no renewed
existence for him 7°

163. <29> ‘He is indeed endowed with knowledge, and of pure
conduct’, said the yakkha Satagira, “All his dsavas are destroyed. There
is no renewed existence for him.” :

163A. ‘The mind of the sage is endowed with action and speech. You
rightly praise him as endowed with knowledge and [good] conduct.
163B. The mind of the sage is endowed with action and speech. You
rightly rejoice at one endowed with knowledge and [good) conduct.

164. The mind of the sage is endowed with ‘action and speech. Come

on, let us see Gotama [who 1s] endowed with knowledge and [good]
conduct, : ) o

165. Come, let us see Gotama, with' }egs ‘!iké’angn:te]l‘o;')_.g,_r_trhih_; a hero_,l

eating little food, not covétous, the sagé meditating in the'v;fc;od. -

166. Having gone up to the n‘ziga,_{wf;q is] likea lion, :ii.'ande_ring'_a]one;
having no regard for sensual pleasﬁféé,_'lé’t";ﬁsﬂ ask '[z'ibéﬁi] release from
Death’s snare. - - . o hee et e .

167. Let us ask Gotama, the proclaimer, thé p;_’_i:ache_;, [ﬁrﬁq Bas] gone to

SR gt A ¥

the far shore' of all phenomena, the Buddha, passed beyond hatred and
fear.’ . S .

A

168. “In what has the wor.l\d arisen ?’,- asked the yakkha Hemavata, ‘In

what does it make acquaintance ? From the grasping of what [does] the ‘

world fexist] ? In what respect is the world afflicted 7°

169. <30> ‘In six the world has arisen, Hemavata’, said the Blessed
One. “In six it makes acquaintance. From the grasbing of six indeed {it
exists]. In respect of six the world is afflicted”

170. *What is that grasping in which the world is_afflicted ? Being
asked about deliverance, tell how one is released from misery.’

———

! Rcading viram,
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171. ‘Five strands of sensual pleasures are taught in the world, with
mind as sixth. Having discarded desire for these, one is in {hxs way
released from misery. :

.

172. This deliverance of the world has been proclaimed to you as it
really is. This I proclaim to you. In this way one is released from
misery.’ _ N - '
173. ‘Who crosses the flood here? Who crosses the ocean here? Who
does not sink into the deep, which has no standing poiht and no
support?

174. ‘The one a]ways endowed with virtuous conduct, having w1sdom
well-concentrated, thmkmg inwardly, possessing mindfulness, crosses
the flood which is hard to cross.

175. Abstaining from Lhc perception of sensual pleasures, passed
beyond all fetters, bereft of existence and pleasure, he does not smk.m!o
the deep. . T

176. See him, [the one] of deep w15dom seeing the subﬂe goal havmg

nothing, not attached to sensnal pleasures and existence, completely -

released in every respect, the great seer going on the divine path.
177. See him, [the one who is] perfectly named, seeing the sublle uoal

imparting wisdom, not attached to clinging to sensual pleasures, <31> 7

knowing all, very intelligent, the great seer, going on the noble path.”
178. ‘Truly it was well seen by us today. It has dawned well, arisen
well, in that we have seen the fully-awakened one, the flood-'crs_)s_s_cr,
without asavas. ' o g
179. These ten hundred yakkhas, with supemonnal powers, famous, all
go to you as a refuge. You are our mcomparablc teacher. -

180. We shall wander form village to village, from mountain to
mountain, revén'ng the fully-awakened one and the essential rightness of
the doctrine.’
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L.10. Alavaka

Thus have I heard. Once the Blessed One was staying at Alavi, in the
haunt of the yakkha Alavaka. Then the yakkha Alavaka went up to the
Blessed One and said to himn: ‘Go out, ascetic’. *Yes, sir’, said the
Blessed One, and went out. ‘Go in, ascetic’, [said the yakkha]. ‘Yes,
sir”, said the Blessed One, and went in. A second time the yakkha
Alavaka said this to the Blessed One: ‘Go out, ascetic’. *Yes, sir’, said
the Blessed One, and went out. ‘Go i, ascetic.” ‘Yes, sir’, said the
Blessed One, and went in.-A third time the yakkha Alavaka said this to
the Blessed One: ‘Go out, ascetic’. “‘Yes, sir’, said the Blessed One,
and went out. ‘Go in, ascetic.” ‘Yes, sir’; said the Blessed One, and _
went in. A fourth time the yakkha Alavaka said this to the Blessed
One: “Go out, ascetic’. <32 ‘Then I shall not £0 out, sir; do whatever
you must.” ‘I shall ask you a question, ascetic. If you do not answer
me, I shall either strike down your mind or split your heart, or seize
you by the feet and throw you over the Ganges.? ‘I.do nét see anyone,
sir, in the world, including the devas, Mam and Brahma, among beings
mcludmo ascetics and brahmans, devas and men, who could strike
down my mind; or split my heart, or seize me by the feet and thmw me
over the Ganges. Nevertheless, ask what you wish.” Then the yakkha
A!avaka addressed the Blessed One with a verse. )

181. ‘What in this world i is the best wealth for a man? What when well
practised brings happiness? What indeed is the sweetest of flavours" -
Living in what way do they say one’s life is best?

182. *Faith is the best wealth for a man in this world. Righteousness
when well practised brings happiness. Truth is the sweetest of flavours.
They say the life of one living by wisdom is best.’

183. *How does one cross the flood? How does one cross the ocean?
How does one go beyond misery ? How is one purified 7’

184. <33> 'By faith one crosses the flood, by vigilance the ocean. By
encrgy one goes beyond misery. By wisdom ene is purified.’
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185. ‘How does one obtain wisdom ? How does one find wealth 7 How
does one obtain fame ? How does one bind friends [to oneself]? Having
passed away from this world to the next world, how does one not
gneve‘?’ ) . .

186. ‘Havmg fmth in the doctrine of the arahats for the gaining of
quenching, one obtains wisdom by willingness 1o hear, never being
negligent, clever.

187. Doing what is fitting, bearing the yoke, exerting cneself one finds

wealth. By truth one gains fame. Being generous binds friends [to
oneself], .

188. Whatever faithful house-seeker has these four things: truth,
n°hteousness, firmnéss, oenerosxty, he mdeed does not grieve when he
has passed away

189 Come now, ask others too, many ascetics and brahmans, if

; anythmg is-found in this world greater than truth, [self«]rt;bmrol,

generosity, and forbedrance.” ..

190. How now could I possibly ask many ascetics and brahmans'? I
now know what wy. future goeal is. '

191. Truly for m}: sake the Buddha came to A.Iav1 to stay. I now know
where [a glft], when given, bears great frmae. -

192. I shall wander from village to village, from city Io city, revering
the fi ully-awakened one and the essent:al nghtress of the doctrine.”

I.II. Vlctory

193. <34> If gomg or standing [still], sitting or lying down, one bends

[or] stretches out [the limbs], this is movement of the body.

194. Joined together with bones and sinews, having a plastering of skin
and flesh, tovered with hide, the body is not seen as it really is —
195. full of intestines, full of stomach, [full] of the lump of the liver,
of bladder, of heart, of lungs, of kidneys, and of spleen,
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196. of mucus, of saliva, and! of sweal, and of lymph, of blood, of
synovial fluid, of bile, and of fat,

197. and mmpurity always flows from its nine apertures; eye excrement
[flows] from the eye, ear excrement from the ear,

198. and mucus from the nosc; by way of the mouth it vornits now
bile, now phlegm; sweat and dint [flow] from the body,

199..and its hollow head is filled with brain. A 'fooi, overwhelmed by
ignorance, thinks of it as beautiful,

200. but when it lies dead, swollen up and discoloured, cast away in a
cémeteiy,_relativcs have no regard [for it].

201. Dogs devour it, and Jackals, and wolves and worms. Crows and
vultures devour {it], and whatever other living creatures there are.

