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INTRODUCTION

Tue Puggela-Paisiatti is the fourth work of the Abhidhamma
Pitaka. Dr. Lhys Davids, in his Buddhist India (p. 158),
considers s work io be probably ho earilest of tne
Abhidhamma books. The title consists of two words: puggala
and pafifiatti, The word ‘ puggaln’ means an individunl
or a person, as opposed to & multitude or class, & creature,
a being, » man (Childers’ Pali Dictionary). Buddhism dis-
- tinguishes altogether twelve classes of intelligent beings or
puggala—viz., four of the average ordinary class (puthujjand)
‘and eight of the elect class (ariyd).t
According to the Buddhists, the individuzl has no real
existence. The term ‘ puggala’ does not mean anything t
real. It is only sammutisacca (apparent truth) as opposed to :
paramatthasacea (real trath). * Just as it is by the condi- : |
tion precedent of the co-existence of its various parts that the };
word © chariot * 13 used; just so ia it that when the khandhas
are there, we talk of a ‘being’” (The Questions of Hing
* Milinda, 8.B.E., vol. xxxv., p. 45, quoting Seyyutla i, 133).
A Puggalavidin’s view is that tho person is known in the
sense of o real and ultimate fact, bub he iz not known in
the same, way as other real and ultimate facts are known.?®
““ Ho br sho is known in the sense of a real and ultimate fact,
+a-21 his material ‘quality iz also known in the sense of a i
real and _u]t.imaﬂ: fact. But it cannot truly be said that
 the material :pa]'aty is one thing and the person’ another;?

—

t Compendium ¢f Phitosophy, by 5. 2. ;\tng and Mre. Rhya Duvidas,
p- 40. e
2 Points of Controversy, pp. 8-9- . 3 [, pp- 14-10.
!
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viil Intssduction’

nor can it be truly predicated that the person is relnted or
absolute, conditioned or unconditioned, cternal or temporal,
or whether the pesson has external [eatures or whether he is
without any.! One who has material quality in the sphere
of matter is a person, but it cannot bo snid that one who
experiences desires of sense in the sphere of sense-desire is a
person.® The genesis of the person is apparent, his passing
away and duration are slso distinctively apparent, but it
cannot be said that the person is conditioned ?

With reference to this substitution of puggala for atté, Mrs.
Rhys Davids says in her Buddhist Psychology,* It would
almost appenr as if altd had, at least for u time, come to
signify merely the pérsonal nppmmm.e gr visibie sell.”

Pasifiatti —Paiiatti means ‘notion,” * designation,’ . ete.
* It means what the mind poth conceives snd renders articu-
late’® It is stated in the Compendium of Philosophy that
Panfiatti is twolold accu.ding as it is known (paiifid-
piyatiti) or as it makes (things) known (pannapetiti).® There
ore ideas such as ' land,” * mountain,” and the like, designated
accordingly and derived from some mode of physical changes
in nature. There are ideas as “ house,” ' chariot,” * cart,” and
the like (named accordingly and) derived [rom various modes
of construction of materinla.

“In the highest sense we do not find these distinctions
to exist, but nevertheless as modes of shadowing forth the
meaning (of things), they become objects of thought-genesis
(as our ideas). And fhe idea is referred to, dorived from, or
determined by, this or that (thing), and is called iden of thing
because it is conceived and teckoned, named, currently ex-
pressed, or 1aade known. This idea of thiug is designated

! Fuoints njﬂom;y; 81, .2 b, p 2, b p.55.

t Ques Sm:s, 1914, p. 159, " Cf. Mikinds i. p. 27.

§ Erwator, by Mr. H:-rmng md Mrs. Rhys Dav.s, vol. i, p. 490,
o 3.

5 Cumpcndmlr:n af Philosophey, p. 4.
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* ntthapafifiatti® because it is made known (by term, worid,
or sign},“-l )

Mr. S. Z. Aung, in his Introductory Essay, while discussing
the word Pafifiastti, has shown that the word might be wsed
for both nnme and notion (or term and concept).”

Aceording to the Puggula-Poiiialls Commentary, painiatti
means * cxplmatiﬁn,’ * preaching,’ * pointing out,” ° establish-
ing,’ ‘ showing,’ and - exposition.’ There are, it says, six
puiifinttis. These pmount to so many () designations,
(h) ingicatinng, (g) exporitinns, {a-i}' affirmations. (¢) de_nc::iiténns.:'
All these are the meanings of pafiiatti. Under pafiiatti we
Lave ‘the designations, ‘ name” of groups, of spheres, ot loc,
of glements, or irreducible rea_idun; af truths and of facultics
or controlling powers. The commentator gives o further

» -+ clusification of pafifiattis. There are those which peint oul

the existing object or thing, those which point out tho non-
-existing object or thing, which puint out the non-existing by
the existing, which point out the existing by the non-existing,
which point out the existing by the existing, and which point
out the non-existing by the non-existing Of these the
first three are found in this treatise: the first, in dealing with
Lhandhas, ete.; the second, in dealing with persons; and the
third, in dealing, .. with * threefold lore ' or the ' X supr
knowledges.® Hence, according to the eommentarial tradi-
 tion, puggalopafiatti means ‘ pointing out,’ "ehun i
* exposition,” | establishing,’ and deposition of persous: or
it may olso mean; notion® or ° designation’ of types of
persons.
At the outsét, the author classifies the ‘ paiifiatti,” or notion,

’ -_#_J into group (khadha), locus (ayatana), element (Ahatu), truth

(sacca), Jaculty {ihdriya), and person (puggala). O these
six, the 'Tu.atj{m is the subject-matter of this work. 1o Lae

el g e ——
v Compendium of Philosophy, p- =M. T Ib. p. 26
3 Pupddpand, dassend, pakisand, thefpand, pikkhipnnn.
v (f. Compendium of Philosophy, p- 200- e

¢ Sue below, Table 6 (26, 27).
* * J

g n——



X Intvoduction

‘reatment of the sabject, the suthor first gives a Table of

Contents of the whole work, and then follows the method
of the Anguliars Nikaya. That is, he first gives the grouping
under ono term, then under two, and so on, up to the grouping
under ten terma.. Not only in the treatment of the subject-
matter, but also a3 regards materinls, the compiler owes a
good desl to the Sangits Suttanta of the Dnghs Nikayo and
to the Anguilara Nikays. Nevertheless, as Dr. Richard
Morris' has pointed out, the Puggala-Paiifiatti throws some
light on several obseure Buddhist terma and phrases.

Of the several works included in the Canonical literature,
there is only onme—egq., the Kathivaithu—to which the
Commentary ascribes a definite author, snd a date of
some amount of certainty. Of the other works of the
Canonical litersture, it 18 not possible tb aseribe the
authorship to any one, nor is it possible to give a definite

date. In all likelihood, theto was not one author of sny:

one of these works. They seem to be the combined pro-
ductions of the brotherhood, perhaps at different times,
and the Puggalo-Pedfiati is probably not an exception.
As regards the dote, nothing is known definitely. But it
may be said with some degree of certainty that the work
was compiled after the Nikdyas. All the works belonging to
the Abhidhammapitaka came into being aiter the Nikayas.

My friend, Dr. B. M. Barua, of London and Calcatts
Universities, suggested the present translution of Puggula-
Pasisiutti, and T have ventured to put before the public the
first English rendering of it. T have derived some help from
the Commentary on the Puggala-Pudiiatis eaited by Mrs,

Rhys Davids; and published in the Journc! of the Pali Tew,

Soctely for 1913-14. Mrs. Rhys Davids ‘Lindly diew my

atéention o a German translation of the present ka,".h.ut )

A

! The Puggala- Panfiali (P.T.5.), edited h}r. the ltev Wichard Morris
M.A,LLD .

¥ Das Buck der Charuktere, trpnalated by Nyinatiloka, Breslan, 1011,

¥ :_l,'..._‘h- :
= o
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Introduction xi

I could uot make use of it, as I do not know German. I find
that there are some inaccuracies in the text published by the
PLS. In translaling those portions wlere such inaccuracies
oceur, | hail to proceed very cautiously, and always with due
regard to the context.

I am gratelul to Mr. Ramaprasid Chowdhury, MAL, who
lias helped me much.

Mrs. Rthys Davids ha$ Inid me under a deep obligation by
revising the translation. 1 wm ever grateful to her for her
‘valuatle suggestions, which have been carried out as far a8
possible in this work.
" BIMALA CHARAN LAW.

¥
34 Bunras Srreet, CaLOUTTA,
September 5, 1022
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- DESIGNATION OF HUMAN
TYPES

7] bend in homage to'the Blessed One, the Exalted,
the perfectly Enlightened One,

., THE TABLE OF CONTENTS

.., o . The Siz Designations—uviz.:
-« (1) The notion of the groups."
" & 5" (2) The notion of sense-organs and their objects.

(3) The notion of the elements of cognition.®

' (4) The notion of truth?

__. () The notion of sense-organs.*
{G) The notion of hwnan types.

* Ono of the cloments of beoing, see a.v, Khandha, PaliEnglish
p Dictionary, Rhys Davids and Stede.

3 Thea word dh&tu is used in o very wide sense in the Buddhist mola.

physical system. All the sense-organs, their respective objects, and the

 different sense-perceptions are included in this term. Hero it has been
used in the sense of sense-percoptions or cognitions, inpsmuch as the
sonso-organs and their respective objects have been included in Lhe
Commentary on the Syatanas.

3 According to the Commentary, the first two Truths, dukkham and
dukkhasamudayo, are ' mundane” (belonging to the worlda of re-birth),
and the other two Truths (nirodha and nircdhagiminipatipadi) are

* *supramundpne * {belonging to the Paths).

4 Of the indriyas (sense-organs), ten belong to the region of scase-
degirh, nine to the raxt two worlds, and three to the svpramundans
_-—"‘Jumﬂwy} JJ

Irdriys IMerally mdans * a controlling principle or force”  Tu the
Sinhalege womnizntary wo find the following definition:— .

oy 0" Atthavidharh pi indriys-ripats peficavififiinesu lingidisu snha-

* joriipa-paripilane ca ddhipaceayo galo.” o The eight kinds ar: called
.y ._-;Indriym-rﬁpm bf“i““ they regulato (or coatrol) the Bve senses, as
¢ | “well as the primary and secondary characters of either sex, and keoh tho

. -co-oxistont qualitiea of body from decay " [Compendium of Fhilosophy,

= - & = i

-



2 Desupnation of Human Types’

I D what ways is there a designation of groups ?
So far as the five groups are concerned—viz. :

(#) The group of material form,
(b} the group of sensation,

(¢} the-group of perception,

(d) the group of confections,!
(¢) the group of consciousness.

In these ways is there o designation of groups.

Leopls -

il AT D 5

So far ns the twelve sensc-organs and their obj-cts are
concerned—viz.: (a) the eye, (b)-visible shape, (c) the ear,
(d) sound, (¢) the nose, (f) the smell,-(g) the tongue, (1) the
taste, (z) the body, (j) tangible things, (k) the mind, (I) ideas.

In these ways is there a designation of sense-organs and
their objects.

2. In what ways is there a'g.lt:x'ignn.tiun of sense-orpans and © -

by Mr. 5, Z. Aung and Mrs. Rhys Davids, p. 150 f.). * Indriyns are
the exercisers, the performers of lordship enlled sovercignty over this
and that function. . . . The five (senss-organs), eye, ete., aro lords
of sight, cte, in the lunction of secing, ete.” (Compendinm of
Philasophy, p. 220).

! Bankhirakkhandha,—The word sakhirn in the Sadkhira-khandha
is a " collective namo given to fifty mental propertics which go to
make up citta or conscionsness. They are nnmed Snikhiras becanse,
as concomitants, they perform their respective functions in combing-
tion as one whaole, of act; speech, or thought ™ (Compendium of Fhilp.

sophy, p- 2T4). This word has been variously translated by variou .

Evropean scholars. T prefer to follow T. W. Rhys Davids, because
the word *confection’ very nearly approaches the above idea of
sahkhirn. 4

Sadkhira means * mental wccompaniment® (Buddhism, Home
University Lilrary Series, p. T1); * complexes® (8 gddhist Payechology,
Quest Serics, p. 145); synergiea (Buddbis Payckological Ethics; 2nd gd.,
1923). Tt also means *aggregation,” * matter,” ! karma,' * khandhas.’
* It includes everything of which impermancnce may be predicsica,
or, which is the spme thing, everything which springs fndm a ~~uap "
(Childers" Pali Dictionary, p.453). It haa been translaten ve s4ntheses,
For a detailed explanation of Sankhira, seo Com pe.dium of Philotophy,
by Mr. 5. Z Aung and Mr Rhys Davids, pp. 273, 276. According
to Ledi Sadaw, Sankhiry is pubbibhisaikhirn or  previous volitional
effot or conation on the part of self or mnother” (Compendium of
Pﬁﬂosﬂj’my. B 274}

]



The Tuble of Contents 3

3. In what ways is there o designation of the clements of
cognition

So far as-the cighteen elements of cognition are concernel—
viz.; (s) the-cye, (b) visible shape, () visual cognition,
(d) the ear, (¢) sound, (f) nuditory cognition, () the nose,
(k) odour, (i) olfactory cognition, (j) the tongue, (k) taste,
(!) gustatory cognition, (m) the organ of touch, (n) tangible
things, (o) tnctlla cognition, -(p) mind, {q} e, (r) mental
cugmtmn

In thcsu Woys is t-hl..rr: a dmlgnnbmn of the elements of
mgmtmn

4. I_';_ what ways is there a designation of truths ?

-So far as the four truths are concerned—viz.: (a) the truth
of suffering, (b) the truth of the genesis of suffering, (c) the
truth of cessation of suffering, (d) the truth of the path leading
to thle cessation of suflcriug.

In these ways 18 there o designation of truths.

5. Ir.what ways is there a designation of functions ?
So far s the.twenty-two functions (or faculties) are con-
cerned—viz.:’
(a) the function of the cye,
(b} the function of the ear,
(¢) the function of the nose,
{d) the function of the tongue,
(e} the function of the touch,
() the function of the mind,
(7) the function of life,
(h) the function of womauhood,
(#) the function of manhood,
(/) thé function of pleasure,
(k) the {unctmn of pain,
- the Eurntmn of gladness,
I} the f_unctmn of grief,
(n) thofunction of neutral feeling,
(o) the function of faith,
~(p) thedunction of encrgy,
(q) the function of mindiulness,



4 Designation of Human Types

(r) the function of concentration,

(s) the function of insight,

(t) the function of will-to-know-what-is-unknown,

() the function of gnosis, :

(v) the function of having-come-to-know-the-unknown.
In these ways is there o designation of functions (or faculties).
6. In what ways is there a designation of human types

I —Grouping of Hu'l'[nan Types by One.
(1) One who is un.mé%utod in season.!
(7) One whe is emancipated out of sesson.®
() One of perturbable nature?
(4) One of imperturbable nature.*
(5) One liable to fall away, '
(6) One not liable to fall away.
(7) One competent in will. ;
(8) One competent in watchfulness.
{Y) An average man.
(10) One become of the family of the Ariyas®

L}

! Zamayavimutto applies to Sotipanna {stream-attainer), saka-
digimi (once-returner) and andgimi {never-returner) (Commentary).

¥ Asamayavimutto.—It applies to Sukkhavipassaka-khipisavas,
* dry-visioned saints” {Arahants who do ot practise Jhinas Commentary).

i Kuppadhamme is applied to an ordinary person who hds attained
eight sumapattis (attainmenta) Tt is also applied to a stream-attainer
and to & once.returner. It means s person who is unsteady or not
firmly cstablished in the path. It is so called because in his case the
mental conditions which are antagonistic to samidhi (or rapt con-
centration) and vipassani {or insight) have not been completely stopped
nor well.washed off, and it is for this reason that their attainment
perishes nnid falls nvny.

¢ Akuppadhammo is applied to an andgimi {oever-returner) who
has attnined cight samapattis (sttainments) anc to a khinasnva
{i.e., n person who has destroyed passions). It means s pereon who
does not po nstray.  He is steady or firmly cstablished in the path.
Hindrances of samadhi (rapt concentration on 40 kammatthinas) ..
wipassand {insight in thres signs) in such a p-r3on are complotely
destroyed. His attsizment is nob broken or destroye > uy useless
talks, or by any other unsuitable act committed ‘arough negligence
{Comme: dury). M

& farrabhi— According to the Commentary, this term is applied to o
persoa who has reached tho family; cirele, or designarion of Ariyas by
surpassing Uhe famaly, circle, of desigoation of ordinary persons through

X



The Table of Conlents 5

{11) Ono resteained through fear.!
(12) One unrestrained through fear.
(13) One eapable of arriving.

(14) One incapable of arriving.

(15) One with determined destiny.
(16) One with undetermined destiny.
{17} The pn.ﬂl-nttninei'.

(18) One established in fruition.

(19) The equal-headed.

{20) The mon-arrester.

{21} The elect.

(22) The non-clect.

(23) The learner.
(24) The non-learner (adept). -
(25) Neither a learner nor a non-learner.

(26) Onewho has threefold sore.

(27) The possessor of the six super-knowledges.
(28) The perfectly Enlightened One.

{29) Tho one Enlightened for himself. ®

the knowledge nequired by meditation on Nirvins (smmiwm bonum).
The term CGotrabhii comes from the word Gotra, meaning * lineage.'
and "bhi’ meaning * born of.'  Hero the word lineage refers to the
linenge of tho Ariyas. ‘Evolving the lineage® “is the name lor the
stago whan, in o moment of spiritual regencration, the kinship Lo
Kamaloks is rejected for the communion of the Ariyas, ie., all who
have toaken N-'Ibhﬁ.'tllﬂ 1] I.h:-.ir l.'llll'.'.ﬁt“ [(.-'nmpcn.rh'.-rm r)j l"‘llll..lln:il‘:'{.lal.l-rl:llf:
p- 120)

“ The evolution of *adoption’ (gotrabhi), which follows *the
adaptation * {snuloms) already described, cuts off the heritago of Lhe
ordinary averago person (puthujjana) and evolves the lineage of Lhe
Transcendental {supramundane). It is followed by a single moment
ol Puth-consciow sness, by which the first of the Four Noble Truths 1=
clearly diseerne.”” ™ Tn the thres Higher Paths, adoption {gotrabhng
receives tife spicial name of thoe moment of purification {vuwlinal,
caoh of the three Higher Paths being possible only to a being who Tue
_nttnindd the next loxer ™ (fb. p. 63). !

U *Phis term is ap-ldd to the seven learners (sekhas) {Commenlary).

* ecor'ypg to Childers, o pratyeka Buddha, that is, one whi

“has, attained likg o Buddha by his unaided powers thd knowledge

_necessary Lo Mirviina, but doesnot ~.pn:.uch it to men.” (Pali Dhe

" Honary, po 309). Kern saya: * Pacccka-bpddha is a being who has

attained, like = *Buddha, by his unaided powers the lkngwledpe
necesary to Mievina, but does not preach it. He is nob *omnigcient,

'f.'i
i



6 Designation of Human Types

{30) One emancipated in both ways.!
(41) One emancipated by insight.®
{#2) The eye-witness.?

and i in all respeets inferior to n suprome Luddba. It is o low of
natere that ho eannot live at the same time with a Duddha ™ (Mannal
of Indian Luddhiam, pp. 61-62),

I Ubhnto-Libiign-vimullo 1 Acoe ding to the Commentary, by medi-

tation on ® formlessncesa’ & person is freed from ripakiys (form), and by
going through the sublime eight-fold patl: he is freed from ndmakiya
{mind), thereforo ho is ealled ubhato.bhign-vimutto (i.e., twice freed)
(Commentary). Cf. Angutlara Nikiya, pt. iv., p. 453,
" Paiiiii—" I'afiia is the intellectus! eloment which enters into the
eomnneition of the slassez of conscivusness desuribed ss “vonnecied
with knowledge,” which take part in such processes of t-hﬂllighl- ne
involve comparison and discrimination, notably in the reasoning pro-
cesses (bakkavithi)” (Qompendivm of Philosophy, pp. 10-41).

Pafifii means intelligence, understanding, insight. “ 5o pretesn
and [exible is the term pafiid, that it is used not only for intuitive
knowledge, but for any exerciso of intelligenco, if only that intellipwnce
is being intelligently exercised. The synonyma by which it is defined
in tho Abhidhamma Pitaka embrace nearly overy aspect ol cngnil&nn,

from resenrcl and analysis to insight. As & mental complex it is.

classed with the Swikhira aggregate; as o cognitive proceds it is
thus distinguished from the more gencral term, vifddnina " [Buddhisi
Paychology, (Quest Serica), p. 130]. *

* Padifia wns not 5.iml:|]_'|.r exercise of thought on matbers of Emm'lﬂ
knowledge aodl practice, nor was it dinlectic, nor desultory reverie.
It was intelligence diverted by—or rather ps—eoncentrated volition,
from lower practical issues till, ns o fusion of sympathy, $ynthesis,
synergy, it * made to become’ that spiritunl vision which had not
been before™ (fb., p. 133).  * Padifd in its {ullest sense is omniscience
.« o yeb even for the lesrner, whenever through coming to know he
conquers natural fnilings, his knowing has become paifd. . . . Arnid
whenever ordinary folk by coming to know dispel what is harmiul,
induce what is good, their knowledge too is paadd™ (Ib., pp. 201-
202), .

3 Kiyasakkhi.—According to the Commentary, a person at first goes
through different stages of meditation, then he re isea nibbinar
{summu bonum).  There are six clusses of kiyasakkhi, commrencing
from Sotapaitiphalaitha (ie., who has obtained the fruition of the

first stage of sanctification) to Arshattamngpetthe (ie, who ho..

reached the fourth stage of sanctificalion) [Cemmmne alury): : T
(1) A person who meditates on first jhina is called ki, wsakehi in
the Nikiyns. : "

{2} A prrson who meditates s 1 s(-u:-:‘m:!, tlird, and fourth jhinos is o
kaynsakkhi

(3) A person who meditates on firat, second, third dnd fourth arips-

jhanas ia enlled kilyasakkhi.
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(33) Ho who has won vision,!
(34) Ono emancipated by faith.
(35) One conforming to the Norm.*
(36) One conforming by faith?
. (37) One undergoing re-births (not more than) seven
times.* '
(38) One transmigrating through a fow [amilies (lees
than seven times).®
(39) The single-sceded.®
(40) The once-returner.
(41) The never-reburner.
(42) One who dies and attains Nirvina belore half the
* age he should have lived in a Brahmna world
expires.”
" (43) The term-curtailing passer-away.?

(4}’ A person who surpassing fourth nripajhina (nevasafffnisafind-
yatanain) meditates on safifiivedayitanirodha {cessation of pereeption
and sensation) and also Ly his wisdom destroys some fsavas, is called
Eiyasakhi CJ. Majjhima Nikiya vol. i, Suttanta, 70, p.478. When a
person after attaining eight vimokkhas and, transcending riips (form],
ineditates on arips (formlessness), then by wisdom deatroys somo
faavas, he is colled kiyasakkhl. Cf. Angullara ¥., pt. iv, pp. 451453

1 Ditthipatto.—According to the Commentary, he whe thoroughly
knows that this is sulfering, this is tho cause of suffering, this is the
ceasation o suffering, this is the path lending to the ceasation of sulfering,
ia ona who hos won vision.

* Dhammanusari—It npplics Lo cne who has reached the first stage
oi sanctification, because he moves by the dhamma called  padiis
[Dommentary).

1 Spddhinusiri—It spplics to one who has reached the first stage
of sanctification, because he moves by cuddhi or faith (Commentiry).

+ Sattakkhottum parameo.=It applica to the stream-attainer whe
hitaing Arahantslip at the seventh birth.

& Kolapkolo.— Alter the realization of the fruition of Sotipatli, voe
s not reborh in 4 low family. Ho is reborn amengst devas and men
six times only (Commentary). Lit. it means * from one family (kuls)
tn another ' (Commenary)- :

# Elkabiij—This t5m ia applicable to a stream-attainer who i3
reborn onee anly (Commeniary].

L furtnrﬁ.-pﬂrlnih.bﬁyi.—ﬁ. applics to a person who obtalis nirvinou
before reaching the middle of the shrm uf life (Commentary)-
el Upnhm:n-pnﬁnibbﬁyi.—ﬂ applies to a persan who elitping pori-
pibbina after passing the middle of the derm of life, but does nut
raach the end (Commentary). i

bl
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(44) The automatic passer-away.!

(43) The passer-away after strenuous exertions,®

(46) The stream-ascending Akanittha traveller.?

(47) The stream-attainer walking in realisation of the
fruition stage. :

(48) The once-returner walking in the realisation of
the fruition stage.

(49) The never-returner walking in the realisation of
the fruition stage.

(50) The Arahant walking in Arahantship.*

I1.—Grouping of Human Typés Ly Two.