.4

202. <35> The bhikkhu possessing knowledge here, having heard the
Buddha's word, indeed understands it, for he sees [the body] as it really
THCEE OIS : R

2073, ‘As is this, 5o is that; as is that, so is this”’ [U'nderstand}ng this)
one would discard desire for the body, both inside and outside,

204. Having discarded desire and passion, the bhikkhu possessing
knqwleglgc here has arrived at the death-free, bcace, the unshakable state
of qﬁenching. '

205. This impure, evil-smelling two-footed [body] is cherished. It is
fult of various corpses, ﬁowing out from here and there. .
206. Wholever] would think to exalt [himself] because of such a body,
or wouid disparage another — what s this except lack of insight?

1.12. The Sage

207. From acquaintance arises fear; from the house[-life] arises
pollution. The houseless state, the state without acquaintance, this
indeed is the sage’s view.

! Reading sedassa ca.




26 The Group of Discourses

208. Who[ever} having cut down what has grown,'would not plant [any
new] growing thing, [and) would not bestow [moisture] upen it, him
they call a solitary wandering sage. That great seer has seen the state of
peace, '

209. <36> Having considered the fields [of activity), having crushed
the seed, he would not bestow the moisture [of affection] upon it. That
sage indeed, seeing the end of birth and death, leaving speculation
behind, is not counied [in any category).

210. Knowing 2!l resting-places [of the mind] [but] not liking any of
them, that sage indeed, with greed gone, without greed, performs no
action [good or bad], for he ‘"has oone to the far shore.

211. Overcoming all, knowing all, very intelligent, unattached to all

phenomena, giving up all, complelely released in the destmctlon of
craving, him indeed the wise know as a sage.

212..0né ‘with the strength of wxsdom [who is) endowed with vows of

virtuous condict, concentrated, dehohuno in medltanon possessing
mindfulness, released from attachment without [mental] barrenness,
without & asavas him indeed the wise know as a sage.

213. The sage wandenng alone v1g11ant not shaking in the Imdst of
blame and praise, not rembling, as a lion [does not tremble} ; at sonnds
not caught up [with others], as the' wind [is not caught up] in a net, not
defiled [by‘passion], as a lotus [is not defiled] by water, a leader of
others, not to be led by others, him indeed the wise know as a sage.
214. <37> Who[ever] in the midst of oppression becomes [unmoved)
like a i)illar, when others make statements about him in an extreme
manner, him indeed, with passion gone, with sense faculties well-
concentrated, the wise know as a sage.

215. Who[ever] indeed, steadfast, as straight as a shuttle, is disgusted

with evil deeds, examining bad and good conduct, him indeed the wise
know as a sage.
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216. Whol[ever] with fully restrained self does no evil, [being] young or
middle-aged or a sage with restrained self, [and] cannot be angered [and]
does not anger anyone, him indeed the wise know as a sage.

217. Wholever] living or food given by others, would receive alms
from the top, or from the middle, or from what is left, {and does) not
deign to praise and does not speak disparagingly, him indeed the wise
know as a sage.

218. A sage, wandering, abstaining from sexual intercourse, who in his
youth was not tied to anything, abstaining from intoxication and
negligenc~. completely released, him indeed the wise know as a sage.
219. Knowing the world, seeing the Mighest goal, having crossed lhc
flood, the sea, such a one, <38> with h]s bonds cut, not fettcred
without @savas, him indeed the wise know as a sage.

220. The two of them, with far different dwelling place and way of life,
are not equal — the householder supporting a wife and the unselfish
one of good vows. The householder is not fﬁlly”}esfi;ainﬁd in respect of
the killing of other living creatures; the 'sage, being restrained,
constantly protects living creatures.

221. As the crested {peacock] with blue neck never attains the speed of
the goose [when) going through the sky, so a householder does not
equal a bhikkhu, a sage [who is) apart, medi[éting in the wood.

Semmary verse: The Snake, Dhaniya, the Horn, and Ploughin
Cunda, Failure, the Outcast, the Promotion of Loving- Kmdness
Satagira, Alavaka, Victory and the Sage. These twelve discourses are
called the Snake Chapter.
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) H Thé Smail Chapter
IL1. The Iewel

222, <39> What[ever] beings have come together here, earthly ones or

those which [live] in the sky, may every one of those beings be happy,
and may they pay attention and hear this utierance.

223. Therefore, all you beings, listen; show loving-kindness to the
huthan race who day and night bring their offerings. Therefore protect
them careful(ly].

224-. What[ever] wealth there is here or elsewhere, or what[ever] is the

“outstanding jewel in the heavens, that is indeed not equal to a
Tathagata. This outstanding jewel too is in the Buddha; by this truth

may there be well-being. .

225. Destruction fof craving], absence of passion, the outstanding [siate
of Ihe] death-free. .which the Sakyan sage attained, when concentrated,
there is nothing aqnal to that doctrine. Fhis outstandmg jewel too is in
the Doctrine; by this truth may there be well-being.

226. The concentrauon which the best of Buddhas descnbed as pure
the one which they call immediate, <40>- to that concentration no equal

is found. This outstanding Jewel too is in the Doctrine; by this truth

may there be well- bemg

227. The eight individuals who are praised by the good form these four

pairs. These disciples of the Well-farer-are worthy recipients [of
offerings). [Gifts] given to them bear great fruit. This outstanding jewel
too is in the Order; by this truth may there be well-being.

228. Those who without sensual pleasures ‘are well intent upon
Gotama’s teaching, with firm mind, have gained the [highest] gain,
having plunged into the death-free, enjoying guenching, having
obtained it for nothing. This outstanding jewel too is in the Order; by
this truth may there be well-being.

229. As a locking-post resting [deep] in the earth would be unshakable
by the four winds, of such a kind 1 say is the Good Man; who having

~0
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understood the noble truths sees them [clearly]. This outstanding jewel
too is in the Order; by this truth may there be well-being.

230. Those who understand clearly the noble truths [which have been)

well taught by the one of deep wisdom, even though they are very
negligent will not take an eighth existence. This outstanding jewel too
is in the Order; by this truth may there be well-being.

231. At the same time as his attainment of insight, three things become
abandoned: <41> the [false] view of individuality, and doubt, and
whatever {misapprehension about] rules of virtuous. conduct and vows
there may be. He is also completely released from the four bad
transitions and [is] not capable of committing the six great crimes. This
ocutstanding jewel too is in the Order; by this truth may there be well-
being. ‘ _ o

232. Although he commits an evil deed, by body, speech, or by mind,
he is incapable of hiding it. This incapability is said {o belong] to one
who has seen the state [of quenching]. This outstandihg jewel teo is in
the Order; by this truth may there be well-being. '

233. As [is] a forest grove with variegated crests, in the heat in the first
month of the hot season, of such a kind is the excellent doctrine he
tanght, leading to quenching, for the highest benefit. This outstanding
jewel foo is in the Buddha; by this truth may there be well-being.

234. The excellent oné; knowing what is excellent, giving what is
excellent, bringing what is excellent, beyond compare, taught the
excellent doctrine. This outstanding jewel too is in the Buddha; by this
truth may there be well-being.

235. “The old is destroyed, the new is not arising.” Those whose minds

are disgusted with future existence, their seeds [of rebirth] have been
destroyed [and} 'they have no desire for growth. <42> The wise are
quenched just like this lamp. This outstanding j-ewe] too is in the
Order; by ihis truth may there be well-being.
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236. What([ever] beings have come together herc.'eanhly ones or those
which {live] in the sky, let us revere the Tathagata honoured by devas
and men, the Buddha. May there be well-being.

237. What[ever] beings have come loée[hcr here, earthly ones or those
winch flive] in the sky, let us revere the Tathligata honoured by devas
and men, [and] the Doctrine. May there be well-being,

238. What[ever] beings have come together here, earthly ones or those
which [live] in the sky, let us revere the Tathdgala honoured by devas
and men, [and] the Order. May there be well-being.

. ILa. Tamted fare

239. ‘[Those] eating millet seed, plants, beans, green Ieaves roots zmcl

creeper-fruits, obtained in accordance with the doctrine of the good, do
not tell lies from desire for sensual pleasure.