1. The wrathful and the vengeful.

2. The hypocrite and the charlatan.

3. The jealous and the avaricious.

4. The crafty and the deceitful.

5. The shameless and the impudent.

6. The disobedient and the associate of the wicked.

7. One unguarded as to the sense-doors and ong im-
moderate ns to food.

8. The forgetful and the unmindful.

9. The infringer of moral law and the upholder of wrong
VIEWS,

10. One with internal fetters and one with external
fetters.

11. The wrathless and the unrevengeful.

' Asadikhirs-parinibbiyi.—It applics to a persor who altains com-
plete passing awny of mental impurities (kilesaparinibbina) (Com-
menlary)- :

* Sasnnklira-parinibbiyi.—It applics o o jerson who obtains the,
foregoing with instigation, with trouble and wila axertion {(Cpmmeniary).

? Akanitthagimi—According to the Commentary, o ~erson gdes to
the hightst Brahmualoks passing through four intermediate Brahmo
worlds, namely, Avihi, Atapna, St'lassi and Sudussi.

¢ Arshant—The clect, It is the complete destruction of kilesa
{sin) that has qualified th Arahant to be *worthy ' of all kinds of ofler-
ings that “he world can make him."
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12, The unaffectod and the unpretentious.
13. The unenvious and the unnvaricious.
14. Tho not crafty and the undeceiving. -
15. The serupulous and the conscientious.
16. The obedient and the nssociate of the good.!
. 1. One guarded as to the sense-(oors and one moderate
as to food. :
18. The wakoful and the mindful.
19. The observer of the moral law and the upholder of
right views. : ;
.20, “'wo persons who are rure in this world.
21. Two persons who are dificult to be satisfied. .~ 7.
99. "Mwo persons who aro casily satisfied. :
23. Two persuns whose sinful tendencies increase.
94. Two persons whoso sinful tendencies do not increase.
95. The depraved and tho refined.?
- 96. The gratified® and the gratifier.

111 —Grouping of Human Types by Three.
I. The despairing. the hopeful, one above aspiration.
_ 9. Three men who are like unto the sick.
v 3. The eye-witness, the person who has won vision, he
who is emancipated by faith.
4. The foul-mouthed, the flower-speaker, the honey-

(Y tongued.
I 5 A cencer-minded man, a lightning-minded man, 2
¢ = thunder-minded man. it
6. The blind, the one-eyed, the two-eyed.
1= 7. A tan of inverted intellect, & man of folded intellect,
I - aman of wide intellect. .

= 8. A mannot E‘iapassiouate as to sensual pleasures, as also
- to"the s'tn:;.ea of rebirth; a man dispassionate as to gensual

o K.ulyluumitt;ﬁsucimitm,i.si gnoﬁ.nrspiritunltrimdiﬂa;nmrmry}
_ 1 Hinadhimutto.—It means ‘low inclination’ ({Commentary). Faol-
.7 tidbimutto.—¥6 Means *having good inclination” (Commentary).

£ 25 mﬂnl_mhihutil_tﬁd{ﬂmnﬁuhry}. g o A4

Py ——— e
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plensures, but not so as to the states of rebirth; 8 man
dhispassionabe as bo both. i

1. A man comparable to a mark upon stone, another to a
mark upon carth, another to a mark of water.

I, Thres men comparable to hempen cloth,

11. Three men compurable to Benares cloth.

12, The fathomable, one dillicult to fathom, the un-
fathomable.

15, A man rot worthy to be served, tl} be devotedly
gerved, to be worshipped. A man worthy to be served, to

- be devotedly served, to be worshipped. A man wurthy to

be served with regand and esteem, to be devotedly amed
to be worshipped.
~ .M. A man who should be despised, net worthy to be
served, to be devoted to, to be womhipped. A man who
should be treated with inddiflerence, not worthy to be served,
to be devotedly served. to be worshipped. A ffian deserving
of service, of devotion, of worship.

15. A man who fulfils the moral laws,} but incompletely’
practises meditation and-the way of insight. A man who
fulfils the moral laws, completes the practice of meditation,
but incompletely practises the way of insight. A man.who
fulls the moral laws, completes the practice of meditation,
but completely practises the way of insight.

16. Threc teachers.

17. And again three teachers.

TV —Gropping of Human Types by Four.
1. A wicked man,? a wicked man of worss type, & good

man, a good man of better type. .
2. A sinful man? the sinful man of worse tj‘pe. thé g{md
man, the good man of better type. - g

! According to the Commenfary, Ariyan disciples do _;:mt cnnflmt-
tour piriji<d offences, they may commit minor olfences, they “puarify
themselves by desand, cte.  Henco they are called siles punpumkﬁri

? Base person (Commentary).
3 A person who commits ten bad actions is a sicner: three sins
committed hrough the body, ]nlhng. theft, adultery; four sins tl:l.ra'ugh .

]
il
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3. A mon of sinful propensity,' onc of worse type, & man

of noblo disposition, one of better type. . .
4. The blame-worthy, one exceedingly blameful, one

hardly blamo-worthy, the blameless.

5. One of quick understanding, one of mediom under-
standing, ono of slow understanding, tho superficiel reader.

6.-Ono muking o correet but not o prompt reply, one
making a promp3 but not 5, correct reply, one making u correct
and prompt reply, one making neither a correct nor a prompt

Jreply. n U :
o+ 1. Wanr tenchors of the Norm?2
' " 8. Four persons comparable toa cloud.

9. Your persons comparable to a mousc.

10., Four persuas comparable to the mango.

11. Four persons comparable toa jar.

12, Four persons comparable te & pool of water.

13. Four persons comparable te a bullock.

- 14. Four persons comparable toa serpent.

15. A*man speaking in praise of an unworthy man without
inquiry and scratiny. A man speaking in dispraise of &
worthy man without inquiry and scrutiny. A man finding
delight in on unpleasant or disagrecable thing without
inquiry apd scrutiny. A man harbouring dislike for a
pleasant thing without inquiry and scrutiny.

16. A man speaking in Jispraise of an unworthy man after
inquiry and scrutiny. A man spesking in praise of a praise-
'worthy man after inquiry and scutiny. A man harbouring
dislike for & disagreeable thing after inquiry and scrutiny.
A man finding delight in a pleasaat thing after inquiry and
scrutiny. - {. s .

17. A man wqm speaks in dispmisc of an unworthy man
.expressing the right and just thing at the (right) time but
does not speak in praise of the praise-worthy (expressing) the
right and the just”thing at the (right) tume. A man who

" apeoch—namely, hl.ls;:hmd. harsh ':ruda frivoloua talk, snd slander;

-and threo sins through mind—covetousncss, palice, and wrong view.

! Papadhammd shd kalyapadhamma—One is the opposite of the
' e * Or Dhamma.,
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speaks in praiss of a pmiﬂo-wnrth}r man u:cpmsﬁing the right
and the just thing at the right time, but dows not speak In
dispraise of the unworthy expressing the right and the just
thing at the right time. A man who speaks in dispraiso of
one unworthy of praise and in praise of the praise-worthy
expressing the right and the just thing at the right moment.
A man who neither speaks in dispraise of one unworthy of
praise nor in praise of the praise-worthy expressing the right
and just thing at the right moment.

18. One living on the fruits of his exertion (but) not
on the fruits of his (previous) merit. One living on the
fruits of his (previous) merit, (but not) on the fnuta of his
exertion.

One living on the fruits of both.
One living on the fruits of reither.

19. One who is in the dark and tends towards dsrkness.
One who is in the dark but tends towards light.
One who is in the light and tends towards darkness.
One who is in the light and tends towards ligh:.

20. The depressed and the unprogressive, the dLPl’BSSE.'Jd but
the progressive, the prosperous but the unpmgres.swc the
prosperous as well as the progressive.

21. Four persons comparable to the tree.

22. One considering and esteeming the outward form.

One considering and esteeming others’ words.
One considering and esteeming outward susterity.
One considering and esteeming the Norm.

23. A man who strives after his own welfare but not after
that of others. A man who strives after others’ welfare but
not alter his own. A man who strives after his own welfare
as well as that of others. A man who strives neituer after his
own welfare nor after that of others.

24. A man who is self-mortifying and i+ engaged in practices
tending to self-mortification. A man who torments ¢thers’
and is engaged in practices fending to torment others. A
man combining the, cha:acteristics of these two types. A
man who bears the mmctanq’t.ms of neither of them; such a
man neither torturing his own self, nor torturing others, lives
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a higher lifo [reo from desire, caliued, appessed, und happy,
in his present existence.
£ 25. One possessed of passion.
_ ... Ono possessed of hatred.
- One possessed of delusion.
= . .One possessed of pride.

96. A man who attains inner tranquillity of mind but
not. the higher wisdom of insight into things. A man who
attains the higher wisdom of insight into things but not
+  .ioner tranquillity of mind.

3 A wman who attains both.

: " A man who attains neither.
27. A man going along the stream.
_ A man goiag against the stream.
s A man remaining stationary.
3 » A Brahmin who has crossed the stream and has gone

"+ ™ i the other shore and is established in fruition.

, 28. A man who does not act up to what little he has learnt.
¢ man who acts up to what little he has learnt.
A man who, though very learned, does not act up to
bis learning.
- A man who is very learned and acts up to his learning.
20. A recluse with a firm footing.
A lotus-like recluse.
A white-Jotus-like recluse.
A delicats recluse.

V.—Crouping of Human Types by Five.

I. A man w.io acts® and becomes remorseful but does not

.» experience the cmancipation of mind and the emancipation
by insight as they'jeally are, wherein the sinful und immoral

* atates thit have culne into being, can completely cease to be.
. A man who uets but does not become remorsefuland does

- not experience fhe emancipaiaon of mind and the CIpANCIPa-
" tion by insight as they really are, wherein the sinful and

I

I Here * frabhinti’ means * commits transgression’ {{,’nﬂ:ﬁmmry].
]

_— S

|
|
|
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inunoral states that bave como into being can completely
cease to be.

A man who does not act but is remorseful and does not
expuorience the emancipation of mind and the emancipation
by insight as they really are, wherein the sinful and immoral
states that have come into being, can completely cease to be.

A man who neither acts nor is remorseful and does not
experience the emarcipation of mind and the emancipation
by insight as they really are, wherein the sinful and immoral
states that have come into being, can completely cease to be.

{The fifth man instructing the above four.)

b

One who despises after giving.

One who despises alter living togathe.r,

Oue with a grasp-mouth.*

(ne who 18 dull and stapid.

A low-lilking man, - .

Ifive persons comparable to a professional warrior.

. Five persons who live on alms.

Five persons refusing to accept food after proyer time.

A Iuwpurmnsuangon&kmd of seat.

Five persons wearing rags collected from refuse hmpﬂ

. Five persons wearing threefold raiment.

Five forest-dwellers.

. Tive who live under o tree.
. Five who live under the open sky.
. Five always seated (ie., never lie down).

Five using any seats that are offered.

. Five who dwell in cemetenes,

VI.—Grouping of Human Types by Siz.

1. A man who himsell understands the truths in regard to
the doctrines unheard of before, and obtaine omniscience
thereof as well as mastery over the [ruition.

A mun who himself undérstands the truths in regard to the

:‘Lclhi.;:,rymmzkhu. ay. idiya.ml..ikho, purhaps * possip.” Angullara ui, 104.

¥
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but does not ohtaln vmniscicnce

doctrines unheard of before,
thercof a8 well as mastery over the {ruition.

A min who himsell understands the truths in regard to
the doctrines unheard of, puts an end to suffering in his
present conditions and attains the perfection of a disciple.

A man who himsell understands the truths in regard to the
doctrines unheard of before, puls an end to suffering in his
present conditions, but dacs not attain the perfection of a

.

e T T g L e .

: disciple.
I * . A man who himself understands the truths in regurd to the
duthrines unheard of belore, puls an czd to suffesing in his
present, conditions, and becomes a non-returner nob having
: to come back to this world.

3 A man who himself anderstands the truths in regard to the
. doctrines unheard of before, and becomes s once-returner
having to cowme back to this world as he does not put an end

E to suffering in his present conditions.

b
Sk

-

L)

V1I.—Grouping of Fuman Types by Seven.
1. Seven persons to be compared with those immersed in

waler.

One who once drowned is drowned.

Ono who is drowned after cuergence.

One who remains stationary after emergence.

One who looks around alter emergence.

One who swims up after emergence.

R e A

| —— e g
—

i
' One who obtains a finm footing after emergence.
1 One who as a truc Brahimin crosses alter ciergence
f l and go:s to the other shore and establishes himsell
I in fruition.
O 3" One emancip~ted in both ways.
bl _ One. ernancip-ted by insight.
[ r ; An cy\}withms. :
[ 4. * He who has won view. .
| ‘r_i One emancipated by faith. i '
i One conloring to the Norm. .
. ' Oune conforming by faith. - . '

-
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VII.—Grouping of Human Types by Eight,

1. Four persons identifinble with the Path and fuur identi-

finble with the ¥ruition.

IX.—Grouping of Human Types by Nine.

I. A periectly Enlightened One.

One enlightened for himself.

A person emancipated in both ways.

A person emancipated by insight.

An eyo-witness.

He who has won view. ;

A person emsncipated by faith,

One conforming to the Norm.

One conforming by faith.

X —Grouping of Human T ypes by Ten.

Five persons reaching perfection here and five rmchmg
perfection herealter.

I these ways are there designalions of human fypes.

flere enas the Table of Contents, - a
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CHAPTER 1
DIVISION OF HUMAY TYPES BY ONE
1. What sort of person is one emancipated ul times ¥
Here n person goes on experiencing the vight stages of

emancipation from time to’ time, nnd he having seen them
through insight, soma of his sinful tendencies® are completely

© destroyed. Sucha person s suid to bo emancipated ab times.

9. Whal sort of merson is one ema ncipated not (only) at Limes?
Here a person goes on experiencing the eight stages of eman-
cipation though npt from time to time, and he having seen them
*through insight, his sinful tendencies ate completely destroyed.
Such a person is said to be emancipated not (only) st times.
Thdecd, sll persons who nre Ariyas (noble or elect) arc s0
emancipated in matters of the higher emancipation.

3. What sort of person 15 one of perturbable nature ?

" Here a person obtains the attainments (of ecstatic trance)
_whether accompanied by an iden of form or by an iden of
formlessness, and he does not surely obtain them as he desites,
nor without difficulty, nor without toil, neither does he get
Jjnto, nor get up from them where he desires, when he desires,
and as long’ as he desires; there is this possibility that
indolence coming over him should perturb those attainments.
Such a person isjsa.id to be of perturbable nature.

4 What sort of person is one of imperturbable nature ?

Here a person ob‘ains the attainment (of ecstitic trance)
whether nmnmpa.ni;l by an idea of form or by an idea of

- formlessness, And he suzely obtains them as he desires,,without .
diffiedlty or toil, wnd he gets Into and gets up from them
i 'v.r_here ho desires, when he desires, and ps long as he desires;

-
1 Ranva .
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there iz no occasion and there is no opening that indolence
coming over him should perturb the attninments of that person.

Such a person is said to bo of imperturbable nature. Indeed; - --* -

oll persons who are Ariyas (noble or elect) ate of imperturb-

able nature in matters of Ariyan emancipation.

- 5. What sort of person is one of fullible nature ?
Here a person obtains the attcinments whether accom-

panied by an idea of form or by an idea of formlessness,
and he surely ﬂoea not obtain them as he desires, nor withont

difficulty; dor = without toil, neither does he gob mb} not gab

up from them where he desires, when ho desires, and’ a8, ]ong
a3 he desires; there is this possibility that indolence coming
over him should cause him to give up his slisinments. Such
a person is said to be of hlhble uature

6. What sort of person is one of infallible nutur g

Here a person obtains tho attainments whether accom:
punied by an idea of form or by an idea of formlessness, and
he surely obtains them as he desires without difficalty and

without toil, and he gets into and gets up from them where,

when, and as long as he desires; there is no occasion and there
is no opening that indolence coming over him should cause
him to give up his attainments. Such a person is said to
be of infallible nature. Indeed all persons who are Ariyas
(noble or elect) are of infallible nature in matters of Ariyan
emanecipation.

7. What sort of pérson is he who is competent in will ?

Here a person obtains the attainments °/hether accom-
panied by an idea of form or by an idea of formlessness, and
he does not surely obtain them as he desires, nor without
difficulty, nor witkout teil, neither does hc pet into nor get
up from them where he desires, when he desires, #nd as Iodg &3
he desires: if he follows this ua by willing (not to fall "away),
he does not fall away from those attainments, if he does not
go will, he does fall nwa]r frot them. Such a-person is said
to be a person who is cnmputent in will.

.‘

e
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; 3. What sort of person is he who is competent in walch-
; fulness ? '
©" Hero s person obtains the attainments whotlier accom-
& ! prnr_l_i&d h}-‘"nﬁ jdea of form or by an iden of formlessness, nnd
ji o hodoes nob surely obtain them as ho desires, not without
.i» difliculty or toil, neither does ho geb into nor get up from
s them where he desires, when he desires, and ns long 83 he
desires; if he i watchfu!, he does not fall away from those
attainments; if he is not watchiul, he dees fall away from
. them. Such a person is said to bo  person who is competent
» in watchfulness.

s 9. W hat sort of person is said to be an average person ?

b The person w-0se three fetters haove not buen pub sway
:i:;%;.;;,:_-,..@ﬂ who is mot proceeding to put theso away—such 8
4 perron ;s said to be an average percon.

: 10. TWhat sorl of person is one become of the Ariyo Jamily ?

: > The person Who is endowed with those conditions immedi-
| \ : ately after which there is the advent of the Ariyan (noble or
| elect) nature is said to be one become of the Ariyn family-

11 and 12. What sort of person s restrained by fear ¥
The seven (kinds of) learners are restrained by fear and
" those average persons who observe the precepts: the Arnahants
are not restrained by fear.?

>

13. What sort of person is incapable of progress ?

"The persons who are covered with the veil of karma,?
covered with the veil of evil passions, covered with the veil
of the uunsequtllms (thereof), who are devoid of faith, wanting
- = desire, “are foolish, stupid, incapable of walking alony
P what ia recognised {o be the true path in regard te,things that
Wy e Smd: these peryons are said to be incapable of progress.

¥ . T Eri

P et Agdording to the Puggala-Pajiiatls Commentary, sevdn learners’

= - . and aversge men dfe restrained Fom aig through fear. but the khind-
Tk w Eﬂ E "

- L* oL Baval (i.e., persons whose ging BTG nxtinct.-—f.e., Arahanta) have com-
el . pletely uprooted Lheir fear; thareforo, they are called Abhnyupnrate
e g 2 ; ¥ FUp
- i (i.e. not-fear-restrained). * ammlvaremn. .

1 . - g ’
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14. What sort of person iz capable of progress ?

The persons who are not covered with the veil of karma,
not covered with the veil of evil passions, not covered with
the veil of the consequences (thereof), who have faith, who
have desire, aro wise, capable of walking along what is
recognised to be the true path in regard to things that are
good: these persons are raid to be capable of progress.

15 and 16. *W hat sort of person is one with determined destiny?
Five (types of) persons (going forward to) hell and those
who hold erroneous views are persons, wlth dufﬂmmm'
desiioy. Dighl (types o} noble persons are peraons with
determined destiny. The remaining parsona are tﬂﬂ'ﬂ unde-

termined destiny. -

17 and 18. What sort of person is o paﬂh-walﬁ;hr 7

The four persons who possess the path are path-walkers.
The four persons who pmesa the fruition stage axmtabhshad
in the fruition. :

19. TWhat sort of person is he wfm is egm!rhmdad i

The person in whose case no sooner does ‘the termination
of sinful tendencies take place than the life terminates. Such
a person is said to be one who is * equal-headed.™

2. What sort of person is one for whom an @on endures ?

Should such a person strive for realisation of the fruition
stage of a stream-attainer, and should it then be.the time for
the conflagration of the existing ®on, the mon must not
be burnt up until this person realises the dusired state:
this person is said to be one for whom an mon endures.

All persons who possess the path are such. .

21 and 22, What sort of person is un Ariya ?
The cight (types of) Ariyan persons are the Ariyas. ‘The
remaining persons are not Ariyas,

23-25. W hat sort of person is a learser £ 4
The four persons who possess the path and she thres p&fsons
who pusses:s the fruitjon are learm.rs Arshants are non-
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loarners; the remaining persons are neither learners nor non-
learners. . - '

26. WWhat sort of person is o master of threefold lore ?
A person having three vijjis® is a person endowed with the
threefold lore. °

97. What sort of person is o possessor of the $iT super-
knowledges ! _

A person having thesé is a person endowed with six super-
aaowledges (supernormal exercise of thought and will).?

98, What sort of person is a Perfectly Enlightened One?
Heré a certain person who himself thoroughly understands
~ thetruthsin regizd to doctrines unheard of before, and attains
i omniscience therein, a3 well as mastery over the fruitions—
" thipsort of person is said to be s Pesfectly Enlightened One.

929. What sort of person is enlightened for limself 7
* Here,a person himself thoroughly understands the truths
in regard to doctrines unheard of before, but attains neither
ompiscience nor mastery over the fruitions thereof—this sorb
of person s said to be one enlightened for himsell.

L According to the Commentary, a person who has first obtnined
knowledgs of previous births and dova-sight and then Arahantship, is
called & tovijjo—i.c., poasessed of threo vijjas: namely, pubbenivi-
saiiigarn (knowledge of previous births), dibbacakkhufiinan (know-
ledge of deva-sight), and Arshantaphaladinain (knowledge of Arahant-
ship). A pe~won attaining Arshantship first and then the other Lwo is
also ealled tevijjo. The Brahmanic phrase tevijjo signifies * versed in
the thres Vedss, Pali: Vijji.” The term ' was, nccording to the
Anquttara Nikivs, vol. i, 163-5, adopted by the Buddha and applied to
the three attainents of paiidi, entitled reminiscence of former births,
the * heavenly eye’ and the destruction of the Asavas™ (Mrs. Ithys
_ Davids, Psalms of the Sisters, p. 20 ). Vijji has been translated thero
. 08 " wisdom''; of. Pobjma of the Drethren, p. a1, ¥
? Chalabhififio.—£2 person possessing six supernormal facultics, or
3 dupu-lsnghlejgm—‘mmzjy, iddhividhi (various sorts of magical
© powir), dibbasoty (deva-ear), ppracctoiiina (power df knowing
" another's thought), pubbenivisdiiinaia (power of remembgring pro-
_ vidus. births), dibbacakkhu {deva-sight, clairveyanee), and dsuvek-
khaysdigam, (kndwledge of destruction of sinful tendencies) iy called
chalabhifido (Commentary). '
: i ’

-
» L

 —



33 Designation of [luman Types

. What sort of person is emancipaled in both toays ¢

Here a person goes on himsell experiencing the cight stages
of emancipation, and having seen them through insight, his -
sinful tendencies are completely destroyed. This sort of
person is said to be emancipated in both ways! - >

31. What sort of person is emancipaled by way of insight 7

lere o person without expericncing the eight stages of
emancipation but having perceived them through insight,
has his sinful tendencies completely destroyed. This sort of |
person is said to be emancipated by insight. ! i

52, What sort of person is an * eye-wilness” 7 '
Here when o person lives experiencing the eight stages of

emancipation and baving seen them through insight, some .- ;

of his sinful tendencies are 'mmple.te]y dﬁtpyeﬂ. This gpﬂ iy
of person is said to bean * eye-witness.' * - - e

5. What sort of person is one who has won vision ?

Here a man truly understands that this is suffering, that
this is the genesis of suffering, that this is the cessation of
suffering, and that this is the path leading to the cessation of
suffering. The doctrines promulgated by the Tathdgals are
perceived by him through insight as well as practised;
and having seen them through insight, some of his sinful
tendencies are completely extinct. This sort of person ia said
to be one who has won vision. A

34. What sort of person is emancipaled by faith?

Here a person truly understands that this i3 suffering,
that this is the genesis of suffering, that this is the cessation
of suffering, and that this is the path leading to the cessation
of suffering. The doctrines promulgated by the Tathdgala
are perceiverd by him. through insight as awell as practised,
and having seen them through insight, some f his jsinful’
tendencies are completely destinyed; though not in the shme

L Of. A iw, 453; ML i, 477. 2
T 0f Aiv, 4561 M0, 478
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way 53 in the caso of one who hus won vision.  This sort of
person is said to be one emancipated by faith.

35. What sort of person is ' one conforming lo the Norm' !
_ The faculty of insight of a person proceeding to realise
the fruition stage of ‘ stream-attaining’ develops to o large
oxtent; he cultivates the Noble ath carrying with it insight,
preceded by insight—this sort of person is said to bo one
conforming to the Norm. Such a person practising the

- fruition stage of & streim-attainer is one’conforming tothe-
.. Norat, waile the sawe person established in the [ruition is one

who has won vision.