240. Eating what is well-made, well-prepared, given by Q;h‘r:_;r‘sr,_gillp,:; _
- outstanding, <43> enjoying food [made} of rice, one partakes, Kassapa,

of tinted fare. v

r

241 “Tainted fare does not apply to me”, thus you speak, you relative |
of Brahm, (although] enjoying food [made] of rice, together with well-
dressed flesh of birds. I ask you this, Kassapa: What form does your,

tainted fare have?

242. ‘Hurting living creatures, killing, cutting, and binding, stealing,
teling lies, fraud and deceptions, useless siudies, intercourse with olher ]

men’s wives — ILhis is tainted fare, not the eating of flesh.

243. If any persons here are completely unrestrained in respect of
sensual pleasures; are greedy for flavours, associated with impurity,
having the view that nothing exists, wrong, hard to fathom — this is
tanted fare, nbt the eating of flesh.

244. If any persons are rough, pitiless, back-biting, harming their
fnends, heartless, arrogant, ungenerous, and do not give to anyone -
this is tainted fare, not the eating of {lesh.
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245. <44> Anger, aitogance, obstinacy, and hosiility, delusion, envy,
and grandiioquence, and pride, and conceil, acquaintance with the bad
— this is tainled fare, not the.eating of flesh.

246. If any persons are of evil moral conduct, debt-repudiators,
informers, cheats in their business dealings here, dissemblers, vile men
who commit sin here — this is tainted fare, not the eating of flesh.

247. If any persons here are completely unrestrained in respect of living
creatures, taking others’ property, intent on injury, of bad moral
conduct and cruel, harsh, disrespectful — this is tainted fare, not the
eating of flesh. ' o

248. Those beings [who are} very greedy,! hostile, huriful, constantly
intent [on evil], who having passed away go to darkness, [and] fal]
headlong into hell — this is tainted fare, not the cating of flesh.

249. Not the flesh of fish, nor fastmg, nor nakedness, nor shaven head,
matted hair, dirt, nor rough animal sking, nor observance of the fire
ceremony, nor even the many. penances there” are in the -world for
{gaining] immortality, nor hymns nor oblations, nor the performance of
sacrifices at the proper season, purify a morial who has not crossed
beyond doubt.

250. <45> Guarded in the apertures [of the sense-organs], one should
wander with one’s sense-faculties conquered. standing firm in the
doctrine, delighting in uprightness and mildness. Gone beyond
attachment, with all miseries ehmlnated a wise man does not cling to
things seen or heard.’

251. Thus the Blessed One proclalmed this matter again and again, and
the [brahman] who had reached the far shore of the [vedic) hymns
understood it. With variegated verses the sage without taint, unfettered,
hard to fathom, declared it.

' Reading ete sugiddha,
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252. Having heard the Buddha's well-spoken word. without taint,
thrusting away all miseries, with humble mind he praised the
Tathagata’s [feet). On that very spot he chose to go forth.

11.3. Modesty
253. Him, flouting and loathing modesty, saying ‘'l am a friend’, [but]
not undertaking acnons fwhich are} possible [for hium to do], one should
know to be ‘nct my [fnend] :

254. Who[ever] utters a pleasant word among his friends {which is] not
followed up, [him] wise men know to be one who speaks [but] does not
act. C

255. <46> He isnot a fnerid who i 15 always : asmduous{]y] suspccnno '
dissension, and looking only for defects. But with whom one rests like
a son on [his father’s] breast he mdeed is a friend who cannot be ‘
ahenated by others. :
2’56 While bearing the human yokc hzmno i ‘the f
[of right effort}, he develops the bzt‘ms whxch causes Joy,' the Eapﬁiﬁess-
which brings praise. ©

257. Tastmg the flavour of sec]usmn and the ﬂavour of qui
becomes without distress, w;thout evil, tasnng the ﬂavour of mpture in
the doctrine. - T S

- I14. Great Good—fonunc
Thus have [ heard. Once the Blessed One was staymv at Savauhx in Ihe
Jetavana in Andthapindika’s park. Then, as night was passmv away,
deity of surpassing radiance, illuminating the whole jetavana, came up
to the Blessed One and stood on one side after saluting him. Standmg
there that deity addressed the Blessed One with a verse. )
253. ‘Many ‘devas and men have thought about good fortunes, longing
for well-being. Tell [me] the good fortune [which is} supreme.”
259. *Not associating with fools, but associating with the wise, and
honouring those who deserve honour — this is supreme good fortune.
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260. Living in suitable regions, the previous performance of merit, and
proper self-application — this is supreme good fortune.

261. <47> Great leamning and craft, and a discipline weil-instructcd,‘and
what[ever] utterance is well-spoken — -this is supreme good fortune.

262. Service to mother and father, support of wife and sons, and
strai ghtforward werk —- this is supreme good fortune.

263. Gwmg and living the just life, and support of relatives, [and)
blameless deeds — this is supreme good fortune.

264. Aversion 1o and abstmence from evil, complete restraint from

intoxicating drink, and vigilance i n respect of mental phenomena —
~ this is supreme good fortune.

265. Reverence, and hurmhty, and contentment, [and] gratefulness,

fand] hearing the doctrine at the nght time — - this is supreme good
 fortune, -

_266. Forbearance, and meckness when correc;cd and seemg ascelics,

and discussion of the doctnne at the n0ht time — - this is supreme good
fortune, ) -

267 Penance, and living the holy life, and sceing the noble truths, and
Lhc realisation of quenching — this j Is supreme good fortune.

268 Whose mind is not shaken when, he is touched by the phenomena

of the world, being w:[hout grief, unpoIluted secure — this is supreme
good fortune.

269. Having done such things, [beihg] unconquered everywhere, they
80 everywhere in safety — this is their supreme good fortune.”

II.5. Siiciloma
Thus have I heard. Once the Blessed One was staying at Gaya a1
Tamkitamarica, in the haunt of the yakkha Stciloma. At that time <48>
the yakkha Khars and the yakkha Siiciloma passed by not far from the
Blessed Onc. Then the yakkha Khara said to the yakkha Saciloma:
“That is an ascenc™. “He is not an ascetic, he Just looks like an ascetic.

* Pl soon find out if he is an ascetic or just looks like one’. Then the
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yakkha Stciloma went up to the Blessed One and pressed his body
against him. Then the Blessed One drew away from him. Then the
yakkha Siiciloma said to the Blessed One: ‘You are afraid of me,
ascetic’. °I am not afraid of you, sir, nevertheless your touch is evil™. *I
shall.ask you a question, ascetic. If you do not answer me, 1 shall either
strike down your mind, or split your heart, or seize you by the feet and
throw you over the Ganges’. ‘1 do not see anyone, sir, in the world,
including the devas, Mara and Brahm3, among beings including
ascetics and brahmans, devas and men, who could strike down my
mind, or split my heart, or seize me by the feet and throw me over the
Gangcs Nevertheless, ask what you wish’. Then the yakk.ha Suc1[oma
addressed the Blessed One wnh a verse. -

270. “Whence do passion and hatred have lhmr origin 7 Whence are
aversion and dchght and excxtcment bomn ? Whence arising do thoughts
toss up the mind, as young boys toss up a [captive] crow.!

~271 “From th;s [body] passion and hatred have their origin. From this
"[body] aversion and delight and exmfemc;nt are bori. Arising from this

{body] thoughts toss up the mind, as young boys toss up a {captive]
crow.?

272. <49> [They are] born from affection, aﬁse,n from oneself, like the
trunk-borm [shoots] of the banyan tree. [They are} many, attached to
sensual p]easu}es like a maluva creeper stretched out in a wood.

274. Those who know whence n has its onam reject it. "Hear [me],
yakkha. They cross this flood, hard to cross, not crosscd before, for the
sake of no more renevred existence.”

11.6. The Righteous Life
274. Living the righfeous life, living the holy life, this they say 1s
supreme power. If one has gone forth from the house to the houseless
state,

) Reading dhankam.