36. What sort of person is * one conforming by Jatth? ? - s

- Tha believing faculty of one proceeding to realise the fruition

e stage of a stream-attainer develops to a large extent. He

cultivates the Noble Path carrying with it faith, preceded

by faith—this sort of person is said to be one conforming by

faith. Such a person striving alter the fruition stage of
stream-attaining is one conforming by faith; while the same
person established in the fruition is emancipated by faith.

37. What sort of person is he who undergoes re-birth (not
more thun) seven Limes ¥

Here a person, having completely destroyed the three
fotters, becomes o * stream-attainer *; he is no more liable to fall
into o woeful state, but iz destined to succeed and has en-

}]jghtwm&nt -3 his final end (or aim); he ruoning on and

transmigrating seven times amongst devas and men makes
an end of suffering.  Such a person is said to be one not under-
going re-birth mbre than seven times.

38.-What sort of person is he who transmigrales from

Samily to (good) fumdjy 7

- Hefo s persyn having completely destroyed the three fetters,
becomses a aumnf;attainﬂ; he i3 no more liable to faud into 2

" vroeful state, but is destined to succeetl, and has enlightcnment
., a8 his final endt (or aim); he running ou and transmigrating

through two' or three (good) families malkes ﬂ[!*clltl of

3
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suffering. Such a pfaun is said to be one who migrates
from family to family. :

39. What sort of person is ‘ single-seeded’ 7

Here a person, having completely destroyed the three
fetters, becomes s stream-attainer; he is no more lisble to
fall into a woeful state, but is destined to succeed and has
enlightepment as his final end (or sim); he having returned
to the state of human existence makes an end of suffering.
Such a person is said to be single-seeded.”

40. #What sort of person is o ' once-returner” f |
Here a person, having completely destroyed tEa threo
fetters, having destroyed passions, hatred and delusion,

becomes a once-returner; coming back once only to this world,

he makes an end of suffering. Such s person is said to be o
once-returner.

41. TPhat sort of person is 6 ' non-returner” ¥

Here & person, having completely destroyed tho five fotter
causing re-birth in the lower worlds, becomes a ‘being of
spparitional re-birth’*; attaining the final release in the self-
same state, he is not lisble to return from that region. Such
s man 13 said to be o non-returner.

42. What sort of person is one who dies and allains Nirvdno

before half the age he showld have lived in o Brahme world,

expires
Here o person, having completely destroyed the five fetters,

causing re-birth into the lower worlds, becomes a being of

apparitional re-birth; attaining the final release in the self-same
state, he is not liable to return from that region; he, either

t The Commentary soys: ' ekabijiniddes khandhabijarh ndmo
kathitaim, yassa hi sotdpannassa ckem yeva k.andhabijam atthj, ekam
attabhiva.gshanam, so ckabiji pima.” It may be tronslated thus:
In the determination of the sipgle.sceded, the sced of khardha, or
group, has been spoken of. ‘I'he stream-attainer whe hus only one
sced of the khandhas spd who has to assume one body voly is called
ekobiji. ! e

3 [ .. & deva, without parents. See p. 25, n. J.

TE
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- immediately after his advent, or before reaching the middle
. of this span of life, brings forth the Noble Path that so he
|- 'may put away the fetters of the higher nature. Sucha person
is said to-bo one who dies and attains Nirvina before half
" the age he should have lived in o Brahma world expires.!

43, What sort of personisu ! terin-curlailing decedent’ 7
Here a persor, having romplotely destroyed the five futters,
causing re-birth in the lower worlds, becomes & beingof appari-
i ‘tional re-birth, attaining the final release in the self-same state,
'+ not liable to return from that region; he stepping o=t of the
middle of the span of his life and advancing towards decense
brings forth the Noble Path that so he may putaway the
. fotters of the higher nature. ‘Such a person.is said to be s

" 4 permecurtailing decedent.” -~ S :

b 44, What sort of person is * aulomatically dw_c:'ic-l'?

Here o person having completely destroyed the five fetters,
‘causing re-birth in the lower worlds, becomes & being of appari-
tional rebirth, attaining the final release in the seli-same

. stato,? not lizble to return {rom that region; he automatically
bring=, forsh the Noble Path that so he may puk away the
fetters of the higher nature. Such a person i3 said to be
¢ putomatically decedent.’

45. What sort of person is one olluining Nirvana through
strenuous exerlion ¢

Here a persou, having completely destroyed the five fetters.
causing re-birth in the lower worlds, becomes a being of
apparitional re-birth,?* attaining the final release in the sell-

1 Childefs says: * Antariparinibbdyi is an Anigimin, who, having

Flk bech reborn in the Suddhivise henvens, dies {and attains Parinibliina )

y befors half the term'pf his lifo as a Suddhiviss ls completedd ' (Pali
% Dicjionary, p- 34}’ E

3 % Parimlbing does not mean dying, still leaa does it mean a3 trans-

latces often faultily reader it, * pytered into Nirvips.' Laterally, it i

" completely gune oul,’ but gone gt Jor Buddhists is tantamegnt to calin

. and healthafter purification or training” (Mra. Rb. D.: Buddhism, p. 191 ).

. 3 %A being rebora in another world without the intervention of

. parents, and therclore as it wers uncaused and ueming’h appear by
il 2

= a2
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samo state, uot linble to return from that region; he by a
strenuoug effort of his will produces the Noble I'ath with n
view Lo putting awsy the fetters of the higher nature. Such
» person is said to be one attaining Nirvina through strenuous
exertion.

45. What sort of person is ome proceeding upsiream fo the
Akanittha region?

Herea i:-r:rson, having completely deatmjrad't.hu five fetters,
causing re-birthin the lower region, becomes a being of appari-

tional re-birth, sttaining the final release in the self-sarno stzle,”

not linble to return from that region; he having deceased

from Aviks (the immobile gods) goes to Alappa (serene gods),

having deceased from Atappo goes to Sudsssa (besutiful

gods), having deceased from Sudassa goes to Sudasss (clear-

sighted gods), having deceased from Sudassi goes to Akarmiltha

(the supreme gods)! in the Akamitths abode he brmﬂ'ﬂ

forth the Noble Path that o he may put away the fetters of

the hizher natare. Sucha persun is said to be one pmpeahng'
upstream to the Akanittha region.

17. What sort of person is o * stream-allsiner,” and what sorl
of person is one striving for realisation of the fruition stuye?

A person who works for putting away the three fetters is
one working for realisation of the fruition atage of a

* stream-attainer ; the pe::sou whose three fetters have been

put sway is said 1‘.{} be a ' stream-attainer.” i

43. What sort of person is o * once-relurner,’ and whal sorl
of person is one striving for realisution of the fruilion slage?

A person who is working for the destruction of attachment
to scusual pleasures and malevolence, is one werking for

chance.  All the higher devas are npapit.m there being no sexual
intercourse or hlrﬂl in the higher heavens, ard instances are even
recorded of human beings having miraculously sppearcd ready-forned
ou this carth ** (Childers’ Pali Dictionary, p. 301). " Lach craatures
aro said to ba bommthannppeumcaolﬁ[mormtmymof
age. Sucu beings were held ‘to appear suddenly, independent of
parents ” (Compendiunt of Philosophy, p. 165).

L Al thess loka-terms are translated in the Gnmpendwm of Philo-
sophy, po 142,

"
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realisationof the [cuition stage of o onco-returner; the person
whose attachment to sensual pleasures and malevolence has
been destroyed is said to be a * once-returner.

49. What sort of person is a ' non-returner,” and what sort of

- person is ome striving for realisation of the fruition slage?
i A person working for putting sway the attachment to
: sensusl pleasures and malevolence without a residunm is ono
working for realisation of the fruition stage of a ‘non-
~ returner.” The person whose attachment to sensual pleasures
. . nmi jholeielence hos been entirly put away i eaid to be o

e it i e o et S e et

i ;H 4 * yion-retumer.’

b T B

;i L 00, What sort of person is an Arahunt, and what sort of
i T persond is ome striving for reulisation of the fruition slage 7

E E;i ; A person working for putting away attachment to form
o and the formless, to pride, haughtiness, and’ ignorance
o without any residuum i3 one working for the fruition stage

e o

g )
+
*

of Arabsntship. The person whose sttachment to form
and the formless, to pride, haughtiness and ignorance hns
been entirely put away is ssid to be an Arabant.

e g
i

Here ends the specification of grouping by One.
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CHAPTER II
DIVISION OF HUMAN TYPES BY TWO

1. What sort of person is angry? Whal thenis anger _
That which is unger, being angry, and the state of bung Wi
angry, hatred, bating, hatefulness, malice, the act of peing - 1
malicious, maliciousness, hostility, enmity, rudeness, abrupt- - } oL
|

¢

ness, resentment of heart—this is called anger.! He who has
not got rid of this anger is said to bean angry person. . A3
What sort of person is said to be vengeful? What them 1s -~ [ i
vengeance ? ' - o idd
First (comes) anger, after that (comes) vengeance. That
which is vengeance as this is, the act of revenging and the R
state of being vengeful,. the fixing, settling, establishing, ! ‘ !
grounding and following up, the violent act of anger is called iy
vengeance. He whose vengeance remains unremnoved is said <]y
to be vengeful.

2. What sort of person s o slanderer ! Whal then i slonder-
ing ? P

That which is slander,? that which is slandering, and. that
which is calumny. This is said to be slander.. He in whom ' -1
this slander remains unremoved is said to be » slanderer. i

-
L

What sort of person is quarrelsome? What then 1s quur-
relling ?

That which is a quarrel, that which is quarrelling, ard that = =
which is quarrelsomeness, the way of quarrel, the point of 1

il Al

' Of. Vbh, 357; B.P.E.§418. g ,
3 Makkho:—* deprecistion of .the good qualities of othery” says |
Hinatizumburé, pp. 427, 564, ** Dyt the use of the word nt Jitaka i, :
385 ; Mahivagga, i, 13, 4; Cullavegga i, 34 2; Majjhima Nikiyas,
i, 15, sbows that the meaning is rather concealing one'a own fnults
{Questions of King Mitinda, 8.B.E., vol. ii, p. 141). Malkkho, palfso, k\
8, .
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};;.dmpubu. the coming to fight, unrclonting—this is called
&.;Ww quarmllmg A person in whom such: quarrelling remains
: unmmurnd msnu:l to be a quarrclsome peran.

«Tw_a%g..-n - -

3. H"lul* agﬂ of person is envious? What then is envy ?

" . Thatwhich is envying, enviousness, jealousy, regarding with
1]&1101:5], tho state of being jealoas with regard to the gain,
mhnnmtr, respest, roverence, salutation and worship paid to
ﬂthem—-thm is sa..:d to be eavy. A person in whom this envy

* ‘}'I'ud#m'l of person is anaricious ? W hast ix meant by uwarice !

4 " Thers are five forms of avarice—avarice with regard to

rcmdmu, descent, gain, beanty, and merit (dhamma), that
| '_ whmhn avarice of this nature, harbouring avarice, avaricious-
je mnrdmntn longing, covetousuess, prescnting a harsh
i uppcamnce, uneestraint of mind—tkis is said to be avarice.
*‘L The person in whom this avarice remains unremoved is said
*- to bean avaricious person.

&7 4. What sort of person is crafly? What is meant by crafti-
Liwe mess

Her=,a person becomes crafty a.nd cunning. That which
is craft, craftiness, stats of being crafty, bardness, tonghness,
counterfeit, sham. The person in whom this crafltiness re-
mains unremoved is said to be a crafty person.

-~

i . 1 What sort of person is deceitful ? 1V hat 13 deceplion in that
{55, cuse? :
% . Hems someone misbehaves in body, word, and thought.

and with a view to hide that, entertains a sinful desire,

" desires, resolves, says and acts thus: Let nooe know me!

. . That -lnch is this deception, deceitfulness, hiding, cheating,
i S guile, guilefulness, avoiding, closing up, closing up sompletely,
& screening, screening perfectly, unrevealing, undiselosing, and
_ 3upprﬂ$mg 'parl'.mularljr—t,hm sm{'ui act is called dgception.

L ' ised, maechariyath, mi:.rl'u—a.ll tlmm oceut in the Fisuddhimayga, vol.
- 'Ik'-.- i, p. 53, and for their explanations sce Viuddhimagge, Muahifika
| Af [Bu-rmﬂ adltlnn} mn:lT.h Path of Purity, i, P.T.5,1023. ., *
) 1

B i,
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The person in whom this deception is not destroyed is snid
to be a deceitful person.

5. What sort of person is shameless 7 What then is shame-
lessness 7 %

That which is the not being ashamed where ono should be
ashamed, the not being ashamed of acquiring sinful . and
immoral qualities—this is. said to be shamelessness. A
person who is possessed of this shamelcssness is said to be a
shamelcss person. -

What sort of p-.;rsnn is impudent?  What then is *Im;;:.! udencé 7

Not repenting where one ought to, not repenting of the
acquiring sinful and immoral qualities—this is said to be

impudence. A person who is possessed of impudence op this

is, is said to be impudent.

6. What sort of persom is disobedicnt # What then s dis-

phedience ¢ ,
Disobedience, want of obedience, absence of obedience, th
taking up of a hostile attitude, persisting in antagonism,
want of respect, disrespect, irreverence, unruliness _[insub-
ordination) when the matter of the observance of Cuties is
spoken of—this is said to be dicobedience.! One who is pos-
sessed of such disobedience is said to be o disobedient person.

What sort of person is said to be the associale of the wicked ?
What then is association with the wicked ? -

Serving, following, attending on, devotion o, honouring,

reverence, veneration for, lenning towards those men who are .

faithless, wicked, uneducated, avaricions and foolish—this is
snid to be associetion with the wicked. One who has such a
sinful association is said to be an associate of the wicked.

1. What sort of person is unguurded as lo the ' sense-doors 2
W hat then is unquardedness as Lo the sense-door~’ ¥ |

Here & person sees an object’yith the eye and is enambured-

of its torm and l'seaulty.’ And whereas if he lives with his

} Cf. Dhammasangans (PT.8.), § 1325 /.

i, e 1
— -
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- sense of sight unrestrained, the sinful and wicked mental
.., conditions—namely, covetousness and dejection—will flow in,
= ho does nob.strive to restrain, he does not guard the sense of
sight, noe does he got control over the faculty of sight. (In

) “ " the same way) ho hears a sound with hisears ..............
: ‘_f_-__'"-._ smells an edour with the nose, tastes with the tongue, feels
. 7+ . g tangible thing with thobody ............... S

knows o mental state with themind ......oiiinninannane.

" and is esamoured of its form and beauty; whereas if he lives
- unrestrained 03 to the faculty of mind, the sinful and wicked
mensal conditions—viz., covetousness and dejection—will
flow in, be does not strive to restrain, nor does he guard the
- faculty*of mind, nor does he get control over the faculty of

' "t -mind. That which is not gusrding, nob restraining, not

{7 7 protitting, and not, controlling these six facultics—this is said
i : “* %, to bp ungmarding as ta the  scase-doors.” One who'has such
' .\ unguardiig of sense-doors is said o be unguarded as to
w7 " sense-doors.’ i : &

. What Sort of person is immoderale as to food? What then
_ - i3 immoderation in food 7

Here somebody thoughtlessly and unwisely takes food for
the sake of amusement, pride, decoration, ornamentation,
insatiability, immoderation, and thoughtlessness as to food—
this is said to be immoderation as to food. A person having
this immeoderation as to food is said to be immoderate o8 to

, food.

8. What sort of person is forgelful?  What then ¥s forgel-
Julness £
That which is forgetfulness, failing of memory, non-remem-
. brance, zen-recollection, unretentiveness, inattention, oblivion
—this ismid to be forgetfulness. A person possessed of such
forgetiulness is said,to be forgetiul.

. ness?.

.- o ._'Thnt which.is want of knowledge, want of vision, want of
_‘comprehension, want of understanding, want of phrfect

A
¥
Be-
: {""r =T - "

What sort of persom is unmindful? What then is wamindful- -+

SR
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knowledge, want of penetration, the not grasping, not diving
deep, not surveying, not reflecting, absenco of work of reflection,
dullness, foolishness, want of intelligence, delusion, infatua-
tion, bewilderment, ignorance, the flood of ignorance, the
bond of ignorance, the propensity of ignorance, the accession
of ignorance, the barrier of ignorance, dullness, a root of evil.
A person who is possesied of such unmindfulness is said to
be unmindful. ;
9, What sort of person is an infringer of moral law ¥ What
then is infringement of moral law? S £

Transgression with regtm.l to the body, with regard to ~

speech, and with regard to both—this is said to be ndringe-
ment of moral lsw. Immorality-of-every description is an
infringement of moral law. A persont who is possessed ol such
an infringement s this, is said o be an infringer of moral Inw.

What sort of person i3 an upholder of [Jaﬂgcf;;s} views ?
What then is upholding of (dangerous) views ?

“ Thero is no (merit in) charity, sacrificial rites and sacti-
ficial offerings, and there i8 no fruit nor result of good or of
bad deeds. There.is neither the present nor & future world.
There is neither mother nor father, nor beings who ate born
without them. There are no recluses or Brabmins in this
world who have attained peace of mind and are ncting their
best, who having by their own effort known and seen this world
and the next.make known to others”?: views like this, tho
way of opinion, the wilderness of opinion, this disorder of
heresy, this fluttering of opinion, this fetter of opinion, this
seizing and grasping, the devotion to it, its conduct, this
bad path, this wrong way, this falschood, the * landing-place,”
this holding the contrary aim—all this is said to be dangerous
views. Wrong opinion of every description is known as

dangerous views. A person who is taken by a dangerous

view such as this, is said to be an upholder ol dengerous
views, E :

1 This is the view of djits Kesaknmbali a8 givn in the Simanin-
phala’Sutfa of the Digha Nikiya, vol. i, I1.

e
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R 10, What sort uf person i with tnternal fetlers -
o 'pErbnn'in'whom the five fetters tying him down to the
]uwex wnﬂds remain unremoved is said to bo a person with
Wﬁn.l‘. .lw! of person 13 with external jeuers ?
m'!',&. pcmm in whom the five fetters restraining him to the
upper worlds remain unremaved is said to be one with oxternal
f&ttnrs, --

4 osi 1L TWhat sort aj person 15 witheut anger 7 . What then is
: 1 the word ‘anger'?. -

‘That 'nfhlchmmth bumg math[ui ete. (I1. 1} of mind:—
is gaid’ h be anger. ‘' A person in whom such anger
13 b&n prut- m:r i8 Bmd t.u l:u.'. s pcrson w:thout nngcr

,Firﬁt {uomu} anger ete. (I1. 1), of anger :—this is said to
bﬁ m&nge. The person in whom revenge as this is has been
pnt away is said to be an unrevengeful person.

oy What :or: of person is nol o slanderer 7 What then 15

aIanJa-* o :
T Thnt w]:uch is slnnxl&r, ’dmt- which is pmc’usmg slander,
o thnt which is the state of being o slanderer, that which is
i ‘,hjrpuma]r, -work of hj'pocrm}r—bhm is 3.:1:1 to be slander.
- A person in whom such slander is put away is said to be not

; a slanderer.

= What sort of person.is not quarrelsome? What then is
!qurrdﬁng?

"., < . That. which is quarrelling . . ., ete. (I 1), qu"nrrelling

el Pmn in whom gmndlmg hke this is put awdy is said
a .' hhumtqmdmue*

':l . om0
} A ;19 Wﬂul mr.'.,;qf psrsan u*uﬂenmw? Whai tJ'saﬂ is
EnitEy _em:y? !

That which i3 envying, the state of bz-mnr envioug, that

8( g -w]:uch is jealousy, the act of jealousy and the state of being
.. it P 1 o 4
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jenlous about the gain, honour, respect, reverence, salutation,
and worship paid to others. A person in whom such covy is
put away is said to be unenvious.

VWhat sort of person is unavaricious ! W hat then is avarice?
There are five forms of avarice: avarice with regard to
residence, descent, gain, beauty, and merit (dhanma), that
which is avarice of this nature, harbouring avarice, avaricious-
ness, inordinate longing, covetousness, presenting & harsh
appearance, unrestraint of mind—this is said to be avarice.

The person in whom such an avarice has been put’ awhyds--

B R L rnt
Sohiih W oo e rH -y G T e PE:S‘G‘.’L

14. What sort of person is one who 15 nol crafty ? What
then is craftiness ?

Here 8 person becomes cratvy and cunning—that which is
craft, craftiness, state of being cralty, bardness, toughness,
counterfeit, sham., The person in whom such craftiness
has been put away is said to be one not crafly. ;

What sort of person is undeceiving ? What then is
deception ? ' s

Here some person misbehaves in body, word, and thought,
and with & view to hide that entertains a sinful desire, desires,
resolves, says and acts thus: Let none know me! That which
is this deception, deceitfulness, hiding, cheating, guile, guile-
fulness, avoiding, closing up, closing up completely, screening,
serecning pefectly, unrevealing, undisclosing, and suppréssing
particularly—this sinful act is called deception. The person in
whom this deception has been pub away is said to be
undeceiving.

15. Wh-tsort of person is scrupulous ? What then is scruple?
That which is being scrupulous whe.e one should he, the
being srrupulous as to doing sinful and immursl act—this is
said to be scruple A person' who is possezsed of scruple like
this is said to be serypulous.

' Gf. Dhammasarigans, § 30; /. § 387.
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“»-hestile attitude, not persisting in antagonism, respecting;.
““* respect, reverence, subordination—this is said to be obedience
when the observance of duties is spoken of. A person.
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What sort of person is discrect ! What then is discretion ¥
_ Being discreet where one ought to be, discretion as to
“doing o sinful and immoral act—this is said to be diseretion.
- A person Wwho is possessed of discretion like this is said to be
o discreet person.!

16. What sort of person 13 obedient ? - What then iz
obedience ? j

Obedience, obeying, the habit of obeyjng, not taking up

who is possessed of such obedience is said to be an obedient.
_pg.mun. e

What sort of person is the associste of the good? What
then is association with the good?
* Serving, respecting, revering, honouring, love, reverence,
friendship for thpse people who are faithful, virtuous, learned,
possessed of devotion and candour®—this is said to be meant
by wssociation with the good. A person who has such an
association with the good is said to be an associate of the
good. § o ;

17. What sort of person is quarded ws o the * sense-doors '?

» What then is quarding the * sense-doors ' ?

Here a certain person secs an object with the eye, but is
not enamoured of its form and beauty. And whereas if he
lives with his sense of sight unrestrained, the sinful and
wicked meatal conditions—viz., covetousness and dejection—
will low in, he strives after its restraint, e guards the sense
of sight and exerciibs control over the faculty of sight; (in
the same way) he hears 2 sound with hisears ..............
smells an odour with his nose '

fp e e e e B
LE 0 -

* 1 &f. Dhammosangani, loc. cit.
"+ T PTE. text: read asampavankata. .
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36 Designation of Human Types

tastes with his BODEUE . covvnserraransrsnrennaminmnnaneis
foels an external object with his body «.......... A
apprchends a mental phenomenon with his mind, but is not
enamoured of its form and beauty, whereas if he lives un-
restrained as to the faculty of mind, the sinful and wicked
mental conditions—viz., covetousness and  dejection—will
flow in, he strives after its restraint, guards the faculty ol
mind and exercises control over it. That waich is guarding,
restraining, protecting, and controlling of these six facultics—
this is said to be guarding the ¢ gense-doors.”  One who has
anch a vigilance over the sense-doors is said to be guarded asto”
his ¢ sense-doors.”

What sort of person is moderate as lo. food? What then is
moderation in food ? y

Here somebody wisely thiusing takes food not for the
sake of amusement, not for pride, not for decoration, not for
ornamentation, so far as it is necessary for the preservation
and keeping up of the body and for the sake of relieving thé
distress of hunger, helping the cause of a holy tife: * thus I shall
put an end to my post feelings and shall not give oceasion
to new feelings; thus shall come to me sustenance, putity,
and peaceful life™: that which is contentraent, moderation,
thoughifulness as to food—this is said to be moderation in
food. A person possessing such temperance is swid to be
moderate as to food.

18. What sort of person is olert? 1V hat then is mindfulness ?

The mindfulness which is remembering, which is remem-
brance, rcmﬂcctio'n. retentiveness, non-forgetting, non-dis-
order of memory, mindfulness, a faculty called mindfulness,
the power called mindfulness, and perfect mindfulness—this
e said to by mindfulness. A person who 2 ssesses mindfulness
like this is said to be an alert person.® "

' Cf. Visuddhimagga, vol. i, p. 20, ; .