2 Reading dhankam.
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275- if he is foul-mouthed by nature, delighting in doing injury, a
beast, his life is more evil, he increases his own pollution.

276. A bhikkhu who delights in quarrels, [and] is covered by the nature
of delusi-on, does not know the doctrine even when proclaimed [and]
taught by the Buddha. '

277. Injurng someone with developed self, overwhelmed by ignorance,
he does not know that defilement [i_s]; the road_which leads to hell.

278. Arrived at downfall, [going] from womb to womb, from darkness
o darkness, that bhikkhu indeed being of such a kind goes to misery,
when he has passed away. -

279. Just as a cess-pit used for a number of years, completely full,
would be hard to clean, so too would anyone be [hard to clean], who
was of such a kind, full of depravity.

280. Whom you know to be of such a kind, bhikkhus, [still] intent
wpon the house{-holder’s life], having evil desires, having evil
thoughts, having evil conduct and sphere of activity,

281. <50> all of you, becoming united, shun him. Blow away the
sweepings, throw away the rubbish,

282. then remove the chaff,_ [that is] those who are not ascetics
[although] thinking they are ascetics. Having blown away those with
evil desires, of evil conduct and sphere of actiirity,

283. being pure, makc"'your dwelling with the pure, being mindful.
- Then, united, zealous, you will make an end of misery. . .

11.7. Brahmanical Lore

Thus have [ heard. Once the Blessed One was staying at Savatthi, in the
Jetavana in Anathapindaka’s park. Then many wealthy brahmans of
Kosala, aged, old, elderly, advanced in years, in their old age, came to
the Blessed One and exchanged the customary friendly greetings with
him, and then sat on one side. Seated there those wealthy brahmans
said to the Blessed One: ‘Do brahmans now, Gotama, live in
- conformity with the brahmanical lore of the -b_rzihfnans of 0ld? “No,

joLL =
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brahmans, brahmans now do not live in conformity with the
brahmanical lore of the brahmans of old.” ‘Then let the vencrable
Gotama tel! us about the brahmanical lore of the brahmans of old, if it
is not too much trouble for him.’ “Then listen, brahmans, pay careful
atention. I shall tell you.’ ‘Yes, venerable one’, replied the wealthy
brahmans to the Blessed One.

284. “The seers of old had fully restrained seives, [and] were austere.
Having abandoned the five strands of sensual pleasures, they practised
their own welfare. '

285.”<5l> The brahiuans had no cattle, no gold, no wealth. They had
study as their wealth and grain. They guarded the holy life as their
treasure. )

286. What was prepared for ther, food made ready at the door, prepared
in faith, they thought this was to be given to those who sought.

287. Pm’spérous countries and kingdoms revered those brahmans with
mulii-coloured clothes, beds and lodgings. -

288 Brahinans were inviolable, u_nconqueraﬁie, protected by the law,
No one obstructed them at all at the doors of families.

289. For forty-eight years they practised the life of a young brahman;
in former times the brahmans practised the search for knowledge and
{good] conduct.

2g0. Brahmans did not go to another [caste for a wife], nor did they

buy a wife. Having come together by mutual consent only, they found -

pleasure in living together.

261. Brahmans did not induige in sexual intercourse at any other time
except at the cessation of the menstrual perod.

292. ‘They ‘prai-sed the holy life, and virfuous conduci, uprighmcss,
mildness, and austerity, meekness and non-violence, and forbearance.

" 293. <52> Whichever of them was the supreme brahman, of firm

endeavour, he indeed did not indulge in sexual intercourse even in 2

dream.
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294. Followmg his practice, some of wise disposition here praised the
holy life, and virtuous conduct, and forbearance too.

295. Having asked for rice, a bed, clothes, and butter and oil, having
collected them properly, from that they performed the sacrifice, When
the sacnlice oceurred, they did not kill cows.

296. “Like a mother, father, brother, or other refative too, cows arc our
best friends, in which medicines are produced.

297. They give food, strength, [good] cémpl_cxion, and likewise
happiness.” Knowing this fact, they did not kill cows.

-298. Tender, with large bodies, with {good] complexion, famous,
brahmans were eager in respect of what was to be done and what was
not 1o be done, in accordance with their own lore. As long as [the lore]
existed in the world, this race prospered in happiness.

299. [But] there was a change in them. Seeing little by little the
splendour of the king, and women adomed,

300. and chariots yoked to thoroughbreds, well-made, with variegated
coverings, dwellings and houses evenly proportioned and [well] laid-
out, . ’ |

301. [and] great human wealth, surrounded by herds of cows, combined
with groups of excellent women, the brahmans coveted this.

302. Having composed hymns for this purpose, they then went up to
Okkika. <53> “You have much wealth and grain. Sacrifice, {for] your
property is much. Sacrifice, [for] your wealth is much.”

303. And then the king, the lord of warrioss, induced by the brahmans.
having performed these sacrifices, the assamedha, the punsamedha, the
sammapasa, the vacapeyya, [and] the niraggala, gave wealth to the
brahmans: '

304. cows, and a bed, and clothes, and adomed women, and chariots
yoked to thoroughbreds, well made, with variegated coverings.

305. Having filled delightful dwellings, evenly proportioned, with
vartous sorts of grain, he gave wealth to'the brahmans.
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306. And they, receiving wealth there, found pleasure in hoarding it up.
Overcome by desire, their craving increased the more. Having composed
hymns for this purpose, they went up to Okkika again.

307. *As are water, earth, gold, wealth, and grain, SO are cows to men.
For this is a requisite for living creatures. Sacrifice, [for] your property
is much. Sacrifice, {for] your wealth is much.”

108. And then the king, the lord of warriors, induced by the brahmans,
had many hundreds of thousands of cows kifled in a sacrifice.

309. Not by their feet, nor by their homs, nor by anything [else] had
the cows harmed [anyone]. They were like sheep, meek, giving pails of
milk. [Nevertheless] the king, seizing them by the homs, had them
killed with a knife. ' _

310. <54> And then the devas, and' the fathers, Inda, asuras and
rakkhasas cried out: “[This is] injustice,” when the knife fell on the
COWS. -

311. Formerly there were {hree diseases: desire, hunger, and old age.
But from the killing of cattle ninety-eight [diseases] came.

312. This injustice of using violence has come down [to us] as an
ancient practice. Innocent [cows] are killed; the sacrificers fall away
from justice. .

313. Thus this ancient mean practice 18 blamed by those who
understand. Where people see such a thing {being done}, they blame the
sacrificer.

314. When justice perished thus; suddas and vessikas were split;
hattiyas were split wide apart; a wife despised her husband.

315. Khattiyas and the relatives of Brahma and the others who were
protected by clan, putting aside talk about caste, came under the
influence of sensual pleasures.’

When this had been said, the wealthy brahmans said to the Blessed

One: ‘Wonderful, venerable Gotama, wonderful, venerable G9lama.

! Reading pitaro ca.
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Just as, versrible Gotama, one might set upright what has been
overiuried, o sncover that which has been covered, or point wit the
wiy 10 one whe had gone astray, or bring an o11—}amp into the darkness,
s0 that those w th eyes might sce shapes, in the same way the doctrine
has been daclar »d by the venerable Gotama n manifrld ways. We go to
the venerable ( olama as a refuge, and to the Doctrne <55> and to the

Order of bhik thus, May the venerable Gotama accept us as lay- .

followers, whe have taken refuoe from this day forth as long as life
lasts.”

II 8 The Boat

' 316 A man sh m!d honour one from whom hc can Ieam thc doctrmp
just as the dajtiag honour Inda With clear rmnd ]eamed he reveals the
.doctrine to him when hc 15 honoured .

317.1If anyone "ulzlvates such a man cachul[ly] ma.{mg it hi$ aim and

A

l:stemnﬂ Attentive(ly], entermﬂ upon the doctrme apd what conforms

. with the doctrine, he becomes  understanding, intelligent and, subtle

:318. But consc rting w;th a poor fool who has not gained the goa] and
is-envious, onc goes 1o one’s death havmo failed to understand the
doctnne clearly in this wor]d and not having overcoimne doubt. .