1 Cf. * tho mindfulness, which is recollecting, calling back to mind,
remembering, bearing i1¢ mind, the opposite of superficiality and of
obliviousr=as, mindiulpess, mindfulness as faculty, mindiulness a8
power, right mindfulness.” . Cf. Dhammasangani (PT.8.), §14.
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What sort of person understands?  What is understanding ?

i That which is knowledge, knowing, discrimination, investi-
'+ gabion of the truth, observing, remarking, and discernment,
\*__ crudition, expertness, adroitness, superior thinking, examina-
Eak tmn Teason, intellcct. that leads, introspection, mindfulness,
| i gomi insight, the faculty of insight, the power of insight,
weapon of insight, palace of insight, light of insight, brightness

of insight, splendour of insicht, jewel of insight, disillusionment,
investigntion into the truth, perfect vision— this is said to be

- . mindfulness. A person who is possessed of such under-

- -sisnding understands.!

s 19. ¥hat sort of person is an observer of moral law?  What
- thenis observance of morol low ?

. Non-transgression with regard to body and to speech and

' -Lmth regard to hoth—this is said to be observance of moral
law; all restraints under moral law are its observance.  Any

-one equipped with this observance of moral law is said to
be the chserver of moral law.2

i What sort of person is the upholder of right view®? What is
hi then the upholding of right view?

“ There is (merit in) charity, in sacrificial rites, and sacrificial
offerings. There is fruit, and there is result of good and bad
deeds done. There exists this world, there is also the next

85 world, there is mother and thers is father and there are these
, beings who are born without their union. There are true
recluses and' brahmins in this world who have attained

peace of mind and are acting their best, and who, having per-
sonnlly known ‘and realised what this world is as well as the

next, makg known to others:” “—such knowledge and such

¢ . knowing, ete. (11, 18) . . . absence of ignorance, discernment
of the truth, right. yision—this is said to be upholding of

+ ' right views.. All risht views are classed under right views.

A persen whe'is cuduwed with this upholding uf right views .

" 15 said tu he. the Aipholder of Hght Views.
g e I__". cf. Dﬁumman_m_u,g 16. *LCf. I’mﬂhlmggﬂ vol. i, p. 0.
Ay T Or opinion, ‘difthi.’ + Of. Sec. 0 for the opposits view,

i
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M. Which two persons ure rare in this world ?
He who does rood first® and he who recognises it:*—these
two persons are rare in this world.

921, Which two persons are hard to satisfy ?

He who stores up whatever he gets and he who gives
away whatever he gets:—thess two persons arg hard to
satisfy. : ! 1

99 Which two persons are casily satisfied ?

He who does not store up whatever he gets and he who
does not give away whatever he gets—these two persons
are casily satisficil. !

23, Of which two persons do the sins (@suvd) increase ¥ .

‘He who doubts where he su.ald not and he who does not
disbelieve where he ought to:—of these two persons the sins
g0 on increasing.

94. Of which two persons do the sins nol increase !

He who does not doubt where it is not proper to doubt
and he who doubts where he ought to do so —of thess two
persons the sins do not increase. ®

25. What sort of person is one having low inclination ?
Here is a person who, himself morally wicked and evil
by nature, serves, follows, and worships another person who

is also wicked and of evil disposition - this is said to be a
person having low inclination.

9. Whet sort of person is one haviig good inclination ?
Here  certain person who, morally good and of virtuous
linbits, serves, follows, and revercs another persoh of

! Pubbakdri—A person who does good to pthers before gettiog
benefit from them (Commentary). R B

* {r is grateful, Latnfifiekatavedi, b means that o person whp after
having Fnown that bio has gat some bensfit from others does benefib
to them afterwards. Ths differcace between the two is this, that the
former thinks that tho debt becomes Jdue to him &nd ‘tho latter holds
that he is paying off his debt {Commentary).
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the same nature:—he is said to be a person having pgood
inclination.

27. What sort of person is the gratified ?
- Those who are_ enlightened for themselves and those of

the disciples of the Tuthdgata who are Arabants are the

gratified! The perfectly Enlightened One is both gratified
and-a gratifier.

e Hmwk!hnpmﬁmho qumupmgby Two.

U Cf. Anguttora-Nikdya, vol. i, p. 57: *' titto ca toppetd ea,” ote.
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CITAPTER 111
DIVISION OF HUMAN TYFES BY THREE

1. TWhat sort of person is jz_gpa!ass? 505

Here a certain person who is immoral and is of evil dls»'_‘__ i
position, who is of impure habits and who is the doer of deeds
(which must be) concealed, professes to bea Samana,although. .
he is not one; being. unchasta, ha professes to live the holy
life; is corrupt within, is filled with desite, and is one in
whom foulness has accumulated,! and when he hears _
thus: ‘a monk-of sach and such a nune, on the dissolution of . g,
sinful tendencies lives in the . **vinment of emancipation by %
way of insight and by means of higher wisdom of emancipation !
of thought which is devoid of sinful tendencies, after he; ?
has by himself known and reslised them.in this life," he
does not think thus: When shall T too on the dissolution of i
sinful tendencies live, ete. 7—such o person is said to be a
hopeless person.® - o

W hat sort of person s hopeful ?

Here a certain person who is moral and s of good dis-
position happens to learn that such and such a monk, on
the dissolution of sinful tendencies, lives in the attainment of
emancipation by way of insight and of emancipation” of
thought which is devoid of the sinful tendencies, after he has
by himsell known and realised them by means of higher &
wisdom in this life. He thereupon thinks: When shall I too
on the dissolution, ete.? Such a person is said to be hopeful.

e

. —

W hat sort 3f person is he who has lost hepe ¥
Here a certain person, having known ana realised by hiraself
in this life, by means of higher wisdom, the emancipation

! Kasarbu means dirty and also bad smelling water. A wicked
bhikkhu on account of his hateful deeds is compared with kasambu
{Comm-niary). . {f. our'cxpression: ' post praying for.’

i 40
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<= that . comes. through: insight and emancipation of thought,
"which is tho being rid of ovil tendencies, comes to learn that
. .o bhikkhu, of such and. such & nameo. lives in this.world,
. having. personally como to know and realise, by means of
. higher knowledge, the emancipation that comes through
innight-nn_(l_g emancipntion of thought, which is the being
% rid of ovil tendencies. He thereupon does not think thus:

hen shall I foo live, ctc.! Towhat is this duo® Because
. that ﬁﬁphgt@u'n__tu attain emanapation, which he entertained
“ when he_was still unemancipated, has becn stilled. Such
" A manis said to be one who has lost desire.

9. Who are the three persons that may be likened lo a sick
person? '
~ Thare are three kinds of sick persons. Here there is some
_ sick person who, whether or __=he gets proper diet or good

_ l_l'i{.‘ﬂidne-‘!- or an sBle nurse, fails to recover from his illness.
..~ Here again there is some sick person who, whether’ or not
¢ Lo gets proper diet or good medicines or an able nurse,
recovers from his illness. . o
_Here again there is some sick person who, getting proper
diet or good medicines or an able nurse, recovers from his
illness but not without getting those things.

For the last class of patients—i.e., those who can recover
from o disease if they get proper diet or good medicines or
. .. onoble nurse, but not without getting them, the Blessed One
% | haes prescribed diet (fit for the sick) or medicine (worthy of
" the sick) or s able nurse (it for the sick) for them.t

‘Other patients are to be attended to because of this class
" of patients. ; :
Like thess three sick persons there dwell in this world three
. types of persons. Which three®
(1) Here a certrin person, shether or not L2 sees the
Tathigate and whether or not ke listens to the doctrine and
the disciplims -thereof as exposnded by the Tathidgata, does
1. . not edter uppﬁ‘ﬁue accepted brder (niydma) in things that
| | b aregood ; o
“4* Ty 2 1 @f. Angullara Nikiym, wol. i, pp- 120-121. e
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42 Desumation of Human Tiypes

(2) Here again a certain person, whether or not ho sees the
Tathiguta with his own eyes and whether or not he hears
the doctrine and the discipline thereof as expounded by the
Tathigals, enters npon the accepled unier in thmgﬁ that are
good.

(3) Here again another verson only when he is able to sec
the Tathagala and to listen to the doctrine and the discipline
thereof as expounded by the Tsthgam enters upon - the
accepted orderin things that are good, but not otherwise.

In the case of the person of the last type—namely, one
who enters upon the accepted order in things that nre. good,
only wher he comes to see the Tathdgals and hears the
doctrine and diseipline imparted by him, but not othcrwise—
for him has the Blessed One preseribed rahgmus discourse,
and because of this person the doctrine should-be imparted
to others. Thmumthnhuwmmm tlmwml& whoa.:rﬂ
comparable to sick men.

3. What sort of personis on sya—mlnm 2

Here a person goes on himself experiencing the elght stagea
of emancipation and,’ having seen them through insight,
some of his sinful tendencies are meletely ﬂeatrn;,rﬁu;l
This sort of person is said to be an ey&mtnm E

Whaisw!ofparsanwmwﬁohmmmwn? - :

Here o person truly understands that this is suffering,
that this is the genesis of suffering, that this is the cessation
of suffering, that this is the path leading to the cessation of
suffering. The doctrines promulgated by the Tathdgata are
perceived by him through insight as well as practised; and
having seen them through insight, some of his sinful tendencies
are completely destroyed. ‘This sort of person 13 said to be

one who bas won vision.

What sort of person is emancipated by faith ? ,

Here a person truly understands that this is suffcnng that
this is the genesis of scffering, that this is the cessation of
suffering, and that his'is the path leading to the cessation
of suffecing.  The doctrines li'rmmulgnteﬂ by the Tathagats

¥
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are perceived by him through insight as well as practised,

and having seen them through insight, some of his sinful

tendencies are completely destroyed, though not in the same
way 08 in the cuse of the person who has won vision. This
sort of person is suid to be one emancipated by [aith.

4. What sort of person is * foul-mouthed” ?

Here a certain person who is o liar, being brought into an
assembly, into the midst of » mecting, or into the midst of his
relations, or into & congregation, or into the prince’s council,
and iaterrogated as a witness thus:* Come, good man, just tell
us what you khow (about it)"; he would say, ** | know " when
he does not know, and knowing he would say, “I do not
know.” He would say he saw those things which he never
saw, 'and would not sy which things he actually witnessed;
thus either for his own sake, vr for the sake of others, or for
the sake of any least gain to him, he would speak untruth
conscipusly. Such a man is said to be * foul-mouthed.”

What sort of person is ¢ ‘ flower-speaker'?

Here a certain person giving up falsehood refrains from
speaking the same and, when he is brought into an assembly,
or intd the midst of a meeting, or into the midst of his
relatives, or into & congregation, or into tho prince’s council,
interrogated as witness thus: “ Come, good man, tell us what
you know (about it)"; if he does not know it, he says that
le does not know it, if, on the other hand, he knows it, he
confesses that he knows, if he has not seen it, he at once says
that he has not seen it, but on the contrary if he has seen ity

- he says what he has seen. Thus neither for his own sake,
nor for the sake of others, nor for the sake of any least gain
to him would he speak untruth consciously. Such a person
is said to be a ° Howver-speaker.”

What sort Pf; persoi ts * honey-tongued * F
Hete a certain peson spealss those words that a-e blame-

" Jess, pleasing to the ear, lovely, appualing to the heart, urbane,
- coveted by many and fascinating to ihany. Such a person

is said to be ‘ honey-tongued.’ o

¥ ¥ -2
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14 Designation of Human Types
5. What sort of person 1 * concer-minded * 7

Here a certain person who is angry, full of despair, gots

wrathful and enraged and becomes out of sorts and stubborn
when something, however little, is spoken to him. He gives
vent to his mge, to the spirit of enmity and suspicion. - In the
SLIM@ MAnner as & gangrerous soro, when it is poked with a
. wooden stick or a stone, discharges putrid matter largely, so
also there is a certain person who is angry, full of despair,
gets wrathful and enmged and becomes out of sorts and gives
vent to his rage, to the spirit of enmity and sl.tspmmn at the
slightest pmmhon p ws

What sort of person is lightning-minded’> 77~ .
Here a mtunpmn i',:r:1.ll;|r understands that this is auﬂep

ing, that this is the genesis of suHe.nug, that this is the sessa-

tion of suffering, and that .L0 is the path leading to the

cessation of suffering. Just as a person, possessed of sight, .

can see things by the flash of lightning in the darkness of
night, so also there is a certain person who truly understands
that this is suffering, that this is the gencsis of suffering, that
this is the cessation of suffering, and that this is the path
leading to the cessation of suffering.

W hat sort of person is diamond-minded 7

Here a certain person, on the destruction of his sinful
tendencies, lives having come to know and realise sinless
emancipation of mind and of insight even in the present
existence. Just as there is nothing which canuot be pietced
by a diamond, be ik 8 precious or ordinary stone, so also there
is a certain persen who, on the destruction of his sinful
tendencies, lives, ete. Such a person iz said to be dismond-
minded.

6. What sort of man u blind 7

Here a certain person does notb possess that =izl whe.rs:bjr
he can aiscover and attain that wealth which has no* been
attained, or can angment it, he has not even that insight

¥ Cf. Dha.'§ 1208,

r N 1,
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whereby he can distinguish guod and bad, the blumeworthy
and the blameless, the superior and the inferior states and
the admixture of dark and light qualitics. Such a person is
anid to be blind. R

W hat sort of person is * purblind’ ?

Here s certain person who has the eye of knowledge whereby
he can attain that wealth which he could not attain before
and can moreover augment it, does not possess that mental
vision whereby he can distinguish between the good and the
Yed, the plameworthy and the blameless, the superior and the
inferior slabes us well ss discover the sdmixture of dark and
light qualities. Such a person is said to be * purblind.’

What sort of perscn is hwo-gyed ?. -

Here o person possesses that oye which can help him to
bring that wealta which he could not attain before and also
to increase it, 88 well as that insight which makes it possible
for him to know the good and the bad, the blameworthy and
the blameless, the superior snd the inferior states, and the
admixture of dark and light qualities. Such a person is
soid to be two-eyed. i

7. What sort of person is of * inverted intelligence ' ?

Here o certain person goes to a monastery in order to
listen to religious discourse from the monks. The monks
give instructions to him in the doctrine that is beneficial at
the beginning, beneficial at the middle, and beneficinl at the
end, and enunciate to him the perfectly pure holy life that
is full of meaning, suitably worded and in its fulness and
entirety. Seated in that seat, he does not mind the discourse
when it wab told, nor when it was continued, nor when it

" waas fihished: in the same manner, having got up from his seat,

he pays no heed tI;ithﬁ discourse, neither at the beginning
..... P TIT |  L the end.
FEven as when a _jnr is kept vpside down, the wate. that s
poured upon it does not accumulats but streams dcwn, so

~* plso there is @ cestain person who goes to & monastery in
. order to listen to the religious discourse from the mquiks, ok

# e -
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(hu.} does not heed the discourse. Such a pu:sun 13 :a-md tu
be of * inverted ml.elhgennu.

W hat sort of person is of * J"n!'n'ﬂf mtdhgenm 7. ;

Here a certain person poes to a monastery to l:stucn to the
religious discourse from the monks. The monks give instoue-
tions to him in the doctrine that is beneficial at the beginning,
beneficial at the middle, and beneficial at the end, enuncinte
to him thé perfectly pure holy life that is Tull of meaning,
suitably worded and in its fulness and entirety. Seated in
that seat he minds the discourse at the beginning, at the middle,
und at the end, bitt he does not do so when he has got up
from his seat. Just as a person who has in the fold of a
lap of his cloth placed many kinds of food whether sesamum
seed or rice, modaka (sweets) and plums, and, when he'rises
from his seat, they are sll scaw._ed through lapse of memory.

In the like manner there is a person, ete. Such a person is .

said to be one of * folded intelligence.’

What sort of person iz u_f wide mtdhgem?

Here a certain person goes to a mumate.ry ‘and remains
listening to religious discourse, eto. Seated in that seat, he
pays heed to the discourse at the beginning, ot the iniddle,
and at the end, even when he has left that seat. For example,
when & jar is kept upright; the water that may be poured
into it persists and does not flow away. Soacertain person goes

to a monastery to listen to the religious discourse, ete. Such .

1s the person who is said to be a person of wide intelligence. -

8. What sort of person is not dispussionale a3 lo sense-desires
ar rebirths ?
The stream-attainer as well as the once-reburner—these are

the people who are not dispassionate ~¢. to sense-desires or
rebarths,

W hat -ort of person is dispassionale in regord to sense-glesires

but not dispassionale in rrgurrj to rabm:ha 2

The never-returnei—he is sajd to bt.-. a person wha is dla 3

passionace and not dmpnsmmmte

Lhr i
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What sort of person s dis;mxiamie us to both sensc-desires

and rebirths ? :
The Amhuntr—lu. is t.ha persun who is thus dispassionnte.

9. W.le sort of *pﬂrmu Hm_,' be compured to a mark on slone?
Here & certain person becomes cepentedly angry and that
anger endures for a long time, just as a mark inscribed on a
stone is so indelible that it- connot be effaced soon either by
wind or by water, but lasts long. So also there is o person,
ete. Such is the person who may be compared to a mark

- on stone.

“WWhas sort of person may be compared lo @ mark on earlh?
" Here o certain person gets angry repeatedly, but this passion

* toes not last for a long time; for instance, & mark on earth

dissppears quickly gither by w..d or by water and does not
last long; in the same manner there is o certain person, etc.
Such is the person who may be compared to a mark drawn
on earth.

' What sort of person may be m:-nparai to o mark on waler !

Here o certain person who, even if he is spoken to in a
strong and harsh and unplessant manner, is connected and
coherent, and makes himself agreeable. Just as a mark on
water disappears quickly and does not last long, so also a
certain person, ete. Such is the person who may be com-
pared to o umrl. on water. -

10. W}ml are the three types of persons comparable to thres
kinds of hempen cloth ?

There are three kinds of hempen cloth: One, although new,
is of bad célour, of rough texture and cheap. Another is of
bad tolour, rough fg the touch and cheap. {lhu last one)
which is tattered clgth, of bad colour, coarse to the touch
and che.p; they use this tattered hempen cloth to cleanse
.the sice-boiling pot, or throw it away into the’ rubbish-
heap.- In the same manner there exist among the monks

" ‘three types of people comparable to Yhese hampr:n cloths

Whut are tlm three ¥ - =
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If o certain young Buddhist monk happens to bo immoral
- and wicked, this is due to his want of grace. Justasa hempen

cloth is of bad colour, so-also is this person. - Those who servo

him, respect him, worship him, come to hold his views, which
turn out to be harmful and a cause of suffering for them for
a long time. This is due tc his coarseness. Justasa hempen
cloth is rough to the touch, so also is this person.  There does
not arise any great benefit or grect advantage to those from
whom he accepts clothing, food, bed, seat, clinical requisites
and medicines—this is‘owing to the little worth of ths person.
Just ps & hempen cloth is of little value, so also is this

person.  If & middle-aged monk or, again, if a scaior monk -

happens to be immoral and wicked, this is becauso of his
want of grace. Just as a hempen cloth is of hud'éolnu';, 80
also is this person. Those who serve him, respect him, worship
him, come to hold ‘his views: this turns ous to be harriful
and a cause of suffering for them for a long time. 'This is,
due to his conrseness. Just as a hempen cloth is rough tq
the touch 5o also is this person. There does not afise any
great benefit or great advantage to those from whom such
& person accepts clothing, food, bed, seat, clinical requisites
and medicines. This is due to the little worth of the person.
Just as that piece of cloth is of littls valus, 8o also is this
person. If such a middle-aged or elder monk speaks in the
assembly, the bhikkhus will remark thus: “ What is the good
of your speaking, fool and inexperienced as you are, that you
consider that you should speak " He gets angry.and becomes
displeased and gives out such words whereby the assembly of
monks ousts him in the same menner as a piece of hempen
cloth ia thrown on toa rubbish-heap. Theseare the three types
of persons who live and have their being among the bhiklkhus,
that are comparable to a piece of hempen cloth. tor e

11. What are the three types of persons comparable - Behares
cloth ?

There are three kinds »f Benares cloth—ons brand-new,? -

beautifully coloured, Smooth to the touch and valuable;
anothér cioth i3 neither new mnor old but of fine colour

»



ox ﬁ In the same manner. thero exist mung t.ha monks three
"'frr“‘—tjrpm of parwna .comparable to- Ba‘,n.:u cloth, and which are
‘ﬁ‘f‘tth& threa 1..If & new Buddhist monk happanu to be virtuous
v and lu‘lrcly, it is 29 beauty of colour in him.! Just as Benares
oy "nluthmbmuhﬁﬂy coloured, 80 i8 this person. " Thoss whoserve
i '-:ham rupucl; him, ‘I‘FUI&]’IIP him; entertain the same views with
v,;m D, t'hm mll hq for their gond and happiness for a long time.
oW to ‘E]m pfen.sura of contact with him.  Just as a
p -'-*v :v.',',“ enares clni-h 1:- pIenannt to t-he touch, in’ t.ha same way

-’-~u6nuquenm and great mlvantnga to those from whom he
j #Lﬁﬁ “c]utlung, food, bed,: scat, clinical. requisites and

e

m-mmlmnes. ~This is owing to the grmt- worth -of the person.
nn:.'s'ust a8 Benares cloth is valuable so also s this person. (Next,)
.,,]f a mdﬂ]&-ngcd monk, and (lastly,) if an elderly monk

s virtue. -Just 2. o Bensres cloth is of besutiful eolour so
. ialsois this person. Those who either serve him, respect him,
“t: ‘worship ’him, entertain the same views as he, this will long be
- for their good and happiness. This is owing to the pleasure

of contact with him. Just as a Benares cloth is pleasant to

* . the touch, so also this person is amiable in dispesition. Tt
» comes to be of great benelit and advantage to those from

SR _whnm such a Pe_rson accepts clothing, food, bed and seat,
:n]mlca.l requisites and medicines. This is due to the great

o -._wnrth of the person. Just as Benares cloth is of considerabls
1:'1ralue, 80 alsma this person. " 1f such a senior monk happens
-~,' “ to say, sumeﬂ:mg in"ka assembly of monks, then the monks

. ‘would ndd:m the astdnbly thus: * Let the venerabl brethren

; mnkulasa nmsa. this niwl is speaking about the doctrine and
i f.ha dmmgﬁna:"'u.nﬂ?us words will be laid to heart just in the
;! '_ Lo Sa.ma "Wu}' a.s Bﬁnﬂtes ‘cloth is depualbl;d in the perfumed chest.

SR 'G'ﬁ ﬁu&ds}ﬂdﬁnm {grutumbe edition), Sutta, 039, p. 612, *
SR k & = 4

g
{*Sxchappens.to be virtuous and good natured, this is because of

e, o e P
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These nre the three types of persons present among thu e

bhikkhus who ate wmpa.ra.'bln to Benares cloth.

12. ¥ hat sort of person i3 onelo be easily mmmrad ? AR

Here is o certain person who is hatighty, insolent, ﬁckln,
garrulons, irrelevant in sreuch 1 having the memory conl
unmindful, of -umtﬂul ard’ erring mind with his senses- uut
of hand. Such a person is one who may be en:u'ly mmured

What sort of person 1s one hard io be meas:red oy
Here is a certain person who is not hang'hty, not: mmlenb.

not fickle, not garrulous, nob irrelevant in specch, hﬂ‘nng' A

ihe mnwnury collested, mindfal, cam,cscd nnﬁ nunumir-
in mind and his senses controlled. Such a perann m :;na wh'
i3 hard to be measured.

What sort of person cannok bcmmwrui? i ,b :,.“

Here is & certail Person w0 - nth:wunnguntoithnmful ’

tendencies, devoid of these, having by himself come to know
and realise even in this life emancipation of mind and of:

insight, lives in attammt thereof.. Such a persqn is one .

who cannot be messured. - W ST B e el

13. What sort of person s?umiﬂ not be smmi or mpmsd or
wailed upon?

Here a certain person happens 1o be mianm: in- reapuct -:)f
morals, concentration, and insight. Such a person should
not be served, nor rcspmted nor waited upon cxcept out of
compassion. st S el ol

W hat sort of person 3 1o be served, respected, or uﬂﬂ.&d upqﬁ.?