. -319. How can a man who has gone down into a niver, a swift-flowing
stream in spate, and is camed along with the cur. "nt, help others to
cross?

_320. In the saine way, how can one who has failec 1o understand the
doctrine clcarly, and has not listened to the explanation given by the
learned ones, who is ignorant of it himself and has not overcome doubt,
help others to realise i?

321. <56> Just as one embarking upon a strong boat. provided with oar
and rudder, could bring many others across there, being skilful,
theughtful, ang knowing the means thereof.

322. In the szine way, one who has knowledse and has developed
himself, who is learned and unshakable, understanding it himself, could

make others realise it, if they have the ability 1o listen attentively.
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323. Therefore ona should cultivate 2 good man who is wise and
lcarned. Understanding the meaning, and following [the path], knowing

the dociiine, one would atiain happiness.

Iig. What moral conduct?

324. Having what moral conduct, having what practice, promotu‘nT what .
deeds, would a man be properly established and gain the supreme goal?
25. He should be one who honours older people, [is] not envious, and
he shou'd be one who knows the [rinhr] time for seeing teachers.
[Being} ¢ > who knows the occaszon [for heanng] he should listen
attentively to a d1scoursa of [he doctnne when l[ is uuered [and} the
well-spoken [saymos] ’
326. He should go to the teachers pI‘BSEI]Ct. at [he rwht ume putting
aside stubbornness, being of meek dlsposmon <37> and he should

- 'remember the ooal and Lhe docmne and | pracnse self rcstrzunt zmd thc

327. Takmcr'dehom in. the docmne d'elwhtmo 1n Lhe doctnne s;eadfast
in the doctnne knowmo the exégesis of the' doctring, he should not
make any utterance detrimental to the doctrine. He shou]d pass Ius tlme
with true, wen-spoken Isaylﬁ'os] ST LT T
328. Havmg abandoned’ langhter, mumblmu lamentanon hatred
deception, hypocrisy, greed and pride, impetuosity, ¢ oughness, sin and
infatuation, he should wander without pride, with sleadfast self.

329. [Savings) of which the essence is understood are well spoken and
learning {when} understood is the essence of concentration. The msdom '
and learning of the man who is hasty and negligent do nct mcr@sc.
330. But those who delight in the doctrine prcachc_d by the noble ones,
are unsuipassed 1n wérd, thought, and deed. Well-established in peace,
meekness, and concentration, they have attained the essence of learning

and wisdom.
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_ B .10, Arousal ... . _

331l Amnse! Sit up! What need have you of sleep? For what rest is
there for the sick, pierced by the barb, {and] hurt? ' .
332. <38> Arise! Sit up! Train yourselves hard for peécc. May ‘[he
king of death, knowing you to be negligéni,‘ not delude you [§0 that
you} come under his influence. ' .
333- Cross over this attachment, tied to which and desiring which
devas and men remain {in existence]. Let not the Oppoitunity pass you
by, for those who have missed the opportunity grieve when consigned
to hell. . N .
334. Negligence is defilement; defilement arises from negligence ; by‘_
vigilance [and] knowledee one should pluck dut one’s own barb.

IL11. Rihula -
-+ Introductory versés,

- ot

335. ‘Do you not despise the wise man bé@_éause'of living with him
constantly? Is the one who holds up the torch for men honoured by
you? . SRR o “5_; .

336. I do not despise the wise man because of living with him
constantly. The one who holds up the torch for men is always honoured
by me.’ Tt :

337 ‘Having abandoned the five strands of sensual pleasures, delightfut
in form, pleasing the ming, having gone forth from the house in faith,
put an end to misery.

338. Cultivate nobie friends, and a solitary lrgdwging [which is} secluded,
with little noise. Be moderate i eating.

339. <59> A robe, and alms-food, requisites, alodging, do not crave
for these. Do not come back to the world agajn.

340. Be restrained in respect of the rules of discipline, and in the five

sense-faculties. Be mindfu) concerning the body, Be fuli of disgust
{with the world}.
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341. Avoid [any] sien which is pleasant [and) connected with passiof.
Develop a mind [which is] intent and well-concentrated on the
unpleasant. S '

342. And develop the signless, [and] cast cut the latent tendency to
conceit. Then by the full understanding of conceit you will wander,

- stilled.”

In this way with these verse$ the Blessed One constantly instructed
the venerable Rihula. '

H.12. Vangisa

Thus have I heard. Once the Blessed One was staying at Alavi, at

the Aggilava shrine. At-that time the preceptor of the venerable

Vanglsa, the thera Nigodhakappa, had gained quenching not long before
at the Aggalava shrine. Then this thought arose in the mind of the
venerable Vangisa as he meditated in solitude: ‘Has my preceptor
gained quenching or not?’ Then the venerable Vargisa, rising from his

meditation in-thie evening, went to the Blessed Oné; greeted him and -

sat on one side. <60> So seated, the venerable Vangisa said to the

Blessed One: ‘This thought arose in my mind as I meditated in

solitude: “Has my preceptor gained quenching ‘or not?”” Then the
venerable Vangisa, rising from his seat and placing his robe over one
shoulder, saluted the Blessed One with cupped hands and addressed
him with a verse.

343. ‘We ask the teacher who has perfect wisdom, who is the cutter-off

of uncertainties in the world of phenomena: A bhikkhu has died at

Aggalava, well-known, famous, with self completely quenched.

344. The name Nigodhakappa was given to that brahman by you,
Blessed One. Longing for release, putting forth energy, he wandered
about revering you, seer of what is firm by nature.

345. Sakyan with all-round vision, we too all wish to know of that

disciple. Our ears are ready to hear. You are our teacher; you are

unsurpassed.
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346. Cut away our uncertainty, tell me this: tell {us], one of great
wisdom, that he is quenched.. Speak in the very midst of us, one with
all-round vision, like Sakka the thousand-eyed one in the midst of the
devas.

347. Whatever ties are here, ways of delusion, on the side of igriorance,
causing uncertainty, <6I> they ccase to exist when they reach the
Tathagata, for that eye is supreme among men. .

348. For if no man were ever to disperse defilements, as the wind
disperses a mass of clouds, the whole worId, enveloped would be
darkness indeed. Even ilustrious men would not shine forth.

349 But wise men are light-makers. Thcrefore hero,! I thmk Lhat you
are such [2 one]. We have come to one who sees by insight and knows
Reveal Kappal’s fate] to us in the assemblies. '

350. Quickly send forth your beautiful voice, bcauthuI one.? Like geese
' stretching out [their necks], honk gently thh rounded voice well-
modulated. Every one of us is hstemno to you “Bolt? Upncrht

351. Havmo constrained the one who has ehrmnated birth and death,
without remainder, being purified, I shall make him speak about the
doctrine. Of ordinary individuals there is ro ore who can mdeed act
according to his desires, but Tathagatas can act deliberately.

352. This perfect explanation of you who have upright wisdom is
accepted. This last salutation is proffered. Smce you know, do not
delude [us), one of perfect wisdom.

353. Knowing the noble doctrine from top tﬁ bottom, do not delude us,
since you know, one of perfect energy. <6°> I long for your voice as
one burned by heat in summer longs for water. Ram on Our ears,

! Reading vira. )
2 Reading vaggu vageum.




44 T _ Tﬁe Group of Dlscourses

354- Sul‘ely the ust:full virtuous life which Kappa lived. was not in
vain? Did he gain q\.u:nc:hm‘T [without grasping] or did he’ havc some
grasping remaining ? Let us hear how he was released.”

355. “He has cut off craving for name-and-form in this world’, said the
Blessed One. “He has passed beyond all birth and death, the siream of
Kanha, which has long been lateat [in him].” So spoke the Blessed
One, the best of the five. - ~...

356. ‘Hearing your voice, best.of seers, I am satisfied. Truly my
question was not in vain. The brahman has not deceived me.