Here a certsin person happens 1o be quite an equal
in respect of morals, concentration, and mmght Such a
person is to be served, ete.; - and for what reason ! “ Because of
the common possession of virtue thers will be Yirtuous dis-
course between us and that will be to ey~ benefit and that wlll
be conducive to our advance; snd bscause of ‘the common
possession of concentration there- will also . u..tuoua dis-
course on wncmtraiﬂon tha?,will be to onr heueﬁtr and m].l
be conducive to oir advanece. And lastly, hec.ause of tha

Tag mmﬂnr?-mqyﬂ-hvmo, I:L uarestrained in speech. -

" ! Ty ; . q,
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”! "' common possession of insight, thero will be virtuous discourse
. between us on insight—that will be to our benefit and it will
 bo conducive to our advance.” And it is for this reason
| - that such -ﬂ\ i:érsun m._lgh_t to be served, cultivated, waitel

= What sort of person Immﬂg been honoured, revered, 15 to be
“served, cullivated, wailed upon?
. Here'n certain ‘person happens to be greater (than we are)
_ in ‘respect of virtne; concentration, insight. Such a person
| . 5&iis to Pe honoured, served, waited upon. Why? * Because I
-+ “Fghall fulfil the body of those precepts which are unfulfilled
457 or T shall leatn such and such precepts that T have fulfilled.
2O 1 shall Fulfil' the branches of concentration which are
;;%l.unfulﬁﬂed, of T shall leatn ‘this and that branch by insight
;‘ _I""n_i[hif:lz I have fulfilled; lastly, ‘bennuse I shall do likewise as
1T o the «_\‘_.‘.!Jlﬁva_.ﬁc:n of insight.” Therefore such a person,
- having been honoured, revered, should be served, cultivated,
B Wiviiagn v
.'J&aﬁ.iﬁ;—"iﬁ:';m-'-'fm."a-...'v T AL B T R S I
14 What sort’of person is to be abhorred, not lo be served,
not to be cultivated, not to be wailed upon ?
| Here 3 certain person happens to be immoral, wicked, of
impure habits and conduct, doer of deeds which are coneealed ;
unworthy of being & monk, he passes for a monk ; not leading
a e lfmljr'_]ifa, he passes for one who leads & holy life; corrupt
i =" within, filled with sinful desires, he is one in whom foulness
'} " has accumulatzd. Such a person should be abhorred, not
- served, nor respected nor waited upon. - What is the reason ?
Even though such a person does not entertain a heretical
view, still his notoriety spreads; this person is a friend of the
sinner, an associate ~f the sinner and is entangled with the
sinner.’ Just as a sr_:r;nént falling into filth, althongh it will
not bite, will be besmenred with it, in the same way even

it though'suzi. >;person does not entertain herctical views, ete.
[ i L - —= T T PR 4 =
{25 41 “Learn to fulfll Yhom bettér* 1o"the ‘substilico of tho comment.

& """ Body of precepta,” * branches of concentration,”) eultivation of insight '
EET TS .__u-p_lﬂ,t the more tnifo¥m idiom * khandha * affixed to each of the three
' t i __ teachings, : . o

-

7 :'-',_f' ' : . - -
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Such » person should bes abhorred, not served, not cultivated, . T
not waited upon. 2 S

What sort of person is to be treated with indifference, nol
served, not cullivated, not wasted upon ? ;

Ilere o certain person +ho is wrathful and irascible, who, .
if anything, however little, is said, at once becomes displeased, e
angry, out of sorts, stubborn, and gives vent to anger, enmity,
and discontent. Just.as a gangrenous sord when poked by: - -
means of a wooden stick or stone discharges putrid matter "
lazgely, so also there is such a person as that. - Jhstess ap. 7 ¢
ember of tinduka when poked by means of a stickor stone.:x -
makes a hissing noise, 80 also there is such a person us that. -
Just as a pit full of filth when churned by means of & stick . .
or stone gives out an exceedingly bad odour, so also there
is such o person as that. Such o person is to b treated with -~
indifference, etc,, and for what reason 7 * Becausé, out of ¥
anger he may spesk ill of me, ndicule me, and do me BOMBS5= -
harm.” Thereforo such a person is to be treated ,with in- .
difference, not to be served, not cultivated, not waited upon. %

What sort of person is lo be served, cultivaled, wailed upon?

Here a certain person happens to be virtuous and -of lovely
disposition. Such a person is to be served, cultivated, waited
upon; and for what resson ? Even if such a person happens
to entertain a heretical view, still a good fame will be sbroad |
that such s person is the friend, the associate, of lovely - /;.i:a L
persons, is entangled with them. Therefore, such & person 1 'y
should be served, cultivated, waited upon. o

15. What sort of person is he who fulfils the moral laws bul
incompletely practises concentration and ingight 7+

P — b ¥

The stream-attainer as also the un?e-returncr—thm& are® =
the persons who [ulfil the moral laws, but incompletely . _s-
practise concentration and insight. 2 el T !

SR Ay e
' Cf. Sasyutia Nikiya, vol. i, .169. NN T
Ciceithyati citicitiyati—to splash, to hiss, to bubble (Childers’ Pali

Dictignary, p. 105), Mrs. Rhys Davida: ** Seotle aitd hies ; Kindred

Sayings, 1, p. 212 ; : o : =

¥ -1 - s
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- % What sort of person 15 he who fulﬁls the moral lows and

. wmpida the practices of mwemfanm bfut mmmpkr.al’y proc-
i tises insight 7

g s The never-returner—such is the person who fulfils the
- ... moral laws and completes the prariico of concentration, but
5> incomplotely practises insight. _

IE.' o What sort of person is he who [ulfls Efi.e mamf. lows and
T compleles the pmdwc of wmmlmhm and also .!.n'm.t of
-.!~ mstg.hl? ; .

i " The Arabant—such is the person whn fulfils the moral
3 . laws and completes those practices.

,16. Who are the three teachers 7

..+ - Here a certain teacher sets out an understanding of sense-

;. - lesives, but neither of the objects of sense nor of feelings.

7 Again, another teacher sets out the first two but not the last,

*" and lastly there is a teacher who sets out an understanding

;<5525 of all the'three. * Now, here s teacher of the first order is to be

" understood as o’teacher who has attained the ecstatic state
belonging to the world of form (ripa-world).

Agaio, the teacher of the second order is to be understood
a3 a teacher who has atteined ecstutic meditation belonging
to the world of the formless (ariipa-woeld).

. Lastly, the tencher of the third order is to be understood
a3 o teacher who is perfectly enlightened. These are the
three. -

o
=

: 17. Who are other three leachers ?

Here a certain teacher sets out soul as something real and
permanent in the ;--sent life as well as in the future Life.
" Again, another teacher 'sets out soul as something real and
- permanent a8 far as this world is concerned but does not
-1 say 50 with egerd to any future existence. Lastly, a certain
" 1 - ‘teacher. does not’ set it out as’a real and permanent entity
- | - -cither in regard to the present or to the future life.  *
5 - Hure the teacher of the first order is t3 be understood s a
;i:% I - teacher who upholds thedoctrine of Bternalism. .~

S

L ' e i
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54 . Destynation of Human Types
© Again, tho teacher of the second order is to be understood
as  teacher who upholds the doctrine of annihilationism.!
Lastly, the teacher of the third order is to bo understood
as the teacher who is perfectly enlightened. :
These are the other thi e teachers.
Here ends the specification of grouping by Three.

3 (]
of the Buddha, vol. i, p. 45. ** The doctrino that doath

cither of this life or of some subscquent life is the annihilation of exist-
ence. This doctrine was held in great abhorreneo by tho Buddhists,
being directiy antagonistiv Lo L whuin spirit aid scheime of Duddhism™
(Childers' Pali Dictionary, p. 516). ’
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CHAPTER 1V
DIVISION OF HUMAN TYPES BY FOUR

1. What sort of person is not u good man?
Here a certain person is a destroyer of life, taker of things
not given, misbehaving in scnsunl desires, liar, one indulging
“in the enjoyment of spirituous, fermented liquore and in-
toxicants. Such is the person who is called ‘not a good
man.

.. What sort of person is more ' not o good man,” than the " nol
gooj man’?t _

o Here a certain person is himself a destroyer of life and urges

'’y . othes to do the same, himsclf takes things not given and

'i .. - urges others to do likewise, himself misbehaves in the matter

" " of sensual desites and instigates others in the same way,

[
0. himself tells o lio and instigates others to do tho same, himslf

- indulges in the enjoyment of spirituous, fermented liquors
and intoxicants and. instigates others to do the seme. Such
is the person who is said to be ore ‘ not a good man” than
‘the ‘ not good man.’

-Here s ceértain person refrains from destruction of life,

. refrains from taking anything nob given, refrains from mis-

i behaviour in the matter of sensual pleasures, and lastly,

refrains fren indulging in the enjoyment of spirituous,

. fermented liquors an. jntoxicants—such ia the person who iz
said to be a good nish. '

' 1? s What Ia_mﬂ of person i5 a good man?

What 5574 gf person is o beller mon than the pood man !
Here's ce.rta;rq, person, whik he himself refrains from the
. destruction of life, incites others td refrain, himself refrains
= 1 Asappurisens nsappurisataro. .

o it -
'_.-’ k] L]




o6 Designation of Human Types

from taking things not given, incites others to refrain, himself
refrains from misbehaviourin scusual pleasures, incites others to
refrain, himself refrains from speaking falschood, incites others
to refrain, himsell refrains from indulging in the enjoyment
of spirituous, fermented linuors and intoxicants, incites others
to refrain. Such is the person who is said to boa better man
than the good man.
2. What sort of person is wicked 7

~ Here a certain person is o destroyer of life, taker o things
rot- given, misbehaves in sensusl plessures, iz a liar, 3
glanderer, speaks harsh words, is » gossip, covetous, of
malevolent thoughts, an upholder of false doctrines. Such
a person is said to be wicked. ‘ i

What sort of person is more wiced than the m.:kﬂi? Hi g
Hezo a certain person, while he himself destroys life, in-

stigates others to do the same, while himself tokes things

not given instigates others to do likewise, while”himself

misbehaves in Sensual pleasures iustigates others'to do tho -

same, while himself is a liar instigates others to be so, while
himself is a slanderer instigates others to slander, himself a
harsh speaker instigates others to use harsh language, him-
gelf o possip instigates others to possip, himself covetous
instigates others towards covebousness, himself of malevolent
naturs instigates others to bo malevolent, himself an up-
holder of wrong views instigates others to eufertain such
views. Such a person is smd to be more wicked than the
wicked. " -

T hat sort of person is of Lovely disposition ?

Here a certain person refrains fros killing life, refrains
from taking what is not given, refrains from mishehaving
in sensual pleasures, refrains from speaking falsshond, refrains
from slayderous speech, refrpica from using harsh lacgusge,
refrains from gossip, is nct covelous or malevolent, is an up-
holder of tight views’ Such 3 person is arid ta be of lovly
di.spoﬁit.iuh, :

o S
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Division of Human Types by Four o7

Whai sort uf person 13 more lovely thun one of lovely dis-

posilion? Vi &
Hero'a, martmn person hunsuli refrains from destruction of
"M life, and incites others as well to cease to kill; himself a
- = relrainer from taking things ne; given, incites others to
"> “abskain from taking what is not given, himself refrains from
* " misbehaving in scnsusl plensures and incites others to refrain

~ from misbehavirg in sensual pleasures . . . incites others to
 right views. Such is the person who is more lovely than
. One qE lovely disposition.

i 3. What sort of person is of mcl:ud nature? What sort of
| % 750m 18 of & more wicked nature than he who is wicked? What
‘v " sort of person is of a lovely nature? What sort of person is
i #—"ofa more lovely naluretﬁan.’lgwhu of o lovely nature?

j.nxwm a8 in 2.

1A

4. Wf;ud sort of person is blameworthy ?
' Here'a certsin person has come to have blameworthy
+ _action, speech, and thought. Such is the person who 18 said
- tobe hlnmawarth}r
. What sort of pcrsa‘n is a:uwadmgly blameworthy ?
Here a certain person has come to have more of blameworthy
* action, speech, and thought and less of unblameworthy action,
"+ - speech, and thought. Such is the person who is said to be
exceedingly blameworthy.
1 “ What sort of person is little blameworthy 7
| Hero a certain person has come to have more of unblame
: worthy mnflunl:, »p~ach, and thought and less of blame-
worthy conduct, sncech, and thought. Such is the person
- who is said to be littls blameworthy.

L . What, sort &f "p{:_rsa-:; ts blamefess ? F
r 2 3 ; Here a ct:.rta.rn person has come to have blameless con-
q © “dr=%, speech, sande thought. Such s person is said to be

ot hlmur.leﬂa . .".
% .‘[I;-"II"___ :.-JI | \ = .
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5. What sort of persom is quick in acquiring ¥

The person who comprehends the doctrine at the time of
its pronouncement is said to be quick in acquiring.

What sort of person learns by exposition ?

The person to whom comprehension of the doctrine comes  »

when the meaning of what is briefly uttered is. nnalysed
in detail. i 2 :

What sort of person is one who may be led ?

The person to whom comprehension of the dobtrine *
comes by recitation, questioning, and earnest sttention and by
serving, cultivating .nnd waiting upon Tovely friends "is one
who may be led ? i '

What sort of person is on. wit® whom the word 1s the chief
thing 7 y ' ' ‘

The person to whom comprehension of doctring would
not come in this life, however much he may hear and say and
bear in mind or recite, is said to be one with vhom the word -
is the chief thing.

6. Whal sort of person is one who makes o fit bul not o
prompt prIy? a e ;

Here a certain person answers correctly but not quickly when
a question is put to him. Such a person is said to be one
who makes a fit but not a prompt reply. :

What sort of pwsa'n is one who makes a pfémpﬁ but not a fit
reply ? X

Hers a certain person answers quickly bub not fitly
when a question is put to him. Such » pefson is said to be |
one who makes a prompt but not a fit reple. ‘

What sort of person is one who makks a fit and prompl
reply ¥ . o i gy b e e \

Here 3 certain person who siswers quickly and says the
fit thing when a question is put to him, 13 s3id %o be o persrp
who wnaks both a fit and a prompt reply. '

i e ) B
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What sort of person i3 one who mokes nether o fil nor a
prompt reply

Here a certain person who snswers neither quickly nor

fitly when a question is put to him, is said to be a person who
makes nmﬂmr a fit nor a prompt raply.

1. Who are ¢ the jaur pmmfws of Dﬁam:-na ?

Tere a certain religious ‘teacher speaks but little and what
is irrelevant, and the congregation may not bo competent

" o ju-ﬂgg', what is relevant and what not. Such a teacher,
- in & congregation such as this, passes for a pxéachcr of the

. ]:Tt:u:m.‘II

Hero a certain religious tcnche.t speaks but llttlu and what

5 ._a_'-‘:m relevant, and the congregation is oumputcnh to judge what

s mlnvant n.m} what not.' Such a teacher, in such a con-

e gwgnlmn, passes for a preacher of the * Norm.’

"Hers s certain religious teacher speaks much and what is
1rrclsvnnt and the congregation is incompetent to judge what
is relévant anl what not.- Such a person, in a congregation
like this, passes as a preacher of the ' Norm.’

Here again a certiin religious teacher speaks much and
" what 1s relevant, and the congregation is competent
to judge what is relevant and what not. Such o teacher, in
such a congregation as this, passes a3 o preacher of the
* Norm.'

‘These are the four religious preachers.

‘8. What are the four types of persons comparable lo the
eloud ?

“The fouf kind: ~f clouds are:—That which thundera but
raind not, that wh],::]; Jains but thunders not, thnt which both
thundm and rains, that which neither thunders nor rains.
Thus are o he. fann&, in this world four types of persons who
. dre mpunhla £ theso fous kinds of clouds. Axd who ere
' they 7 Ome whu thunders but rains not, one who rains but
,....mders not, o who rins and alfo thunders, one who
neither thanders nor rALDS, i

i Y i
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What sort of person is one who thunders but rains not Lo H
Hers a certain person does nob act up to what he says.. = |’I!

Such & man i8 said to be one who thunders but rains not.

Just as the cloud that thunders bub rains not, so also is this . :

person. : iz : i

What sorl of person is one who rains bul thunders not ; ) 1’

Here a certain person acts but does not speak. Such a -l

person ia said to be one who rains but thundem nob.  Just ns
& clood that rains butﬂlunﬂmmt.malsomthmymn

S

19hat sortof porson is one who thunders as wellas rains? _«'!'*.
Here a certain person speaks and acts. - Such a person 13 o 1l

. said to be one who thunders as well as rains. Just as the | "
cloud that thunders and rains, so aldo is this person. - ... = ... 7
What sort of person is or.e who neither ;humfu: nor rains? . ‘
Here & certsin pemson neither speaks nor acts. Such a . ‘;:

pemson is said to be one who neither thunders por rains. - .
Just as the cloud that neither thunders nor rains, so " also is
this person.

These are the four types of men that are found in this world
comparable to the cloud. 2

9. What are the four types of persons thal are compurable lo
mice ¥

Four kinds of mice—those that dig their holes but do nuh v’
live therein; those that live in holes but do not {themselves)
dig-them; those that live in the holes that they dig; those
that neither dig holes for themselves nor live therein.

In the same way also there are four tj'peﬂ- of parsons that
are found in this world who are mmpu.r;ulé “to mice. Whet - -
are the four? ; '

Those that have dug lmlca but do nos dwell. Those.who . '
dwell but do not dig. Those w]:mr dig and dwell »Thoso who

neither d.lg nor dw::l.l g I
1 '.&li this is uttered by nd.ii;,ru.h. ( !ay danur) ol the four requisibes™ . 1
{given to the rpligious) —Cwmmary . _ .

) cot i N
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53 What sort of person s one who digs the hole bul does nol
"o dwell] T e
s> Here a certain. person, masters the doctrine consisting of

" thoSutta,! Geyys,? Vyikarans,® Gatha,! Udana,® Htivuttaka,®

% Jitake Abbhntadbomma,® Vedalls,? but oll the same ho
', does, not truly realise suffering, the origin of suffering, the

. cessation of suffering, the way leading to tho cessation of

*guffering.  Such is the person who is a digger but not a
. - dweller. - Just a5 the mouse digs a hole but does not dwell
. -init, au.lﬂﬁnmthllpexmn. Ry

A i st of peyson g e who uels i the Jute but doza

T‘l it ; Hero a mhi’npmunduca not master a doctrine consisting
" of the Subta: ete., but ho bruly realises suffering, the origin
5 of suffering, the cessation of scTering, the path leading to
<. the cessation of suffering. Such o’ person is & dweller but
" it does not dig, 80 also is this person.

* What sort of person is o diggeras well us a dweller ?
| * Hers a certain person learns the doctrine consisting of
i Sutta, ate.; and truly realises suffering, etc. Such a person
is & digger as well a3 o dweller.  Just os the mouse which digs
its hole and dwells in_it, s0 also is this person.

T hat sort of person is neither o digger nor a duweller f

Here a certain person neither learns the doctrine, nor does
he truly realise suffering, ete. Such a person is one who is
" neither & digger nor o dweller. Just as the mouse which

neither digs its hole nor dwells in it, so also 1s this person.
These are,the four kinds of persons that live in this world
» who pre cumpnﬁm'?a\mim,

i

; - y =
1 A portion of the Bugldhist seripturcs. 3 Mixed prose and verse.

;IJ ) * Exposition. ¢ Stanzas. °® Enthusinstic or joyous utternnce.
\ : * Name of fourth book of {he Khuddaks Nikiya—seo Childers”
dim --Pali ki .p'-lﬁ‘l 3
© ., 7 Buddhist birth stories. *# Mirnculous storic.

.7 _* Name of one of the nine portions of the Baddhist scriptures sccord-
-, ing to matter. * For more details ¢f. Sumangala Vildsini i, 23 f. *
e e el .
ol _ . .

noin?r:qflhdimer.Juataa a mouse which dwells in a hole
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10, What arc the four types of person that are comparable to
the mango 7

Four kinds of mongoes—immature but of ripe colour; of
ripe colour but immature; immature and of unripe colour;
ripe as well as of ripe colour. So also there are four persons
that live in this world who are comparable to the mango.
What are they? Oue unripe butripe-hued; one ripe but unripe-
hued; one unripe and unripe-hued: one ripe and ripe-hued.

Howis a person unripe but npe—hmi?

Here a certain person looks graceful when prbcudmg,
forward or backward, when looking this way or that
way, while stretching out or bending in (his arms) and

when wearing the uppermost robe or the ordinary dress

and holding the alms-bowl He does not truly realise

suffering, ete. He does nut tr. l}r realise also’ ﬂ'm Pnﬂ: : i
leading to the suffering. Thus is a person who is unripe but
ripo-hued. Just as a mango which is unnpa hut np&hunﬂ o

soalsamthmg&rsan J SR

Hoo is 6 person ripe but of?mnm;!un‘- hue? =
Here a certain person is not graceful while proceeding
forward or backward, while looking this way or that way,

while stretching out or bending in (hid arms), and when .

wearing the uppermost robe or the ordinary dress and
holding the alms-bowl, but he truly reslises suffering, etec.
Such a person is ripe but of immature hue. Just as a mango
which is ripe but of immature hue, so also is this"person.

How is a persont unripe and of immalure hue?

Here a certain person’s movements forward and backward,
etc., the holding of the nlms-bowl, are not —aceful. He does
not truly realise suffering, ete. Just/s3 s mango whith is
unripe and green-hued, so also is this person. -

What sort of person 1s ripe and ripe-hued? -

Here 3 certain person’s movements £orﬂa.rd. nnd hack—' :
ward, ete., holding of alms-bowl—all age gmceful -Ha.

truly Tealises suffering, ete. Thus i3 a person ripe and
- 3

2 .-1
¥ B r
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80 also is this person. =
.- These are the four types of person existing in this world

~ who are comparable to the mango.

e 11, What are the Jour types of persons wub!a to a jar f

" >". Four kinds of jor—that which is empty but well covered:

"~ that which is full but uncovered; that which is empty o8 well

L H uncovered; thit which is full as well as covered.
7. In the same way thero are four types of persons existing

. in thiz'world that are comparable to & jar. - -

=i What are the four? Empty but covercd; fuil ond

" uncovured; empty as well as uncovered; full as well as
" covered. -

%.ir ¢ How is o person emply but cover=d?

i

g Here'a certdin person whose movements forward and
.- backward, etc., are sll graceful; he does mot. truly realise

suffering ‘a9 it is, ete. Such a person is empty but well
covered. - Just ps the jar is empty but covered, so also is this

What sort of person is full and uncovered?

Here n certain person whose movements forward and
backward, ete., are not graceful (iv, 10 b} e truly realises
suffering as'it is, ete. Thus is he full and uneovercd. Just as
the jar is full and uncovered, so also i3 this person.

What sorl ::)}' person is emply as well as uncovercd ?

. Mere a certain person whose movements forward and
backward, cte., are neither graceful nor does he truly realise
suffering, ele. Such ia the person who is empty as well as

* uncovered. Just as e jar is empty and uncovered, so also
is this person. : : !

What sort eftperson is full as well as covered
‘Here a certsn person whose movements forward and

o ‘backward, ete., are all graceful. He truly realises suffering

|
}

"_aj?a'_'_it-iﬂ‘ ete. Thus is a person full as well as, covere.

it . Y L)

e

- — -
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.'qut ns & jar is fuII ‘88 well ns covered, so nleu:- is thm
pera.un.
- These are the four typu of persons am.tmg m t‘ms warld;
who are comparable to a jar. :

b

i i e & Apare-am 5

o

e ]

12. What are the four types of persons who are comparable & st ; z
taapoohfmter? S da j::
Four kinds of pools:—shallow but seeming to be r]cep,'m pi e
deep but sceming to be shallow; shallow anc sppearing to be . ;“ 2
shallow; lastly, deep and appearing to be deep. - : , i
In the same manner there are four types of pczsnns mqnhn,g = i
in this wurld whoe are comparable to pools. - iF k. (L
What are the four kinds ?—shallow but secming ,tn be iiL: ;':
deep; dwp but seeming to be shallow; shallow and atsmnmg“f' \ i‘L

& o
[

to be shallow; lastly, duap and smmmg to be decp G sckisi a.‘n;h"f
What sort of person is, one whJ is s?mHm but seems 2 bc 3

deep ? : .'. :

Hers a certain pcman whusu movmncnta [o:wunl and =;' .

beckward, ete.  [Seo §§ 410 (a.)] Ho does not. trl.ﬂjr :enlm-& f_ :

suffering, ete. Such & puson is shallow but scems to be i
deep. Just ns the pool is shallow bu’a- seems to be dccp,

so also is ﬂll-‘l pEISon.

=

R T

il

5 )
FFﬁnImrlofpefsmudeephuiwemmbesﬁuﬂow? R
Here a certain person whose movements forward and 1
backward, etc. He truly realises suffering, ste. Such a e
person is deep but seems to be shallow. Just as the pool . -}i.ﬁ.
is dcs»p but seems to be shallow, so also is this pefson. P

1

|

What sort of pérson is shallow and seems Lo be sﬁu!iuw ?

Here a certain person whose movements iunmrf] and
backward, ete., the holding of the alms-bom-are n-::t sraceful,
and also he does not realise suffering, ‘ete, Thus is'a Iie,rsan &
challow and seens to. be shallow. Just as a pool is s’ha.l!aw -
and seems to be shallow, so nIsu is this peson. | - \ o

What :rrrrr of person is :Ieep and seems lobe deep? . \: .‘
A
ity

Here a certain pg.rwn whose movements forward and
back xarlr!., et holdmg uf alm.-s bowl—all are gr:meful af t.‘ne.
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same time he truly realises suffering as it is, ete. He truly

. realises that this is the way leading to the cessation of suffer-
~.-ing. Such & person is one who is deep nnd scems to be deep.

., Just as the pool is deep and secms to be deep, so also is this

s R -

-

13. What are the four persons that are cmnpumb!a Iﬂ the ox?
Tham are four kinds of oxen:—pest to its own herd but
not to aiother hurd; pest t0 another herd but nob to its own
herd; pest to its own as well as to another herd; pest neither

- toits own herd nor to another herd.

* In the same manicr there are four types of persons existing
* in the "vorld comparable to the ox.
*- What are the four? A pest in the congregation but not

Sk ,ﬁ: nuta:da it; a peat outside tho congregation but not in it;

“a pest in as well as outside *he co.gregation; a pest neither in

7y his m nor in shother congregation.

“zﬁ:

Hmr:r u a persan 6 pest in his own conmgregation bul not
nur‘.s:rk u 7’

" Hero s certaih person creates troublo in his own congrega-
hﬂn but not in another congregation. Such a person is o
peat in bis own congregation but not in another. Just as that

“oxisa paat in its oom herd but not in another herd, so also

mthmpemm. : 2

- How is o person o pest oulside bul not in his own con-
gfﬁ?ﬂimf

Hero a certain person ereates trouble in another congrega-
tion but not in his own. Such a person is a pest outside
“but not in his congregation. Just as that ox is a pest outside,

' :but- not in its g nwn herd, so also 18 this peraon

Hort 43 o persun a pst in as well as outside hts 0Wn con-
gmgra.!:m?

* Herd a certaip p-e-.rmn creates trouble in as well as ontside
hlﬂ- oW . mng;regnhnn Such £ person 15 one who 15 o Pﬂﬂ-t n
*as well as outside his own congregation. Just as that ox

: i?;‘, pest in ao well as outside its own herd, so also is this

- -

PeEIBOT,
=

it 5
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How s o person o pest neither of kv oun congregalion wor
of another congregation ? -
Here a certain person créates trouble meither in his

own congregation nor in another congregation. - Such a person

is said to be a pest neither to his own congregation nor to
another congregation. Just as that ox is neither n pest to
his own herd nor to another herd, so also is this person.

These ate the four types of persuns, who livp and have their
being in this world, comparable to the ox.

3. What are the four types of persons gampﬁinble,—\m 3
" serpent? . s o S
Four kinds of snake:—the quick but not strong poisoning;

strong but not quick poisoning; quick a8 well, as|slrong o - -

poisoning; neither quick noy stror poisoning. . - .

In the same manner, there are four types of persons existing j
in this world, who are comparable to & serpent. What are

the four? Persons of quick but strong poison; of strong
but not quick poison; of quick as well as,strong poison;
of neither quick nor strong poison. i ’

What sort of pcrsm is of quick but not slrong poisor? |

Here a certain person gets angry repeitedly but the anger
does not linger for a very long time. Thus is o person of
quick but not of strong poison. Just a3 that serpent has a
quick but has not a strong poison, so also is this person.

W hat sort of person is of strong but ot of quick poison?

Here & certain person does not geb angry repeatedly, but
when he is angry, his anger endures for a pretty long time.
Just as that serpent has a strong but not guick poison, 50 also
is this person. Eoy " G

What sort of person is of quick as well as of strong pcrz'suﬁ ?

Here a certasin person getw angry :epeabadly, “is anger
being of long duration, such a person i3 of ‘quick as well as
of strong poison. Just as that serpent Fas qaick as well g8
strong pbison, so also is this person. »

¥ 1 -
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What sort of u person is of neither quick nor strong poison ?

Here o certain person neither gets angry repeatedly, nor
does his anger endure for a long time. Such a person is
neither of quick nor of strong poison.” Just as the serpent
hus neither quick nor strong poison, so also is this person.

Theso are the four types of persons existing in this world,
who are cumpnmblu ton acrpq.nt

15. How 13 a p:rmn one who speaks in pfrmsr. of one un-
worthy of praise without inquiring inlo and s::ruhnumg {kis
mlura]?

Here o certain p-aman speaks in pmma of thu huat.u:s or
their dlsmp'les who are badly or wrongly regulated in conduct,
that they arp both well conducted and properly conducted.
Such & person is one who speaks in praise of one unworthy
of prnma mthc.ut. mqmnng into and scrutinising (his nature).

How s o permn one who speaks in disproise of o person

- . worthy of praise mtﬁau-'. inquiring inlo and scrulinising (his

e

trs T

el

o M!Wﬂ]? I
'Herea cextmnpemon Bpenkn ill of Buddhas and their disciples
* who are really well and properly regulated as to their conduet,
saying that they ars wrongly and badly regulated in conduct.
Such a person 13 one who speaks ill of & person worthy of
praise without inquiring into and scrutinising (his nature).

How 4s o person one who shows satisfaction in an unsatis-
Juoctory thiny ioithout inquiring inlo and scrutintsing it ?
' Here a certain person finds satisfaction in a bad and wrong
course, saying that this is the good path, this is the right
path. Such_a person is one who finds satisfaction in an un-
- satisfpetory Lhingiwit;h?ut inquiring inte or scrutinising it.
How 4s a ;uer.mn-. one who shows d!:ﬂ‘ﬂﬁifﬂﬁf{rﬂ’ i @ solis-
f_:wiorf,r thing ‘u.::]'.h'uul nquiring, elc. ?
. Here-a certain person find} dissatisfaction in a 2ood and
. ‘right course, saying that- this i3 a bad path, this is a
uong path. 'Such a pemun is one who finds dmanhsfﬂ.ctmn
in, ete.
A
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16. [Tow i3 & person o speaker in dispraise of a person
unworthy of praise afler inguiring into and scrulinising (his
nature) ? s :

Hero o certain person rightly speaks in dispraise of the
heretics or their disciples, who are wrongly and badly regu-
lated as to conduct, saying that they are badly as well as
wrongly conducted. Thus is’a person a speaker in dispraise
of an unworthy person after inquicing into snd suruhummg

(his nature).

How is a person a speaker in praise of a praiseworthy person.
.after inquiring inlo and scrulinising (his nature) ?

Here a certain person speaks rightly in praise of the Buatlhas
and their disciples, who aro well and perfectly regulated in
conduct, sa_mng that they are well and perfectly conducted.
Such a person is a speaker i in prawde of o pmgwd':thy man
‘after inquiring into and scrutinising (his nature).

How is  person one who finds -itxmmjuczmn in an unsalis-
factory thing ofter, elc. ?

Here o certain person finds dlssntmfantmn in 8 bad and
wrong course, saying that this is a bad path, this i a wrong
path. Such a person is one who finds dissatisfaction, ete.

How is a person one who finds satisfaction in a salisfuctory
thing after inquiring into and scrutindsing it?

Here a certain person finds satisfaction in a good and
right course, sayiag, this is the good path, this's the right
path. Such = person is one who finds satisfaction in a
satisfactory thing after, ete.

17. How is o person one who speaks 1= Zispraise of a
person unworthy of praise, expressing ‘what is trie and right
at the right ime about him, but does not in the same way s;ucal:
in protee of whal s protseworthy ¥

Here & person, when thére is tomething creditable as well
as someihing discreditable (in regard to s person), speaks
about the latter, e.xprésamg what is true ands rightt at the righ'.
time, but does not speak i in the same way about the something

: : 3
s )]

y
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" creditable. It is thus that a man speaks in dispraise of o
person unworthy of praise, expressing what is true and right
ot the Tight time about him, but does nob in the same way
speak in praiso of what 1 praiseworthy.

e How does & person speak in praise of a person worthy of

» praise, expressing whal 13 lrue and right at the right time uboul

| him, but does not in the same way speak in dispraise of what ts
- unworthy of praise 7 '
. - Here a person, when there is something creditable as well
as something discreditablo (in regurd to a person), speaks
. about the former, expressing what is true and right at the
. right time but does not in the same way speak sbout the latter.

I " It is thus that a person speaks in praise of a person worthy
.i'.:;,-{,‘_;? ":.DI praise, expressing what is true and right at the nght time
- bout him, but does not 'n the same way speak in dispraise of

T ] s 3
i+ what 18 unworthy of praise.

., How does o person speak in dispraise of o person unworlhy
of pudise and in praise of the praiseworthy, expressing whal is
" true and right ol the right time? :

" Hers a person, when there is something creditable as well
a3 something discreditable (in regard to a person), speaks
about the latter and also about the former, cxpressing what
is true and right at the right time, being aware of the proper
time for answering the question put to him. It is thus that a
person speaks in dispraise of a person unworthy of praise
and in praise of the praiseworthy, expressing what is true and
right at the right time.

SEo gk

v

T

How does o person neither speak in dispraise of o person
unworthy ~f mraise nor speak in praise of u person worthy

+ - of praise, expressing ;,n}u:t 15 true and right al the right time?
7 Here a pﬁmuuf :vhen there is something crevitable as well
-+"a8 something discreditable (in regard to a person), speaks
. ., neither abblt the former nor about the latter, expressing what
%8 true and right at the right timg, but keeps up an,indifferent
i .rat.titu_ﬁe, bai:;g 1‘uﬁm.ﬂ"ul and thoughiful. It is thus that a
£ " person neither speaks in dispraise of a person anworthy of

g : .

: : i



?:D Designation of Human T'ypes

pruise nor speaks in praise of a person worthy of praise,
expressing the right thing at the right time, ;

18. What sort of person is he who lives on the fruit of his
ezerbions and not on that of any (previous) merit 7 i

Here a person whose living springs from his (present)
excriions (lit. uprising), endeavours, and efforts, not as a result
of any (previous) merit, is said to be a person who lives on

the fruit-of his exertions and not on that of uny (previous)
merik.

What sort of person lives on the Jruit of hiz merit, bul not * .

-on thal of his ezertions ? i P

The devas commencing from Patanimmitavasavatti® and

those above them :—thesa live on the fruit of merits and not "’

on that of their exertions. G
¥

What sort of person is he who lives on the fruit of his ezertions
as well as on that of merits 2

The person whose living springs from his own, exestions;
endeavours, and efforts, as also from merits, i¢ the person
who lives on the fruit of his own exertions as well as on
that of merits,

a -
What sort of person lives neither on the’fruit of his own
exerlions nor on thal of merits ?

Persons (suffering) in purgatory are persons who live
neither on the fruit of their own exertions nor on that of

merits o

19 How does a"person remain in the dark and tend towards
darkness 72 ¥ ]

Here o person born in a family of low degrée, bo it of
Candilas, or of Nesadas, or of basket-w severs, or of chariot

P The inhabitants of the last named of the five lower or kimadiva.
lokns —see Childers® Pali Dictionary, p. pa6. £t

* Cf The Book of the Kindred Sayfags, i, by Mre, Rthya Wavide,
PP 1151100 (1) * They are joiued to darkness and fare to darkness.”

Cf. also Anguttara Nikays, vol. ii; p- 85 " HKejhaficn bhikkhave .

] s
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» : : »

3 :
: . 2
1 i ; 4

Yy

L e

I

s

A

<Al

o

|

il



Division of Human Types by Four T

makers, or of Pukkusas, poor, ill-fed, in straitened circum-
‘stances, whers victuals are obtained with difficulty, is swarthy,
,ﬂl—fmtumd hunch-backed, & prey to many discoses, purblind,
or with a r:.mukul hand, lame or paralysed, one who receives
- neither food ‘nor drink, nor raiment, nor conveysnces, nor
i . wreaths, perfumes and unguents, nor bed, dwelling, and light;
.',-'f hois an evil doer in deed, word, and thought, he having been
\__. - an evil doer in deed, word, and thought, is reborn at the dis-
o 1ntegmtmn of the body after death in mlsm]r, to woelul doom,
b _t.u disaster. Thus does a person remain in the dark and tend
tow'uds darkness.

Hm does @ person who is in the dark tend towards light 71

;"Hem s person born in s family of low degree, be it of
i (hnﬂ.nia.s, or 'of Nesadas, or uf haskat—wmvm, or of chariot
RS m, ‘or “of Pukkusas, poor, ill-fed, in straitened circum-
i 4 —-;ima'llnneu, ‘whero victuals are obtained thh Mcultjr, i3 swarthy,
:ﬁﬁ"lﬂ-fmmred hinch-backed, a prey to many diseases, purblind,
“or with a’crooked hand, lame or paralysed, one who receives
“neither food nor drink, nor raiment, nor conveyances, nor
v wreaths, perh;mea and unguents, nor bed, dwelling, and light;
", he is & well-doer in deed, word, and thought, ho having been
* «." s well-doer in deed, word, and thought, is reborn at the dis-
- ' . integration of the body after death to a happy destiny in the
bright worlds. Thus does a person who is in the dark tend
tuwardu hght.

How -:.’.'aea a person who 13 in the light Iami towards darkness?

Here a parsw who 18 reborn into o family of high degree,
be it eminently noble or of a brahmin magnite, or of a house-
holder of high position, rich, of enormous wealth, owner of
abundant c¢7=nfs of enjoyment, having ample hoards of gold
and silver, having ample aids to enjoyment, ample stores
of money- and dorn, is handsome, fair-lookiug, charming,
“endowed w1th the most exquisite complexion, the recipient of
fmn] dpnk‘ ra.lmcnt, meang of transport, wreathq perfumes

. ! Cf. op. cil. 1. p- 119}. T'hﬂj’ that arn JDI]‘lEH] ta dnrkn-:&u and fare
b0 light” Cf. alep Angultora Nikiya, W, p. 85 f " Kathadca
bhikkhave puggalo tamo holi jotipariyano?” o e
; b .:’. ™
s
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and unguents, bed, dwelling, and light; ho is an evil-doer in
deed, word, and thought, he having been an evil-doer in deed,
word, snd thought, is reborn at the disintegration of the body
after death, in misery, to wocful doom, to disaster. Thus
does a person who is in the light tend towards darkness.

How does a person who is in the light tend towards light?

Hero & person who is reborn into  family of high degree,
be it eminently noble or of a brahmin magnate, or of a
houscholder of high ' position, rich, of enormous wealth,
owner of abundant- objects of enjoyment, having ample

hoards of gold 'anﬂ':gi_i?ei', having ample aids to cnjoymmenty

. ampls stores of money and corn, i3 handsome, fair-looking,
charming, endowed with the most exquisite complexion, the
recipient of food, drink; raiment, means of transport, wreaths,

perfumes, unguents, bed, dwelling, and light; he is a well-

doer in deed, word, and thought, he having bzaa a well-dber

in deed, word, and thought, is reborn at the disintegration of .
the body after death to a happy destiny in the bright worlds. i
Thus does a person who is in the light proceed towards .. .

light.

90. How does a person stoop down and remain unpmgress{né?
How does a person stoop down bul remain progressive? How
does o person who is prosperous remain unprogressive?  How
does o person who 15 pfm:pe'.-"oﬂa remain progressive ?

These four types correspond respectively to the above four.

21. Who are the four persons comparable to trees ¢

The four kinds of trees are as follows—ons itself weak but
surrounded by strong ones; one itself strong but surrounded
by weak ones; one itself weak and surrounded b7 .weak ones;
one itself strong and surrounded by strong oncs. ,

The four $ypes of person likened respectively unto these
[pur classes of trees exist in this wonid—a person himself
weak but surrounded by the strong; a person liuhselL strong
but surrodnded by the wealk; @ person himzelf weak and

surrounded by.the w@k;' a person himsali; strqne and sur- A

rounded by the strong. -

i 2y
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How is a person who himself is weak surrounded by the strong !
Hero a certain person is of bad morals, wicked, while lis
associates! are moral mon of lovely nature.  Thus is a person
who himself is weak surrounded by the strong, jnst in the

. samo way as a weak tree is surrounded by strong ones.

s How is a person who is strong surrounded by the wewk ¥

_ Hero a certain person who is moral, of lovely nature, having
% xammntea who are immoral, wicked. Thus is a person who
< . is strong surrounded by the wesk, just in the same way as
.,J.‘ 8 strong ¢ tree is surrounded hy weak ones.

& %" How is @ person who is immoral, wicked, having associales
L
B *.w.ho .k the same? .

'.—w*;jr How is a person whu i3 strong surrounded by the strong ?
_-{#;@r Hero a- certain person who himself is moral and of lovely
+/ - natire, has similar associnted. Thus is 8 person who is strong
f;mmunded by the strong, just in the same way as a strong
’}tree i surrounded by strong ones.

3 Thesesare. ‘bha four persons comparable to trees existing in

‘Eithawuda_

AR e
ws. 22, Wha: ;wr. of person is one estimaling by and satisfied
. with the outword form ?
Here &-person having observed the height, the compass,
tho shape, and the finish of o material object, finds satisfaction
" “init. Such a person is one estimating, etc.

What sort of person is one estimating by and satisfied with
a:hers’ words ?

" Hers o person engenders faith on the basis of the praise,

_ the adulation, the admiration, the encomiums of others,
., treating thenina-a standard of judgment. Such a person ia

" onie estimating by and teeming others” words.

1
What sort of ;ﬂcrsa-.—! is ome estimaling by and esleeminy

ouﬂwrlrd amtas—if Ik i

Hero o persen having npticed the austere nature of
‘the garments, or of bcggu:tg bowls, or of, beds uml bl‘ll."EtF:l or

=

* 1 Parisii also means cong'mgul-ll:rn e
-
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having observed monifold austerities, finds satisfnction in
them, taking these austerities as a standard of judgment. 7
Such a person is one cstimating by and eateeming outward
austenity. ; e a1

What sort of person is one eslimaling by and esleeming that - . i

which is right o | .
Here a person having noticed the practice of ‘morality,
or ol meditatien, or_of insight, finds satisfaction " therein,
taking these practices as a standard of judgment.” Such
a person is one estimating by and esteerning. that which s .
right.? : CELRTR Cnels 2
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23. How does o person slrive after kﬁ_q;ipf;hdfm_r_c but not E
after that of others ? L S, q.,f_..r._r.t “‘hl,. _,, !

Here a person attains to the moral life: but does not en- " .
courage others to attain it, himself attains to ﬁrha'pmc.t._l’ca of =
eestatic] meditation but does not encourage others fo- attain-:
it, himself attains to insight but does nob encourage others ~©
to attain it, himself attains to emancipation but does not
encourage others to attain, himself attains to the perception
of a consciousness of emancipation but does nob encourage
others to attain that perception. Such a person i3 ona 'who
strives after his own welfare but not after that of others.

How does o person slrive after others’ welfare but’ not afler - .
his pun ? ’ . o ,
Here a person does not himself attain to the moral life
but encourages ophers to attain it, does not himself attain
to [the practice of ecstatic] meditation bub encourages others
to attain the same, does not himself attain to ingight but .
encourages others to attain insight, does not himself attain to,
the practige of emancipation but enuburages others to abtain
that state, does not himself attain to the perception of a
consciousness of emancipation but encourzges others to
attain that perception. Thi does a pegson scrive after
others” welfare but not after his own.
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-t Dhamma. 2 Anguilara i, 71.
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| How does o person strive neither after his own welfure nor
.. after that of others? :

P “»_.. Here a person neither himself sttains to t-hu mum] life
s - nor “encourages others to attain to the moral lifo, neither
E ~ himself attains to [the practice of ecstatic] meditation nor
e encourages othera to attain the same, neither himself attains
i ’to insight nor encoursges others to attain insight, neither

attain that state, 'neither himself attains to the perception
. ©f 3 consciousness of emancipation nor cacourages others to
: attain that percent.mn Snch & person i8 one who strives
"5\" ¥ neither after hig own welfare nor after that of others.

. v BNCOUTAFES others to attain insight, himself attains to emanci-
~-~pation and also encourages others to attain that state, himself

& ;- i- attains to the perception of a conscionsness of emancipation

o .« - and also encourages others to attain that perception, Such

“ o persom is one who strives after his own welfare as well as
after that of others.

I - Iﬁatq’ﬂius g N2

r '-‘_-'-“-" * Here's person himself attains to the mural life nnd also
| ~«» encoutages otheid to attain the mora? life, himself attains to
I g v «.[the practica-of ecstatic] meditation, and also encourages
i' ‘; * . others to attain the same, himself attains to insight and also
| |

1

oy " How does a person strive neither after his own welfare nor
after that of others ?

; i Here acertﬁ.in_ person neither himself attains to the moral

|-

i

life nor encourages. others to attain the moral life, neither
himself attains to [the practice of ecstatic] meditation nor

* encourages otho %o attain the same, neither himself attains
to the practice of 1n.'s1ght. nor encourages others to attain
insight, neither himself attains to the practice of emanecipa-
tion nor encourages others to attain the state of Lmanmpatmn
neither himgelt httains to perception of a mu"cmusricss of
e.umnupatwn nor dncourages o dlers tg attain that pereeption.
Such a person is,one who strives neither afser his own welfare
. noralter that of others. . L
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. '+ himself attains t6 emoncipation nor cncournges others to .

How does person strive afler his own welfum as wsll as aﬁar. g il




76 Designation of Human Tiypes

2. How does o person become self-mortifying' and addicted
to practices tending lo sdf—nwﬂiﬁmh’an?

Here a person goes naked, is of loose habits, licks his hand
clean, does not stop nearer or walt & moment if inul:itcl}r -
requested to do so, refuses to accept food brought to him,

" refuses to accept food especinlly prepared for him, does not,

- accept any invitation, does fiot accept food from a cooking-
pot or a pan, does not accept fead placed within the threshold,
does not accept food placed among the pestles, does not accept
food when two persons are eating together, does not ageept
from & woman with child, from a woman giving sutk, from
» woman living a8 a wife, does not sccept food offered ab
consecrated places® does not accept food when a-Yog is

" standing by, nor where flies are swarming down, does not

- accept fish, or flesh, or strong drink, or intoxicant, lor sour: *

gruel, begs from one house, ests just one morel, or begs from
_ two houses, eata just two morsels, or begs from up to seven

houses, eata up to seven morzels, keeps himself going on only -

onealms or only two . . . up to seven alms, takes unly once &
day or once every two days, or once every seven days,
* conforming in this way to the practice of taking food according
to rule, at regular intervals, up to even half & month, feeds
on pot-herbs, on wild rice, on Nivira ree, on Daddiila rice,
on unhusked grain, on grains of rice or scum of rice, on oil

cakes, on grasses, on cowdung, on fruits and roots from thy

woods, on fruits that have fallen of themselves, wears coarss
hempen cloth, coarse cloth of mixed fibres, wears cloth taken
from a dead body, clothing made of dust-heap rags, clothing
raade of bark, the skin of a black antelope, dress made of a
black antelope’s hide, dress made of kusa prass, garments
made of bark, garments made of pieces of w: —u; hair-garments,

L 8

1¢f. Avgutiara Nikiya, ii, p. 206; cf. also Dialogues of the Buddha i,
pp- 227.232. i ; . ;

3 According to the Commentary, the word ‘maukittisu’ means
‘ snmkiftetvi katabhattesu’ "Ii) timo of famine’an aselaks (naled
ascetic) collects uncooked rice 1- Jbegging frors house to house and
declaring to the people thi object of his begging; he then cooks rice to

be distriboted among the acclakns. A goodaceloka does not ac3epb -

just any kind of food.
= ) 3
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*, Division of Human Types by Four 71

- garments mado up of horses’ tails, garments made up of
" feathers of owls; heis a plucker-out of hair and besrd, addicted
“to the practice of plucking out both hair and beard; heis a
“stander-up Tejecting tho usc of a seat, he is a squatter addicted

" to the effort of squatting, he is a bed-of-thorns-man, lying on

" ~'a bed of thorns, ho is addicted to the practice of going down
into water thrice a day up to the evening. Thus he dwells
addicted to mony such tortures of the body. Thus does he

ey

. . become a self-mortifier and addicted to practices tending to
A’ Iadf_mﬁhﬁﬂn. .- g !
;L“ How does a person bécoms tarmentor of others and remain :?*

* ‘addicted lo praclices lending to oppression? ]

. Here a person is o sheep-butcher, a boar-hunter, & deer- -

w7 stalker, a bird-catcher, n'ana.rur,jf fish-killer, & thief, o public =
i j‘f";g”b.imhthi*, a jailer, or o committér of other such cruel acts.
34 Thus’doés a piadon become tormentur of others and remain

w:.‘ﬁﬂdictf&_'tn_ practices tending to oppress others.