357- As the Buddha S dlsmplc spoke 50 he acted He cut the strong
'stretched-out net of decenful dcath : _

! 338 Kappxya saw the beommnﬂ of grasping, Biessed-One Kappéy:ma

has truly passed beyond the realm of death, which 1 s very hard to
Cross.” - i - o s ) )

_ II 13 Prop-erWzmdennu
359: <63> ‘I ask the sage of great msdom who has crossed, gone to
the far. shorc is quenched, with steadfast self: having gone forth from
the house; having thrust away sensual pleasures, how would that
bhikkhu wander properly in the w_orld‘?’

360 *For whom omens are rooted out”, said the Blessed Ope, “{and]
meteors, dreams and signs, that bhikkhu, with the blemish of omens
completely aﬁandpned, would wander properly in the world.

361. A'bhikkhuishould dispel his passion for sensual pleasures, [both]
human and divine. Having gone bgjrond existence, having naderstood
the doctrine, he would wander properly in the world.

362. Having put slanders behind him, a bhikkhu should abandon anger
and meanness. With compliance and opposition completely abandoned,
he would wander properly in the world.

! Reading yad aithiyam.
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363. Having abandoned the pleasant and the unpleasant, not grasping,
not dependent upon anything, completely released from the fet[ers he
would wander properly in the world. _
364. He does not come across any essence in acquisitions: Having
dlspelled his passion and desire for attachments, 111dcpendent not o be
led by others, he would wander properly in the world. . :

365 <64> Unopp »sed in word, thought, and deed, properly knowma
the doctrine, desm ng the state of guenching, he wouid wandcr properly
in the woﬂd e Gae D e e Lo

366. If any bhikkhu were not haughty, [think’ m] “He salutes me™

[and] even when abused were not to reflect upon it, {and] havmv’

received food from anor.her were not to be elated, he would ‘wander
properly m the world-

- 367. That bhjkkhu [who] havmo abandoned covetousness and e;ustence
.fabslalmug ﬂ'om cuttma and bmduwr [others] “has crossed over doubt
'[and] is wnhout Lbe barb e would wander prop hér '
368. And knOng what is suitable for hunge If. a bhikkhu should not
‘harm anyone in tais worId knowmo the doctrme as 1t rcal]y is. He

would wander properly in the world.

lyi in the world

369. In whom there are no latent tendencies, [whose] bad roots are
rooted out, fberng) wnhout aspirations, not Iongm he would wander
properly in the world <65> :

- 370. With asavas destroyed with conceit obondoned gone beyond
‘every path of pa.ssron [self- Jcontrolled, quenched, wnh steadfast self, he
would wander properly in the world. e

37I. The believer, leamed seeing the way [Lo salvahon] not foIlow:ncr
any facuon among the factious, wise, having dlspclled covetousness,
hatred fand) repugnance, he would wander properly in the world.

372. Punified and victorious, with deceit removed, having mastery over
mental phenomena, gone to the far shore, wuhout lust, skilled in the
knowledge of the cessation of the constituent clements, he would
wander properly in the world. '
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475, 1if he has) gone beyond the figments in respect of things past and
futere, [then] having gone beyond, with knowledge of purity,

d‘u, worid,

374. Knowing the state [of peace], anderstanding the doctrme seemng
pe g

* the 2bandonment of the asavas clearty because of the destruction of all

acquisitions, he would wander properly in the world.’

375- ‘Assuredly indeed, Blessed One, this is so. Whatever bhikkhu
Hives thus, [self-Jcontrolled, <66> and having gone beyond all fetters,
he would wander properly in the world.”

' II 14. Dha.mnuka

Thus have T heard. Once the Blessed One was staymo at Savanhx in the
Jetavana in Anathapindika’s park. Then the lay- fo]lower Dhammlka

_ appmacbed the Blessed One with five hundred [o[her] lay fo}.lowers and
havmﬂ greeted the Blessed One sat on one side. Seated there the lay-

fnl]ower Dhamrmka addressed the Blessed One with [Lhese] verses.

376. ‘T ask you, Gotama of abundant wisdom: How acting does one
become a good disciple, either one who goes from the house to the
houseless state, or lay-followers with houses?"

377. You indeed know the transition{s] and the future of the world
including the devas. There is no one who sees the subtle goal as well as
you do; you indeed they call the excellent Buddha.

378. Understanding all knowledge, you have revealed the doctrine,

having sympathy for beings. With deceit removed, you have all-round’

vision. Stainless you shine in the whole world. .

379. <¢3> The king of elephants, called Eravaga, came into your
presence, hearing [the word] “Congueror”. He too, having consulted
you, was glad when he had heard [you], and went away,! [saying]
“Good™.

1 Reading maniayinvg jagdma.
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3‘80., King Vessavana Kuvera too tame to see you, asking about the
doctrine. To him too, wise one, you'spoke when asked. He too having
heard was glad,” : )

381. Whatever argumentative sectarians there are, whether Ajivikas or

Jnins, .ot one of them [sur}pésse§ -ydﬁ in wisdpm, Just asa man
standing still does ot pass one going -qt':ick.ly.'-i' o R ,
382, Wharcver argumentative brahmans there are, and whatever old
brahmans, they_la]l become beholden to you for the meaning; and also
whoever else think they are [godd]'érgu_‘ers. G _  __,._ .
383. For this déctn'né, which is well—procléiﬁ;éd By you, Blessed Oue,
is subtlé and Pleasant. Tell us whqri__zisked, bcst pf Buddhas, that very
thiﬁg we are.all wént'ir-l‘g'to hear. . o o .
384. All these bhikkhus are seated‘togej.ti?eri to hear iyou], and similarly
me_léy—foliowg;s;Let them hear the doctrine conceived by the ,s‘tz'aixi_l_'e'ss

one; as the devas hear the good uﬁé}é}lgé,—c)f Vgsava.d : . :
38s. _‘Héar‘mve:,” bhi'lckhil's,‘I shail 'deq}afé ‘Vto‘ijrpu'tﬁe docm'njc [about]
shaking off [evil], and remember it, all of you:<68> Let the one who
sees the goal and ig moughtful cultivate the madeof behaviour WhjCh is
appropriate to those who have gone forth, - im -

386. A bhikkhu should indeed not wander at the wrong time, but
should wander for almns into a village at the i ght time. For attachments
attach to the one wanderiﬁ:g-at the wrong umel?or that reason Buddhas
do not wander at the ‘wrong time. T

387. Forms and sounds and tastes and _smells?é_@d contacts which drive
beings mad, dispelling his desire for these Llungs he should enter for
his moming meal at the right time. P

388. And have received alms-food at the right time, having returned
alone, 2 bhikkhu should sit down in solitude. Thinking of internal
things, he should not let his mind go ouzsidg,fhaving his body well-
constrained.
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380. If he shouId converse with a dzsc;ple or with ¢ anyone else, or with
a bhikkhu, he should utter the outstanding doctrine, not stander or
b]ame of another. :

350. Por some fight against an argement; we do not praise those of
Little wisdom. Attachments from here and there attach to Lhem for they
send their mind[s] far away there.

301. Havmv heard the doctrine taucrht by the Well-facer, the d1sc:1plc of
exceHent wisdom, havmo rvﬂected should resort to alms food, a
habuanon and a lodomﬂ :md water for removing dirt from his outer
robe; BRI '

392. Therefore, to ahns'¥fdod,-_lodging, or water for rcnidi}ing dirt from

. his outer robe, <69> to these things a bhikkhu [should] not cling, as a
. drop of water does not chnu toa lotus. g

- 393. Now on the other hand I shaill tell you Lhe way of hfe of a

householder, [and]} how acnno he becomes a 000(1 dxsc:iple For the

. entire bhikkhy practice’ cannot be carried out by one who has

"""I" T - 1 .

possessmns ) . ;

394. Laying aside violence in respect of all beings, both thosc which
are still and those-which mov 3, in the world, he should not kill a }mng
creature, nor cause to kill, nor allow others to kill. :

395. Then the disciple should avoid [taking] knowing[ly] anything
which is not given anywhere. He should not cause ta take, nor allow
{others] to take. He should avoid taking] everything not given.