) "_—_..'ﬁ..'\
.. 5. How dees o person come fo combine the characteristics of the
1 "1 above lwo types *

3

" . ~ Here a person is a king, a crowned monarch, or a brahmin
.}_! - of great weaith and influence: he having a new sacrificial
house built to the cast of the capital city, having his hair
and beard shaven, having put on o black antelope’s skin,
_ _,anointed his body with clarified butter and eil, scratching
"\ . - the back with the horn of an antelope, he enters the sacri-

priest, there he lies down in a narrow space on the yellow
painted ground; the king lives on the quantity of milk that

- can be drawn from one udder of a cow with o calf resembling -
her (in colour;;—the queen-consort lives upon the quantity
"of milk-that can be drajn from the second udder, the brahmin
priest lives upon the quantity of mille that can be drawn
from tde third,, the fire-sacrifices are performed with the
Q - quantity eﬂmﬂ]‘c that can he drawn from the fourth, ri“"l the
i - calf lives upon thk quantity tudt i laft; thus he commands—
;1. . thatso many bullocks be slein for the sacrifice, that so many

! -'_l ©* bull-calves, 80 many cow-calves, so many goats, .sb nfany
Wyt L]
'.
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rams bo slain for the sucrifice, so many trees bo cut down to
make posts, so much dubba gmss be mown to be strewn
aronnd the saerificial spot; the slaves or the messengers or
the workmen that are employed earry out his orders impelled
by the whip, impelled by fear, weeping with tears upon their
faces. Thus a person comes to combine the characteristics |
of the sbove two types. -

How does a person come to bear the characleristics of neither
of those two types ? .

‘He tortures neither himself nor others, and in this wodd *
he without any hankering, at peace, cool, enjoyiiig bliss,
lives with a self become godlike! - e

Here it happens that a Tuthdgala® is born in this woerld,
an exalted, perfectly enlightened Buddha, enriched with
insight, and virtuous deportmen*, walking in the right path,*
the knower of the world, the unsurpassed, the guide to persons
aménable to discipline, the teacher of devas and men, -
Buddha, the Blessed One—he having come.to kpow- and
realise by himself, this world together swith those' of .
- the devas, the Miras, the Brahmas, together with the recluses
and brahmins, dwellers together with devas and men, instructs
others about it; he imparts instruction bgneficial in’its incep-
tion, beneficial in its continuation, beneficial in its conclusion, i
full of mesning, couched in appropriate terms, couched in !
suitable language; he expresses, sets forth the higher life in " ° #i
its purity and entire fulness. To this instruction does a

honscholder listen or his offspring or one whd is bom in i
another family; he listening to this instruction gains faith in i
the Tathdgats. Endowed with this acquisition of [aith, he li.
ponders thus: cramping is household life, = dusty path! —= 13

Open and wide is the way of renunciation! Not easy is it while »
living the household life to practise “the’ higher life, full and
entire, supremely pure, pure like well-wrought conchshell,
I must therefore depart [rom home into W hunjelcas life,

e B ————— m—— |
! Brahmabhiténa attand., The wommenlery gives tho usual later |
weakened meaning of Aetthabhitena, ‘ become best.' |,
2 (e who has trodden the right path. Here it refers to the Buddim.
* (r * well-farer* (sugsto). 3 - :
: .
) P



| Division of Human Types by Four 9

having my hair and beard shaven, covering my body with
* yollow garments: so it happens that at a subsequent date,
ho:abandoning his entire .store of wealth, whether this
bo largo oz small, abandoning his cisele of relations, whether
. this bo fow or numerous, wanders away from home into the
77 homeless state, having his hair and beard shaven, covering
" _his' body with yellow garments’ Thus initiated into the
| ‘. religious order, while adopting the mode of training and living
1 - followed by the bhikkhus, he putting away the (intentional)
{ - - Xall'pg of living beings, abstains from the (intentional) slaughter
A 1 oflife, putting psids the 1o, putting acide the sword, ashamer
% V%1 of cruelty, merciful, compassionate, snd kind to all living
-1 beings; putting. awsy the taking of what has not been given
h:.:f:, he abstains [rom accepting what is not given; ho takes
%3509, what. is. given expecting only what is given, he passes his
s * 5%, )lifo in honesty. with a self become pure; putting away the
%" "% unchaste life, ho is chiste, not machasts, refraining from
% o %o sexusl life, from village nature? putting away lying words,
" he refraius from telling a lie, speaksthe truth, always aiming at
. - the truth, is trustworthy, never betmying his trust to the world;
- | . . putting away slanderous speech, he refrains from calumny,
i

_ hearing someihing at one place, be does not relate the same

l _at;a_ngther place with & view to foment quarrel against the

3 . former party, hearing something dsewhere, he does not relate

.4 . ,it here with a view to foment a quarrel against the people
:"\lr there. Thus es a reconciliator of those that have separated,
i+ . ssansugmentor of the unity of those who are already united,
i rejoicing in union, jubilant over mnity, he is in the habit of

! uttering words tending to remmion; putting away rough
o words, he relrains from offensive boguage, he speaks those
AP " words that arc-blameless, pleasiog to the ear, afcctionate,
-’ appesltng to the hearh rpfined, ghddening the people, capti-

_‘. : vating the heart of many; putting away silly talk, fe refrains
| 1 from idle t.alkki,ppgl-:a at the right time, speaks what is true,
e = - speaks aceapding to the good, dccording to religion, aqgording

s e self-control, dtters sPcechjﬁm’&h}’ of being treasused up,
! ;'.t. L : 1 ¢f. Asiguttarns Nikaya, pt. ii, P 208, -

e \ . ? Gamadbom ma 5
L
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80 Designation of Human I'ypes /

somelimes with illustrations, cleacly defined, pregnant with
mﬂlll.llg..

He refrains from doing injury to the forms of life whether
in the perminal or grown-up state; he takes but one mesl a
day, not eating at night, refraining from an untimely meal,
~ he abstains from being a spectator at dances, songs, music,
and (such other) amuscments; he abstains from wearing
garlands, besmearing and adorning his bud]r with scents and
unguents, and using (such other) articles "for beautifying;
he abetains from using high and fine couches; he abstains frym
taking (all that ia included under) gold and &ﬂver he abstaiis

from sccepting uncooked rice, uncooked meat, women and

girls, male and female slaves, goat and sheep, fowls ana Pigs,
elephants, cows, horses and mules, fields and residences, as

gifts; hare&mﬁnmthupzumulmhngaaugmbatwmnf; |

or » messenger; he absfains froh buying =nd selling; he

abstains from cheating with scales or coins or measures;- =

he abstains from the crooked way of bribery, cheating, and
frand; he abstains frnm‘muﬁlartiug, killing, puﬁtiug ih bonds,
highway robbery, dacoity, and acts of violence.

He is satisfied with robes just enough to. protect his body,

with alms just enough to feed his stomach, wherever he goes
taking thess with him. Just as a wingdd bird wherever it
fliez, flies with just the load of its wings, in the same way
the bhikkhu is eatisfied with robes just enough to protect
his body, with alms just enough to feed his stomach, wherever
he goes he goes taking these with him. Endowed with these
Ariyan moral precepts, he experiences within himself the
happiness which is blameless.

He having seen an uh]mt with his eye does not fasten his
mind upon the general form of details thereof, but sets himself
to restrain that which gives oceasiois {83 t.ha sinful unrnuml

tcnﬁtnmeﬂ, covetousness, and dejectica to flow in over him °

while he was :_Elwe.lhng unrestrained as to the'sense of sight,
he gnarla t]ie_'f.a.mﬂt‘r,r u[ Bighﬁ he attains to cudtrol over

! Hapadesam: sa’ upamam, s.u.ltn.rum.m Dommentary. »
T Good ' above) n.rul meam.ng are both attha.

¥’
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4 ,,.mt]m m%'m of sipght. S_.ia_iui!isr]y_r having heard sound with his ear,
R hn.v_iﬂgr'__s,a"ng._lt_'n_n odour vfith_ his noso, having tasted o savour
%ﬂ:bﬂ?wg@; ‘having touched o’ tangible thing, with his
i’j_ﬁi—".:f:_;ﬁﬁdjﬁ‘hhviﬁg‘:&gﬁiéﬂ"rhﬂiﬁ&ﬂﬂl' bhiéiit_.ﬁﬁth’ his mind, he
SR dots ‘ot fasten his Toind Tipon”the general form of details
2% thereof but ets himself to rostrain that which gives an occasion
4 7 'for tho ‘sight and immoral tendencies, covetousness, and
" “dejection to flow in over him while he was dwelling un-
e i restrained as to Ins mind, his faculty of thought; he guards his
' ...." /mind, he attains to control over the faculty of thought.
F m&;ﬁfﬁ_]ﬁuﬁwn& with this Ariyan mastery over the senses, he cx-
SLEdet o ces within himself the happiness which is blameless.
fﬁﬁﬂﬁfln‘:@mg forihi and in coming back, he acts deliberately,
-3¥% and as also in looking at or around, in stretching forth his
£ 3rm, or in drawing it in again, in putting on the sanghati* and
¥ othes robes, ‘or in carrying tie alms-bow), in eating or drinking,
4" jd masticating 'or swallowing, in obeying the calls of nature,
[, =7 in going or standing or sitting’ in- sleeping or waking, in
;77T ppeakingor in remaining in a state of silence.
?:%#E%E;:: _Eprlbwéd with this Ariyan moral behaviour and endowed
T lso ‘with this excellent practice of mindfulness and aware-
| ~““riess, endowe1 also with this Ariyan way of contentment, he
| ¥ gakeq shelter in a 'onely spob, whether it be forest, or the
] " foobof a tree, or a hill side, or a grotto, or a rocky cave, or
i B cemetery, or  forest tract, or an open field, or a heap of
* | straw;. he returning thither after his round for alms, seats

w

"5 himself cross-lezmed when his meal is done, keeping his body
.1 © erect, setting mindinlness ahead; putting awny the hankering
4 . alter the world he dwells with his mind free from covetous-

© . ‘.. ness, ho purifies his mind of greed; putting away the evil
.~ i+ - propensities te injure he dwells with a heart free from ill-

B ; f_'f:jni]l;'_i_:mﬁpgs.siunatc and kind to all living beings he purifies

. I his mind of malevolence; putting away laziness and drowsiness

' ‘ -+ = he dwdls being, {ree therefrom: conscious of thie presence of

§ .. light, mindful’ ind aware of experiences he purifies his mind

i of sloth and torgor; putting wivay worry and flurey ha dwells

: }. "o .. ;Y One of the’three .rni.:.c;} of a B!:;ldhiat- bk It is the u .[r,-a-:
i _ga.rmwt._ 5 e

» L'll f 1
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82 Designation of Human Types :

free from fretfulness; with his heart tranquil within he
purifics his mind ol worry and flurry; putting awny per-
plexity he dwells free from doubt; no longer doubting as to
what is good he purifies his mind of scepticism. S
Putting away these five hindrances which trouble the
heart and weaken insight, he eschewing sensusl desires,
eschewing evil states, enters upon and dwells in the first stago

of ecstatic. meditation, attended with applied! and sustained

thought, joy, and bliss born of mental isolation., With the - -

cessation of applied and sustained thought he enters upon spd

Awells in the second stage of ecstatic meditation, a stald of ]n}r. ..

and bliss born of concentration free from applied and sustained

thought—a state of concentration of mind, and inne. Stan-
quillisation of heart. By absence of passionate longing for

v

joy he remains in equanimity, and aware of his mental states ..
and experiences, he enjoys bliss tarough his body, which the. - .
Ariyas describe when they say, ' the man serenc and mlnd.ful: o

stage of ecstatic meditation Then putting awWay bdtl.l;t':

7 VPR,

case and pain, and with the previous dying aivay.of joys and,,

ik

dwells ab esse.”” And thus he dwells entering ‘[P;ﬂﬁ_-_the third - -

griefs he dwells entering upon the fourth stage of meditation *:-

void of ease and pain, a state made pure by eqaanimity and
thoughtfulness.. Now with his mind .thus cun::e_ntr_nted._
rendered supremely pure and bright, freed from contamina-

i * Vitakks is distinetively mental procedure at the inceplion of o'

train of thought, the deliberate movement of voluntary attention ™
{ Budidhist Psychological Ethics, §7,n.). " Savitakkn savigira.—Leaving

the nmegative essential conditions of Jhina, we pass to the positive-

features. The meditation progresses by means of these two in par-
ticular, a3 a tres does by its flowers and fruits.”” ' According to the
Vibhaiigs, they reveal the determined resolves of the individual
student” (/. § 160). Vitakks means application of mental
aetivity. Mind con bo steadied by it (/b. § 263} In vitakka the mind
is working tgwards an end good or bad (/5. §441a). Mrs. Rhys Davida
snys, " The . . . term with ita substantive witakka {from the root tark)
is the most uswal expression in the Sultas for the looser, populér mean-
ing of thinking snd thought—turnisg the mind on to a'subject, menta-
tion, nddpting: the attention.  Without prefix (v, it 1@ a term for
argument or dinlectis (taldd). It is used rather for a restless and
discursive intellection *and not for the vel plard of intuitive sweep g
mina”” {Duddhist Psychology, Quest Series. 1914, p. 89). _—

3
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tu:m, with disturbling'lﬂ.ctum cleared off, rendered soft and

“plisnt, fixed, and unperturbed, he bends forth his mind to
““acquire the knowledge enabling him to remember his previous
'_hiztﬁi:ﬁ%:ﬁuﬂé to mind previous existences in various shapes,

it may bo ono birth, two births, three, four, five to ten, to

-‘t!ﬂmtjr, ‘thirty, forty, fifty, one hundred, one thousand or

“one hundred thousand births in many periods of cosmic
revolution, in many periode. of envelopment and develop-

““ment taken together to the effect ** there I have been born

un-‘ut such and such & name, in such and such o [amily, of
m:h antl such a caste, lived on such and such kinds of food,
crpmmw:'l such and such pleasuré and pain, and had such

“‘and outh ‘an end’ of [tha.lﬂ lifé; when I had deceased from

 “that state I was reborn in annthﬂ state, where I was of such

'”gw‘a.mi sich'a'namé, of siich and such a family, of such and such

a cacte; lived vron such and such kinds of food, experienced

iy Enh "and “such’ pleaaum a.nd pain, such was t.hc end of

o
_H.l
L
ey

[ﬂu‘l:] life, lmnng again dmmad from that state I was re-

“born here.” ‘Thus ‘does he recall in manifold ways his

i e

i pmnuha dwel]mg plnccﬂ with forms of destinies in details.

* And apain with his mind thus concentrated, rendered

3 ,_Eﬁfnfuna]r)yu}a and bright, freed from contamination, with

‘disturbing factors cluared off, rendered soft and pliant, fixed
“and unperturbed, he bends forth his mind to acquire the

- ,perception of appearance and disappearance of other beings.
s He sees with deva-vision clarified, surpassing that of ordinary

“human beings, living beings deceasing from one state and
. being reborn into another; he perceives beings of inferior or
“superior order, good-looking and ugly, well-situated or ill-fated,
faring according to their own karmn. He recognises that

 these are verily beings guilty of evil deeds, of offences com-

mitted by way of wopsls and thoughts, calumniators of the

- Ariyas, upholders of erroneous views, adhering to’ practices
- associatéd with grroneous judgment, they on the dissolution

. of the bodw after death, are réburn in hell, in & condition of

- utber ruin, & woetul state of pdin; that those [others] are, on
ik ﬂlﬂ other hand, beings who came into fullspossession of good

dmads, of merits e:,xmad by them on ucnuunt of words and

-
L] ]



84 Designation of Human Types

thoughts; not roviling the Arivas, upholders of right views,
-adhering to practices associated with sound judgment, they on
the dissolution of the body after death are reborn in the
heavenly world, to o happy destination. Thus does he see
with deva-vision clarified, surpassing that of ordinary human
beings, living beings deceasing from ono state and being
reborn into another; ho perceives beings of inferior or superior 3
order, good-looking and ugly, well-situated or ill-fated, faring
according to their own-karma. ; "

Now again with his mind thus concentrated, rendeged
supremely pure and bright, freed from contamination, With
disturbing factors cleared off, rendered soft and pliant, fixed
and unperturbed, he bends forth his mind to acqui.. the
knowledgo of the process of the destruction of sinful ten-
dencies (3savas). FHe truly urderstands that this is suffering
and that this is the genesis of suiering, that this is the nessa-
tion of suffering, that this is the path leading to the cessation -
of suffering: he truly knows that these are the sinful tendencies,”
that this is their genesis, etc. When he knows and aél,a:i thus,
his mind becomes frea from the tendency to sénsual pleasures,
from the tendency to be rebom, and from the tendency to
ignorance. And when [the mind] is emancipated, there is
the knowledge that it is emancipated anc. he knows that birth
is destroyed, the holy life has been led, duties have been
accumpliahcd, and there is no more of these conditions. Thus
o man does not become a self-mortifier, nor become addicted to
practices leading to self-mortification, and is not a mortifier |
of others, and is not devoted to practices leading to mortifica-
tion of others. Hb tortures neither himself nor the self of
others, and in this world he, without any hankering, ab
peace, cool, enjoying bliss, lives with a self become godlike.

5. What person is said lo be possesstn of pussion f

One whose passion has not been put away :—this person is
said to be one possessed of passion. s " 1_
1 T : : y

W hait person is said lo be one possessed of hatred ? _
One whose hatréd has not-been put away —this person,is .y
said to be one possessed of hatred. * / : %
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FFM person is said lo be one possessed of delusion?
- ﬂnn_ whose delusion has not been put awsy:—this person

jssaid to be ong posscssed of delusion. i

What person is said lo be one possessed of pride?
One whose pride has not been put away :—this person is

" said to bo one posscssed of pride.

..\,"\

36. How docs 1 person allain the inner tranquillity of mind
bul sok the higher wisdom of insight into things ?
alere.is a certain person who attains [ecstatic meditation]!
accompanied by an idea of form or the idea of formlessness®
 but dpes not attain the supramundane path or the fruition.
~ In this way & person attains the inner tranquillity of mind
. but not the higher wisdom of insight into things. -

- How does o person allain the higher wisdom of insight into

e umgu but not the inner tranquillity of mind? -

‘% Here 8 certain person is an attainer of the uupmmunﬂ.a.nu

: ..pl-‘ﬂl. and. fruition, but not of ecstatic’ meditation accom-

" V'panied by an idea of form or the idea of formlessnesa. " In this
-Way & pmnn. attains the higher wisdom of insight into
- things but not the inner tranquillity of mind. -
How does a ;i:lt!ﬂ't.'l‘;-!- aitain both these?

Here a certain person attains ecstatic meditation accom-
panied by an idea of form or by an idea of formlessness as
well as the sypramundane path and fruition.” In this way
a person atfaina both of these.

How does o person atlain neither ?

Here a certain person attains neither ecstatic meditation

- accompanied by an idea of form or by an idea of formless-

ness nor supramun.dns path end fruition. In this way a
person attains neither

il Lit. is p,a.u.l’q.i- of the wnupu.Lhu Samipotti means atininment.
Iei is  Buddsist tachnical term.  {Chers are samapattis wiucl.? are eight

"% aueceasive stages induced by cestatio mefditation.

* O * by Ripp- wn'}u;i or by Aripa-world cﬂmcmusnm Cf. Dks.

" {r3.5§ 160, aad 265 /.- * when that be may attain to,’ ete, *  *

Tl 2
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21, How is o person said o be going with the stream ¥
Hero o certain person enjoys sensual pleasures and conunita
sinful deeds. ‘This person is going with the stream.! "

How is u person said to be going against the stream I

Here a certain person neither enjoys sensual pleasures not
commits sinful deeds. Mo with suffering and with sorrow,
with tears on the faco snd lamenting, practises purity, full
and unspotted. This person is une going agpinst tho stresm.

How is a person said to be established ¥ _

Hero a certain person on account of the destructior of f{:u
five fetters causing rebirth in lower regions becomes a being
of apparitional rebirth, attaining thero tho final releasc, ot
lisble to return from that world. This person is ono who
i3 established. ’

How i3 o person 'a Liahmin, who has crosséd the strdam,
has gone to the other shore, and is established in fruition’ 7.

Here a certain person because of the destruction of his sinful .
tendencies lives having known and realised, in -this very’

existence, emancipation of mind and insight, freo from sinful
tendencies: this person is said to be a ‘brahmin, who has
crossed the stream, gone to the other shore, and is evtablished
in the fruition.’ '

28. low is o person one who knows Litile and does not acl
up lo what he has learnt?

Here » certain person possesses little knowledge of Sutta,
Geyys, - Vyikarana, Gathd, Uddna, Itivutteke, Jateka,
Abbhuta, and Védalla® but knows neither the meaning
nor the truth, does not follow the Dhamuna cither in ita
entirety or in its details. Such a person is said to be one
who knows little and does not act up tc what he has ledrnt.

' According to the Commentary, °anusotagimi puggnlo '+ means
* puthujjeno " (ordinary person). taa

2 ¢ A, vol i, p. 168: * Patisotagimini nipunaf-gambhirai
duddasa=,’ ete.  Cf. the term: uddhamsoto: upstréamer. Pss, of the
Hislers, verse D. e &

3 @f abeve, iv, § 9. . z

: : 7 / )
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i

| How is o person one who knows litde and acts wp to whal
v he haslearnt 7

Hero a certain person posseases littlo learning, namely of

- ‘Butta, otc.; he, knowing the meaning and the truth of that

'..lltﬂu learning, practises the Dhamma in its entirety and

i in its dotails. In this way o person is said to be one who
knuwa little and scts up to what ho has learnt.

“How is o perdon one who though much lesrned does mot
aﬂ up lo his learning ? :
. *Hero a certain porson has much learning, namely of Sutts,
" eto.; ho not knowing the meaning and the truth of that great
le.a.rmng, does not follow the Dhamma in its entirety ot in its
L +“details. In this way & person is said to be one who though
: much learned does not et up to his learning.

=

] »

e Here & certain person has great learning, namely of Sutta,
etc.; he knowmg the meaning and the truth of that great
lmrmng follows the Dhamma in its entirety and in ita details
In this way a3 person is said to be one who is much learned
and acts up to his lehrning.

s 29 Howis o person a recluse with a firm fooling ?

Here a certain person thruubh the complete destruction of
(three) fetturs becomes a °stream attainer,” no more liable
' © o fall (into & woelul state), but is destined to succced
and has enlightenment for his end and aim; this person s
\++ said to be a recluse with a firm footing.

How is a person seidl [ be o red-lotus- like recluse ¢

Hera a certain persoh through the complete destruction of

three fetters ahd having mace passion, hatred, and delusion

: attenuated, becomes a once-rzturner; coming only o1ce back

. to this world, he makes an end of suffering. This person is
- daid to be a red-lotud-like recluse. g

\ : ,
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How is u person o white-lotus-like recluse ?

Here o person through the mihplctu r]mtruct.ion__ui tho five
fetters causing rebirth in the lower worlds, becomes o being
of apparitional rebirth, attaining there the ﬁnnffelmn.nut
liablo to return from that world. ~‘This person is said tobe &
whito-lotus-like recluse. s

How is o person said lo be o delicale® recluse?

Here & certain person because of the dbstruction of his
sinful tendencies lives having known and realised in this vezy
existence the emancipation of ‘mind and insight, freo from
sinful tendencics—this person is said to be s tender recluse.

. Here ends the grouping of human t.ypea: by Four. .

1 Sukhuma: or delicate, refined, mhi]a; sublimated. ﬂ‘fﬁ.nguf,t.m o _- y

i, 238, ¥
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7 CHAPTER YV
‘" DIVISION OF HUMAN TYPES BY FIVE

1. Thero a certain person who acts and becomes remorsefnl,
who does not kdow emancipation of mind and emancipation
cf insight as it really is, wherein his sinful and bad qualities
~which: have arisen are totally destzoyed, he should be told

©“this: *of the revered one the sinful tendencies which are

dud-to actions exist, and the sinful tendencies which are due

i to remorsefulness increase. It were well if the revercd ono
3::- gave up sinful tendencies due o his actions and suppressed

sinful tendencies due to 1smorse, and practised thought and

! insight’ Thus the revered one will become equal to the
< fifth person in this group.*

- *Thers 8 certain person who acts and does not become
remorseful, who does not know emancipation of mind and

~ emancipation of insight as it really is, wherein his sinful and

bad qualitizs which have srisen are destroyed, he should
be told thus: ‘ of the revered one the sinful tendencies due
to actions exist and the sinful tendencies due to remorse do
not increase. It were well if the revered one gave up sinful
tendencies due to his nctions, and practised thought and
insight.” Thus the revered one will become equal to the
fiith pemoﬁ in this group.