396. The understanding man should avoid the unchaste life, like a
buming pit of coals. But if he is incapable of [lwmc'],a chastc life, he
should not transgress against another’s wife.

397. When gone to the audience hall or assembly, he should not speak
falsely to a single person, nor cause to speak, nor allow [others] to
speak. He should avoid every untruth.

398. Whatever householder approves of this doctrine should not partake
of intoxicating drink, nor cause to drink, nor allow [others] to drink,
knowing that it has intoxication as its end,
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399. For because of mntoxication fools commi:t-evi] deeds, and make
other intoxicated people also commit [the-m],_' <7b>_ One should avoid.
this basis of deinen't, intoxicaddn, fo_Hy, be]ove_d aof fools. )

400. He should not kill a living creature ; _and-:_he should not take what
is not given; he should Vr‘xb[‘sp;ak_falsgly; gndhe should not drink
intoxicating drink; he should abstain from ihg unchaste 'Iife,'fr_qi_n
sexual mtercourse.he should 'nof'ééit' food atthe wrong 't'ime, at nig‘h:t';:

401. he should nbt wear a garland, and he shoﬁid'not use perfumé; hé
should sleep pri_a couch or on the gréuﬁd on ai'zi.wgi_.' For this they -séryri_s'
the eight-fol_d_.fa-;trrday [.observancc-]' dcc]a’réd:-b-y ‘L}_u': 7B_uddha, who has
gnctotheend of misery. o E e
402. And then with clear rmind having kept the fast day with, its eight
parts, m its cormplete form, on the 14th, {‘hei Usth, and the 8th [day] of

the fortnight, and a special day of the foitn ght7 7"

h"nder%tftndxng man wuh
: “out food and drink

'403. and then having képt the fast day, the
clear mind, rejoicing, should ig the rﬁc-»rning‘glz

_fo the Order of bhikkhus, as;is fitting, o o
404. He should dutifully support his motﬁéf nd father; he should
engage in rightful rade. A vigilant houscholdﬂ(:r-h'-\}ing this way of life
goes to [rebinh among] the devas who are caj!e&ui Sayampabha,’

<7I>Summary verse of the chapter: The Jewel, Tainted-fare, Modesty,
Supreme Good Fortune, Siiciloma, the Righteous Life, Brahmanical
Lore, and the Boat Discourse, What Moral Conduct, Arousal, and
Rahula, and Kappa, the Wanderer, and then Dhémmika. These fourteen
discourses are cailed the Small Chapter, S -
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TIL1. Going-forth

405. <72> 1 shall praise going-forth, as the one with vision went forth,

as he, examiring, found pleastre in going-forth. o

406. Seeing that this_dwelliné in a house is a constriction, the sphere of
pollution, and that going-forth is an open-air life, he went forth.

407. Havm gone forth, he avoided evil deedfs} with the body having
abandoned bad conduct m word he punfied his mode of 11vm° 7
408. The Buddha went to Rajaoaha he betook hlmse]f to Gmbbaja of
the Magadhans for alms, bemo endowed w1th the excel]ent marks.
409 Standmo in his palace Blmblsam saw hnrn seemg hlrn endowed
with the marks he said dns L ,
410, ‘Lock at this one,; sus he is handsome laroe pure and cndowed
with [oood] demeanourhand he Iooks ahead a yoke s Iengih onI)r #

p 41 1. With down—mmed eyéé possessmg mmdfulness lh.IS one is not as

though from a lowly famxly Let the royal messengers run oul fto f'md]
where the bhikkhu will g0.

412. Those royal messenoers, sent out fo]lowed .behmd h;m
[wondering],*Where will the bhikkhu go? Where! will [his] dwellmg
be? ;

413. Going on an uninterrupted begging round, with sense-doors
guarded, well-mstrmned he quickly filled his bowl, [bem ] attentive
and mindfal. _
414. <73> That sage, h'aving wandered on his alms-round, having gone
out of the city, betook. himself to Pandava, {thinking] ‘Here? [my)
dwelling will be.”

415. Having seen him go to his dwelling, the messengers then sat
down, but one messenger came back and informed the king.

! Reading kartha vaso.
2 Reading eitha vaso.
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416, “That bhikkhu, great king, is seated.on the Eastem side of
Pandava, like a tiger or bull, Iike a Jion in a mountam cave.’

4717. Hearing the messenger s report, the khatiiya [km ] went hun}'mg
in the state vehicle ot to Mt Pandava. I

418. That khamya [kmc} gomv by vehlcle] as far as the ground ‘was

-suitable for veIucles then descended from tbe v e}ncle and went up 1o o '

him on foot Reachmo hiin, he sat down.

419. Having sat down, the king then exchanged the customary fnendiy'
greetmgs havmg exchanged greetings, he said. ﬂus

420, You are young and tender; in your ﬁrst youth a stnplm
- endowed with [good] compIex:on and stature, hke a khattlya of good*
birth, . : . . .

421. makjng beautiful the van of the army, at the head of a group of
- elephants 1 shall give you objects of en_]oymem ED_IO}’ them. But tell
" me your birth, when asked.” :

422 ‘Strawht on [m that direction] there Isg peopie km [lfving] on
the flank of Himavat, endowed with wealth and energy, [be]or_lgipg io]
one who is indigenons among the Kosalans. _,

423. <74> They are Adicca by clan, Sakiya by E irth. From that family
I went forth, king, not desiring sensuous pleasures.

424. Having seen the peril in sensual pleasures; having seen going-forth
as safety, I'shall go in order o strive. In that my mind delights.’

III.2_ Striving

425. While I was meditating for the attainme, of rest-from- -exertion,
-
with my self intent tipon striving, near the nver Neranja.ra having made

a great effon,

426. Namuc approached me, uttering compasmona[e word[s]: “You are
thin, of bad complexion; death is near you.

427. [There are] one thousand parts of death; [only} one part of you is
life. Live, sir, life is beuter. If you live, you will perform merits.
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428. <75> Mnch merit will be heaped up by you practising the holy
life and sacrifi icing the aggihutta [sacrifice]. What do you want with
stoving ? : L

429. The road to smving is hard to travel, hard to perform, hard to
achieve.” Saying these verses Mara stood near the Buddha,

430. The Blessed One said this to that Mira, who had spoken thus:
‘Kinsman of the negligent, evil one, you have come here for your own!
purpose. .

431 I do not have zven the slightest need of merit, but Mara ought to
speak to those who have need of merits.

432. There is fauh and eue,rgy, and wisdom is found 1 in me. Why do

. you ask me about life even though my self is thus intent [upon

striving] ? A
433. This wind would dry up even the streams of the rivers; and why

should my blood not be dried up when my self is intent [u_pon
smvmcr]‘? 4 . .

o .

434. When my bIood is bﬁmu dried up [lhen} the bile and phlecm are
dried up. When the flesh wastes away, the mind becomes clearer, and

- alt the more my mindfulness and wisdom and concentration stand

ffirm].

435. While I dwell thus, having reached the highest sensation, my
mind has no regard for sensual pleasures. See a being’s pure state.

436. <76> Sensual pleasures are your first army; discontent is called
your second; your third is hunger and thirst; the fourth is called
craving. _

437. Sloth and torpor are )'rour fifth; the sixth 1s catled fear; your
seventh is doubt; hypocrisy and obstinacy are your eighth.

438. Gain, renown, honour, and whatever fame is falsely received, and
whoever both extols himself and disparages others,

! Reading sen’.
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439. that is your army, Namuci, [that is] thé-strikjng force of Kanha.
One who is not a hero cannot conquer it, but‘fhaving conquered it one -
obtains happiness. - : '

440. Should I wear muija grass? Woe upon life here. Death in battle-is
beiter for me than that I should be conquered and live. N

441. Plunged into this [batﬂe} some ascetics and brahmans are not seen,
and they do not know the road by which those with good vows go,
442.. Sccing the army arrayed all around, and Mira with his elepham, I
shall go for;h to battle. May he not move me from my place. S
443. That ann'yi'of yours which the world ';iog'ether with thc_ devas
cahnot_ overcome, <77> that [ai.ay] of yours I shall break! with
wisdom, as if [breaking) an unfired pot with arstdrne_. .

444. Having brought my thoughtfs] under control, and {making] my
n_ﬁndfulness_ wcll-cstablished, I shall wander from Ringdom to
 kingdom, wraining many disciples. © - S
445. They, vigila:it, and with selves intent, pe‘ri;'om_]él{s'orf my teaching,
will go despite you, where having gone they vﬂI :f;bt grieve

446. *For seven years 1 have followed the Blessed One step by step. I
have not obtained an opportunity against the fully-awakened one who
Possesses mindfulness. . .

447. A bird circled a stone which looked like fat, {thinking] “Pethaps
we shall find something soft here: perhaps there may be {something]
sweet.” :
448. Not obtaining [anything] sweet, the bird: went away fromi there,
Like a crow attacking a rock and becoming despondent, we attacking
Gotama and becoming despondent, will go away.’ _

449. <78> The vina fell from the armpit of that one overcome by grief.
Then that discouraged yakkha disappeared on that Very spot.

! Reading bhecchami.
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IiL.3. The Well- spokcn Word

Thus have 1 heard. Once the Blessed One was staying at Savattiu in the
Jetavana ... the Blessed One said: ‘Speech prowded with four
components, bhikldus, is well-spoken, not 111—spoken boLh faultless
and not to be blamed by those who understand. What are the four? A
bhikkbu here, bhikkhus, s_pga}\s_ Qn?{y___[whap gs] well- spolgen, not ill-
spoken; he speaks only [‘&hz{t is] righteous, not ﬁnﬁwﬁtébﬁ.'s'—-'h'e"‘s'peaké
only [what is] pieasant, not unpl&asam he speaks only [what is] true,
not uatrue. Speech provided with these four components is weil-
spoken, not iil-spoken, hoth faultless and not to be blamed by those

who understand.” This [is what] the Blessed One sznd a_nd when [he'

Well-farer had said this, ‘the Teacher went on to say:’

450. “The good say that the well- spo}\en [utterance} is best One should
speak what is righteous, not unrighteous; that is thc ‘second. One

should speak what is pleasant, not unpleasant ‘that is the thn'd One -

should speak what is frue, not fa}se that is the fourth P e g

<79> Then the venerable Vancnsa nsmo from hlS- éeat and p]acmﬂ hls '

robe over one shoulder, saluted the Blessed One with cuppcd hands and

said this: ‘It occurs to me, Well-farer” ‘Say. what occurs, to you,
Vangisa’, said the Blessed One. Then the venérable Vanmaa pm:sed the

BIessed One to his face with suuable verses.

451. “That word only should one speak by which one would not

torment oneself nor harm others. That word indeed is well-spoken.

452. One should speak only the pleasant word, the word which is

welcomed. What one speaks without bringing evi]s.to others is

pleasant.

453. Truth indeed is the undying word; this is the etema] law. In truth,
the good say, the goal and the doctrine are grounded.

454. The sure word which the Buddha speaks for the attainment of
quenching, for the putiing of an end to misery, is indeed the best of
words.”
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11L4. Sundankabha_radvajd

Thus have I heard. Once the Blessed One was siaymv among the
Kosalans on the bank of the river Sundarik. At that time the brah_man
Sundarikabhdradvija made offerings to the fire and performed the
aggihutta sacrifice. Then having done this, the brahman
Sunda:ikabhﬁmdvﬁj_a, rising from his seat, looked all around in the four
directions, [to see] who mi-oht eat the remains of the offcrin_ﬂ The
brahman Sundankabharadvcua saw <Bo> the Blessed One sitting not‘
very far away at the foot of a tree, with {his cloak over] his head. When
he saw him he took the remains of the offering in his left nand and his
water-pot in his ri,.t hand, and went up to thc Blessed One Then at
the sound of the brahman Sundanl\abharadvaja 8 footsteps the BIessecL
One uncovered his head. Then the brahman Sundar:kabharadvaja
[thmkma] “The venerable one is shaven, the venerable one is a
shaveling’, wanted to turn back, but the thoucht occu:red o h1m _
‘Some brahmans here are also shaven: what zf 1 were to approach him
. and ask about his descent?” Then the brahman Sgndarlkabharadvaja
went up to the Blessed One and said: ‘Of what descent is the venerable
one?’ Then the Blessed One addressed the brahman Sundarika-
bharadvaja with [these] verses.

455. ‘I am certainly not a brahman, nor a prince, nor a vessa, nor am I
anyone [else]. Knowing fand renouncing} the clan of the common
people, T wander in the ".iforld, possessing nothing, [being] a thinker.
456. Wearing a robe, houscless, I wander with shaven hair, with self
compleiely quenched, not clinging here to fother} men. You have asked
me an unfitting question about my clan, brahman

457. <81> ‘Truly venerable sir, brahmans [mceunw] with brahmans ask,
“Is the venerable one a brahman?” “If you call yourself a brahman, but
call me a non-brahman, then T ask you about the Saviut, with three
lines and twenty-four syllables.’

458. “Alming at what have scers, men, khattiyas, and brahmans, many
of them, offered sacrifice to deities here in the world?* “If anyone who
has gore to the end, [and] has knowledge, should receive an oblation at
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the time of sacrifice from any [sacnﬁ(_er] then his {sacrlﬁce} I say,
would be successful,”

450. “Assuredly my sacrifice would be successful’, said the brahman,
‘since we have seen one like you whe has knoewledge. For if I had not
seen those like you, another person wduld eat my sacrificial cake.”

460. ‘Therefore, brahman [as you are] seeking some goal; approach
{and} ask. Perhaps you may “find one 3ere who is at peace, without
anger, without affliction, without desu'e with good understanding ”
461, ‘1 dehcht in sacrifice, Gotama Sir. 1 desire to sacnﬁce I do not
understand; let your honour msl.ruct me. <82> Wherein an oifering 1s
successful, tell me that.” 'Ihemfp;e, brat.man, give ear. I shajl teach you
the doctrine. A ‘

462, Do not ask about descent, but ask about conduct, Truly from

wood fire is produced. A sage, possessed of firmness, although of
lowly birth, becomes a thoroughbred, having modesty as his restramr_

463. One tamed by truth, furnished with [self- -Jtaming, gone to ih&‘ﬁﬂd
of khowledoe having hvcd the holy hfe —-upon him at the ncrht time
one should bestow an offering. [To him’ a brahman who is looking for
merit should sacrifice, '

464. Those who have abandoned sensual pleasures and wander
homeless, with well-restrained selves, straight as a shuttle — upon
them at the right time one should bestow an offering. [To them] a
brahman who 1s looking for merit should sacnifice.

465. Those who, with passions gone, with sense-faculties well-
concentrated, [are] completely released as the moon [is released}.from
the grasp of Rahu — upon them at the right time ...
466. They wander in-the world unattached, always mindful, having
abandoned cherished things — upon them at the right time ...

467. The Tathagata who having abandoned sensual pleasures wanders
victorious, who knows the end of birth and death, <83> fis] quenched,
cool as a pool of waler, he deserves the sacrificiad cake.
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468. Equal to [his] equals, far from those [who are] not equal, the
Tathigata is one with endless wisdom. Undefiled here or :n the next
world, the Tathagala deserves the sacrificial cake.

469. In whom no delusion dwells, nor conceit, whose Iust has eone,
who 1s without selfishness, without desire, who has thrust a vay anger,
whose self is completely quenched, that brahmanr has aba: doned the
stain of grief. The Tathagita deserves the sacrifi cml cake

470. The Tathigata, who has abandcned Lhe resun0 plac :[s] of the.
mmd of whom there are no po,sessmns at all 'mt uraspmg enher here :
orin Ehe next world, he deserves the sacrLt‘ cml cake' )

ﬂood and has understood the doetnn