There a certain person who does not act, and [yet] becomes
remorseful, who does not know emancipation of mind and
emancipation of insight as it really is, wherein his sinful and

* bad tualities whick, have arisen are totally destroyed, he

should be told thus: 'of the revered one the,sinful ten-
denci¢s due to, actions do not exist and the sinful tendencies
due to rerxjd;ﬁ-cfulnes& incresse. It wero well if the revered
one removed the sinful tendencies due to remorsefulliess, argl

E lf-rjf_n-ﬁfth ﬂ'un;trn\;:ubu understood the person who hns exhausted
_ the sinful tendencies [pilpmsﬂary}, L ®
; 2 80 _
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practised thought and insight.” Thus the revervd ono will o
become equal to the Bith person in this group. - X o
Thero & person does not act and docs not become remorselul, | A
who does nobknow the emancipation of thought and emancipa- bad
tion of insight as it really is, whereby his sinful and bad ' ﬁ* _
qualities are totally destroyed, he ghould be told thus: . . -* '}*.:
“ of the revered ono the sinful tendencies due to sctions do >
ot exist and the sinful tendencies due to remorsefulness do .
" not increase; it were well if the revered one practised thought 38
and insight’ Thus the revered onme will become cqual tp \
the fifth person in this group. ~ ity f
These four persons being thus admonished, thus instructed 5
by such a fifth man, gradually attain to the destrictionof
sinful tendencien. . .1 L g

9. How does & person who has givn despise? T Lf

Here is a certain person to whom a person giu:us gnﬁm:nt. e £
food, alms-bowl, bed, seat, things necessary for the sick POT b TS R
medicine and requisites; to the latter it occurs thus:—I give; _
this person, on the other hand, accepts. Civing this to T ']
him, he despises him; thus a person giving, despises. 4

How does o person despise by living logether? ) ., ;

Here a certain person dwells with s person for two or
three years; by living together with him he despises him;
thus a person despises by living together. o am R

How is a person a gape-mouth 7 )
Here a certain person, while the praise or dispraise of a =
person is being tittered, becomes quickly infatuated about b

d
-t |

him; thus is a person a gape-mouth.

How does a person become a wobbler ? " A
Here & certain pesson is of Little faith, s of little devotion,
is of little love, is of little contentment; thus a person becomes - °
a wobbler. b p)
o+ How ades a person B&mme dull snd stupid?
Here & certain perion does nof know good or bad qualities,
does wot know blameworthy or 'bla.:qu?B qualities, does not

#

£ ]
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Division of Human Types by Five 01

know low or excellent qualities, does not know dark or
* bright qualitics; thus a person becomes dull snd stupid.

3. Whoure there thal are comparable lo professional warriors?
There are five professional warriors:—Hero o certain
professional warrior secing the cloud of dust (raised by the
| march of the enemy) sinks down, becomes dejected, cannot
2 control himself, is unable to go forward to fight; thers is such
-+ o professional warrior. This id the first professional warrior
i : Iemhng in the world.
B «* Again another:—Here a certain Frufm."o;m] WOArTior en-
| dures the eloud of dust, but seeing the top of the flag he sinks
duwn, bocomes dejected, cannot control himself, is unable to
go forward to fight; there is such a professional warrior too.
. This is the second professional warrior existing in the world.
" Bgain another:—Hore. 8 certain professionsl warrior en-
. - dures the cloud of dust, endures the top of the flag; but
BT henr'u:tg the war cries he sinks down, becomes dejected, cannot
. control "himself, is unable to go forward to fight; there is
1 © such a pmie:munal warrior. - This is the third professional
‘warrior existing in the world. - . ..

Again .anither:—Here a certain professional warrior en-
dures the cloud bf dust, endures the top of the flag,
endures the war crics, but in the mélée is killed and done

-+ for; there is such o professional warrior. This is the
fourth professional warrior existing in the world.

B Again arother—Ilere a certain professional warrior en

& ~dures the cloud of dust, endures the top of the flag,

3 4 endures war cries, endures the mélée; winning the battle
» . ond victorious in the battle, he survives on the scene of the

 battle; there is such a professional warrior. This is the filth

professional warrior ki ting in the world.

T

These being the five professional warriors {!xis[-'mg in Ll
world, even, m arc these Fye persons who live and have
their being’ nrqung the monks mmpnra.hla to prrff:sslmn]

.. * Warriors. Who are the five ? ]

St ]:[era a cutum mank aeang the ‘cloud ui duat,? 31111.3 town
. \ i

L]
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becomes Temorseful, cannot control himself, is unable to
develop the holy life, -showing weakness in learning, giving
up the precepts, he comes back to low houschold life.
What does dust mean for kim? Hero a monk hears that in
such village or town lives » woman or a girl who is besutiful,
charming to look at, delightful and endowed with' great
beauty; he listening to that einks down, becomes remorseful,
does not control himself, is unable to develop the holy lie,
showing weakness in learning, giving up the precepts, he comes
back to low houschold life; thisis what dust means for him,
Just as a professionsl warrior seeing the dust sinks -down,
becomes remorseful, cannot control himself, is unable to go
forward to fight, so is this person; thers is such a person

here. This person is the first exintirgg in the world who is '

comparable to a professional warrior. T Ll R
Again another:—Here » certair ymonk endures the clpud

of dust, but secing the top of the flag sinks down, becomes g )
remorseful, does not control himself, is unable to develop the
holy life; showing weakness in learning, giving up precepts,

he comes back to low houschold life. = ' - Zieg w oa
What does the top of the flag mean for him? Here o monk
does not only Lear that in such a village or town liyes a woman
or & girl who is benutiful, charming to look at, delightful
and endowed with great beauty; he himself sees the woman
or the girl, who is beautiful, charming to look at, delightiul,
and endowed witl great beauty; he seeing hes sinks down,
becomes remorschul, does not control himself, js unable to
develop a holy life; showing weakness in learning, giving up
the precepts, he comes back to low household life; this is what
the top of the flag means for him. Just as the professional
warmior endures the dust but seeing the top of the- flag,
sinks down, becomes remorseful, does not control himself,
is unable to po forward to hght, ‘sp 'is this mon; there
is such a man lere. This is the second person gacisting
among the monks comparable th a professionar’ Warrior.
, Agair. another:-—Here, o certain monk endures the cloud
of dust, endures tbs top of the flag, but hearing the war
cries he sinks down, becomes remorsefpl, does not control

-
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T, -t

e —— e

Ve el

B e L ___.'_'.__,-——_.. e



jr

-7 survives on the ao?:r\_u[bal;tle _—

' Division of [Tuman Types by Fwe 03
himself, i3 unable to develop the life of purity; showing
wenkness in learning, giving up the precepts, he comes back
to low houschold lifo.

What do war cries mean for kim? Hero » woman
approaching & monk, who has gone to the forest or to tho
foot of a tree or to an empty room, speaks lightly, converses,

" laughs and jests. Ho being spoken lightly te, or being con-
versed or jested with, or beipg ridiculed by the woman, sinks

* down, becomes remorseful, does not control himself, is unablo
D dwe]up a holy life; showing weakness in learning, giving
up tha precepts, he comes back to low housshold lifs; this is
. what. war cries mean for him. Just as that professional
VoLITiOT mt.lmhum]a dust, withstands the top of the flag,
* hearing.the-war cries, sinks down, becomes remorseful, docs

:.‘:'r':'..f, not control himself, iz unable to go forward to fight, so

is phis person; there is sch a person here. This i3 the third

;.- person existing among the m{:rnka comparable to o professionsl
. ‘warior, -

it Again nnnﬂze.r —Here a certain monk endures the cloud
i _af dust, endures the top of the flag, endures war cries, but

is killed in the mélée and is done for.

What dees the mélée mean for him? IHere a woman
approaching & monk who has gone to the forest or to
the foot of a tree or to an empty place sits nesr, lies
down near, stretches her limbas fully; he having the woman

. sitting near him, having her lying down near him, having her

stretching ber limbs near him, gives up the precepts, and
showing Wweakness, he misconducts himself. This is what

- the mélés means for him. Just as that professional warnor

endures dust, endures the top of the flag, endures war
cries, but ho is smitten and is done for, so is this
persen; there is sych a person here. This iz the fourth
person existing mnﬂnt the monks comparably to a pro-
feasivnal warrior.

Apain an.b’t.ha: —Here a lcertain monk entlures the cloud
“of dust, endures the top of’the flag, endures war tries, BntI
andurex the mélés; he winning the bojtle, being victorions,

-
)
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What does the winning of balle mean for him? Tlero n
woman approaching the monk, who has gone to the forest or
to the foot of & tree or to an empty room, sits near, lies down
near, stretches her limbs fully.  He having the woman sitting
near him, lying down near him, stretching her limbs fully near
him, having extricated and having relensed himself goes
awsy where he likes; helives in a solitary place, in o forest, at
the foot of a tree, in & mountain, in a cave, in a mountain
grotto, in a temetery, in a forest tract, in the open air or on
a heap of straw: he having gone to the forest or at the focd
of & tree or in an empty room sits cross-legged, plnmng tha
body erect and making recollection ready; he giving wp
covebousness in the world, lives with a mind free from coveto:s-

ness, he purifies the mind of covetousness; giving up malice,”
he lives with a mind free from malice; being compassionato

to all living beings, he purifies the  mind ,of malise;
giving up sloth and drowsiness, being conscious of light,
mindful and possessed of knowledge, he purifies the mind
of sloth and drowsiness; giving up distraction and rest-
lessness, he purifies the ‘mind of these, having his' mind
calm internally; giving up doubt, he lives having gone
beyond doubt; being free from misgivings so far as good
qualities are concerned, he purifies the mind of doubt; he
giving up these five hindrances, which are the corrupters
of mind, which wezken the intellect, free from sensual
pleasures and bad- qualities he lives in attainment of the
first Jhina (ecstatic meditation) which is with ,a.ppimd and
sustained thought, and which has joy and happiness due
to solitude; he, putting an end to applied and sustained
thought, lives in attainment of the second, third, and fourth
stages ol ecstatic meditation.

He with such & concentrated mind, which is pure, =vhich
15 clean, which i3 free from impurities, which is free from
sing, which is solt, which can be ncted np'un which is stewdfast
and which is immovable, by the itnowledge of thi destruction
of sinful .endencies benda fnrth his mind; he knaws truly that
this is suffering, ete, this is the path leading to the

EY

ceasatinn nf auffcrmg, h{: ]cu{:wﬁ truly, ?:{t these are sinful ©

4 A '
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: ) .
tendencies, eote., ... he understands truly that this 1s

1

p _ tho path leading to the cessation of sinful tendencies. Thus
1 knowing and sccing, his mind becomes emancipated [rom tho
E - tendency towards sensual pleasures, his mind becomes freed
! from the tendency towards rebirth, his mind becomes emanci-
. . pated from the tendency towards ignorunce; when it 1s freed,
E ™ he has the knowledge that it is free, he knows that birth is
- _exhausted, tho holy life is led, what is to be done is done, anl
I ~iz+ % there is mothing further of theso conditions.” It is this
||, - that victery in battle menns for him." Just as that pro-
"= feshioral warrior endures dust, endures the top of the
‘-.':_:"'.ﬂa.g', endares war cries, endures fight from a distance, he

+ " winning the battle, being victorious in the battle, survives
! -+ on the scene of battle, so is this person; there is such o person
@iz here.+ This is the Gfth person existing among the monks
i comparable fo a professiraal warrior.

" These aro the five persons who'live and have their being
‘among the monks comparable to professional warriors.

}, i e :
| )R 4, Therewhs ore the five (persons) who live on alms ?
: .+ 'One lives on alms because of his dullness and stupidity,
' ‘one lives on alms because of sinful desire and moved by
* desite, oge lives qn alms because of madness and an un-
| " balanced mind, one lives on alms because he thinks: it is
praised by the Buddhas and their disciples; and, further,
} “there is one who just because of absence of desire, just
) because of contentment, just because of eradication (of sin),
, and becausd [ the life is] needed, lives on alms.
< " . There the person who lives on alms just because of the
abzence of desire, juaﬁ because of contentment, of eradication
> “(of sin), and because [the lile is] just: this is the head, the
» chicf, the foremost, the best, and the most excellent of these
five (persons) who live on alms.  Just as the milk jis from the
cow, aumds from mil#, butter from curds, clanfied butter
. (ghee) from -iﬂ_l.'lti,z:r, and tho seum of clarified butter [rom
clarified blttar (ghee), sosis this person who kves oy
" alms beeansg of these things the hgad, the ellicf, the
*foremost, the best® iml the most excellent of fivg pprsons
B \
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who live on alms. These are the five persons who live ~ o -

on alms. kg g
N W
" 5-14. Who are the five persons who refuse lo accept food
after proper time?  1Who are the five persons who use one seal? - |
Who are the five persons who wear rags collected from refuse- s
heaps? Who are the five persons who wear three garments? ' '}
Who are the five persons who are forest dwellers 7 Who are the
Jfive persons who live under o tree? Who are the five persons
who live under the open sky? Who are the five persons whp
rest sealed? (Who are the five persons who use any suafs * \
that are offered?) Who ate the five persons who dwell in a
my; X L g : \-“*-.._

Here ends the specification of grouping by Five. g

' Thess are nine classes of tho thirteen stricter religious who prastise
the thirteen dhotadigas, or * exira-rigorous ways.' - The bracketed
sentence does nob Tefer to these. Sec. 4 is to be repested with each.
See Mlilinda, i, Bk, VI.; Visuddhimagga, ch. ii.
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.- +CHAPTER VI
DIVISION OF HUMAN TYPES BY SIX

1. Thero is the person who,"in regard to doctrines ho haa
not heard of before, thoroughly understands by his own
effurt, the t;rutha, and obtains therein omniscicnce a3 well as

" mastery over the fruits.

Such an one is to bo considered a perfectly enlightened
ons, '

2. There is the person who, in regard to doctrines ho has
not heard of .before, thorubghly understands by his own
effort the truths, but does not obtain omniscience therein as
well as mastery over the fruits.

Such an one is to bo considered enlightened for himself
(paceekasambuddho).

3. There is the person who, in regard to doctrines he has not
heard of beford, thopoughly understands by his own effort
the truths, puts an end to suffering in this very existence, and
attains the perfection of discipleship.

** Buch an one is to be considered a Sariputts sud n

Moggallina.

4. There is the person who, in regard to doctrines unheard
of before, thoroughly understands by his own cffort the

e -..,f-l"-lﬂw. puts an end to suffering in this very existence, but

does not attain the perfection of discipleship.
The other Arahants w.be *o be so considered.

' 5. Theie is thn person wh(} in regard to doctrines unheard
of before, thcbrmrg’]:.]f understands by his own effort the Ly tha,
Put,u an end to suffering in this very. existenee, and becomes

" 0 non- r{.t.umcr. not hfwmfn [to] come back tothese conditions,
"The * non- :cturnu {uugamij is to be g0 considerod)]

it Ty i oo &
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6. Thero is the person who, in regord to doctrines un-
heard of before, thoroughly understands by his own elfort
the truths, and (as he) does not put an end to suflering in this
very existence, becomes o once-returner, having [to] come
back to these conditions.

The stream-attainer (sotipanna) and the ‘ once-returner’
aro to be 8o considered. -

Here ends the group of Siz.,




CHAPTER VII
: DIVISION OF HUMAN TYPES BY SEVEN
: L Hmur is o person who is once drowned just drowned 7
Hero 5 cectain person is possessed of ‘nbsolutely black

b unihnml qun?_lit-i_ua.-':;such & person being once drowned 18
' jost drownedi’ 2 |

i .:.fmnitnpar'nﬁ_l r .. after emergence !

S . . Here » certain.person emerges with faith, with modesty,

. with conscienticusness, with energy, with insight, as regards

i gooll (moral) qualities, bub his faith, his modesty, con-
i = scientiousness, emergy, Of insight mneither persists nor
i ‘grows, but decreases. Such a person js drowned sfter
3 emergence. > i -

if ... How does a person parrislafm_mrgcmc?

':‘ Hero a certain person emerges with faith, with modesty,
il with conscientiousaess, with energy, with insight, as regards
b good qunlities, and his faith, his modesty, conscientiousness,
3 . energy, Of insight neither decreases nor  EIOWS, but
R persists.  Such a person persists after emergence.

} s How does s person look about ond around after emergence !

% Here a certain person emerges with faith, with modesty,

with copscientiousness, Wwith energy oOf with insight, as
- . regards good qualities. By complete destruction of three
: .Ict-tem_hn becomes a stream-attainer, no Moo linble to [fall
into & woelul stak, pub sure to win enlightenment
{sambodhi) as his fina} end and aim. Such a person looke -
about and argynd after emergence.

How does 3 pirson swim on after [.putam.ﬁ]n emergences’
Here & certain person cmerges with fadth, with maodesty,

with c_un.acienﬁousnebt, with energy or with insight, as regards

* . a9 -
of ¥
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good qualities. By completo destruction of threo fotters g
and by the destruction of passion, hatred, and delusion |
ho becomes s once-returner, who coming back but once

to this world makes an end of suffering. Such o person

gwims on after emergence.

How does a person reach a fized footing after emergence! o

Here a certain person emerges with foith, with modesty,
with conscientionsness, with energy or with insight, o8
regards good qualities. By complete destruction of five
fetters causing rebirth in the lower regiong, he becorses  *
a being of apparitional rebirth attaining the finsl release in * .
that state, and is not liable to return from that world. Such
5 person reaches a fixed footing after emergence.

What sort of person is he who as o true brahmin ofter ¥
emergence crosses lo the other shure ond establishes himself >
ol 0T T Ty om0 R i A ( .

Hero a certain person emerges with faith, with ‘modesty, s

with conscientiousness, with energy or with insight, "as
regards good qualities. By destruction of sinful tendencies,

he lives in possession of emancipation of will, of emancipation

of insight, free from those sinful tendencies ,apgd having

come to know and realise them by his Jwn efforts in this

very existence. Such o person is a true brahmin*crossing

after emergence and going to the other shore and estab- ..
lishing himself in fruition. }

2. What sort of person is emancipated in both ways?

Here a certain person goes on himself experienciag the eight
stages of emancipation, and having scen them by insight, his
sinful tendencies are completely destroyed. Such a person is  ~
emancipated in both ways. IR

. What sori of person is emancipaled Ly way of insight 7

Here o certain person, without himself e_reriencing the
night rtages of -emancipation but having merleived them
through insight, has his sinful tendencies com pletely destroyed.
Such a person is emancipated by way of insight. -

-
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Division of Human Types by Seven 101

1
IWhat sort a_f person iz un ' cye-witness ' 7}

“Hero a person goes on hiwself expericncing the vight stages
of’ uma.nm;mtmn and having perceived them through insight,
somg of his sinful tendcncies are nﬂmp!e.m]}’ deﬂtmye& Such
& person is an. n]'&-mtnm

What sort af paﬂan 1'3 ' one w}m has won wision '?

Here a person truly understands that this is suffering, that
this is the genesis of suffering, that this is the cessation of
siuffering, and. that this is the path leading to the cessation
of suffering. The doctrines promulgated by the Tathigats
are perceived by him through insight as well as practised, and
ho having seen them through insight, some of his sinful
tendencies are completely destroyed. Such a person is ono
~ who has won vision. '

What sort of person is emancipated by faith?

Here a person truly understands that this is sufering, that
this is the genesis of suffering, that this is the cessation of
suffering, and that this is the path leading to the cessation of
suffering. The doctrines promulgated by the Tathagata are
perceived by him through insight as well as practised, and
he having seon them through insight, some of his sinful
tendencies are completely destroyed, though not in the same
way 28 in the case of one who has won vision. Such a person
18 emancipated by faith.

W hat 501 of person is one conforming lo the Norm ?

The faculty of insight of a person proceeding to realise
~ the fruition-stage of a stream-attainer develops to a large

_extent; he cultivates the noble path which carries with it
reasoiz and is preced~d by faith. Such a person is said to be
one conforming to the Norm. Such a person 8'rivingafter
the frultion atnga of a stream attainer 15 one conforming to
the Norm; *r'ﬂlllﬁ the sams person established in the inutu}n
i one ‘wlm has'won yision.

s g ——————— -

4 f. above=i,11.35.
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102 Designation of Human Types

What sort of person is one conforming lo fuith?
The faith-faculty proceeding to realiso the Iruition stage

of o stream-attainer develops to a largo extent.  Ho cultivates
the noble path which carries with it faith and is preceded by,

faith. Such a person is said to be ono conforming to Iaith.
Such a person striving after the [ruition stage of o stream-

sttainer is one conforming to Inith; while the same person

established in the fruition is emzncipated by fuith.

Here ends the specification of grouping by Seven. ,




CHAPTER VIII

DIVISION OF HUMAN TYPES BY EIGHT

Who are the four persons identifiable with the path and who
“are the four identifiable with tﬁcfrmhm?

* " The stream-attainer and one who procecds to realise the

frition stage; the oncereturner and one who proceeds to

- realiso tho fruition stage; the never-returner and one who

-proceeds to realise the fruition stage; and the Arahant (elect

or worthy) and one who proceeds to attain Arahantship—

, these ato the four persons who are identifisble with the path

, and these the four identifablo with the fruition.
C T e cnd i’ rping ty i
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CHAPTER IX

DIVISION OF HUMAN TYPES BY NINE ol

What sort of person is o perfertly enlightened one ?

Here a certain person who, in regard to doctrines he has
not heard of before, himself thoroughly unerstands &H{‘-
truths and attains the ompiscienss thereof s well as mestery
over the [ruition. This sort of person is said tobe a pecfectly
enlightened one. e Sl

What sort of person is one who 33 enlightened ﬁrrhimsd}' ?

Here o certain person who, in 2zgard to doctrines he has
not heard of before, himseif thoroughly understands the truths
but attsins neither the omniscienco nor the mastery OVer

the fruition thereof. This sort of person is gaid te be cne
enlightened for himself. 3

What sort of person is emancipoled in both ways !

Here o certain person goes on himself exp:.rien‘-:ﬁng the eight
stages of emancipation, and having perceived them: through
insight, his sinful tendencies are completely destroyed. This
sort of person is said to be one emancipated in both ways.

What sort of person i emancipated by way of insight f

Here a certain person without himself experiencivg the eight
stages of emancipation, but having perceived them through
insight, his sinful tendencies are completely destroyed. This
sort of person ia said to be one emancipated by insight.

What sor of person is on ' eye-uilness 4 5

Here a certain person goes on Limself experiencing the eight
s*ages cf emancipation, and having perceived.them through

e L
" L 5ep nbove, ch. vil.
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+ Division of Human Types by Nine 105

., insight, somo of his sinful tendencies aro completely destroyed.

“.. _ This sort of person is snid to be an * oyc-witness.’

RFEERN e IS Pk A ik
“2' What sort of person 13 one who has won vision ?
AFH T LT T T S el R e 17 b

~ " Hore o “certain person truly understands that this is
suffering, that-this is the genesis of suffering, that this is the

“* cessation of suffering, and that this is the path leading to the

cessation of suffering. Tho doctrines promulgated by the
Tathigats are pereeived by him through insight as well as
practised; and he having perceived them through insight,
scmo of his sinful tendencies nre completely destroyed.  This
sort of person i8 said to be one who has won vision.

What sorl of person is emuncipated by faith ?

Here a certain person truly understands that this s
suffering, that this is th~, genesis of suffering, that this is the
cessation of suffering, and that this is the path leading to the
cessation of suffering. The doctrines promulgated by the
Tathigata are perceived by him through insight as well as
practised; aud having perceived them through insight, some
of his sinful tendencies are completely destroyed, though not

“in the same way as in the case of one who has won vision.
This sorv of peraon is said to be one emancipated by faith.

What sort of person is one conforming to the Norm ?

The faculty of insight of & person procecding to realise the
fruition stage of a stream-nttainer develops to a large extent;
be cultivites the noble path which carries with it insight
and is proceded by insight. This sort of person is said to be
one conforming to the: Norm. Such a person striving after

© the fruition stage of stresm-attaining is one conforming to
.- the Nprm: while the same person established in the fruition

18 one who has won vigl. .
1]

What sort ff person is one conforming to faith 7
The faiti> fyculty proceeding to realise the fruiton staze

- of stream-ajiaining develops to a large extent. He éultivates
th Imh]f,: path wk'gh carries with it faith and is, preceded

} ]



106 Designation of Human Types ™

by faith. This sort of person is'said o bo one conforming

to fuith. Such n person striving sfter tho fruition stage

of stream-attaining is one conforming to faith; wh:lla the
samo person established in the fruition is emancipated by -

faith. ]
Here ends the specification of grouping by Nine.
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: CHAPTER X
DIVISION OF HUMAN TYPES BY TEN

By which fine is consummation reached here 7

The * strenm-attainer * destined not to undergo more than
seyen births, the * stream-attainer’ tmnsm:gmtm% through
a' fowr femilics (less than soven), the * single-seeded ' * strenm-
attainer,’ the ‘ once-returner,’ and one attaining ﬂ.mhﬂ.ntath
in this very existenco:—of thm five, consummation is reached
here. -

By which.five 15 cons.mmation reached after leaving this
world ?

‘One who dies and attains Nirvina before half the age
he shoild have lived in a Brahmanic world cxpires,’ the
‘ term-curtailing passer-away,’ the ‘ automatic passer-away,’
‘one attaining Nirvina through strenucus exertion,’ ‘one
proceeding unstream to the Akanittha region.” By these five,
consummation is reached after leaving this world.

Thus far has been made the determination of human types.

Here ends the specification of grouping by L'en.

Here ends the * Designation of Human Types.

107



ol .

--z-«*.:-%-

»

: Jg * - - Digger and d-.bller, 61,

INDEX

1. GENERAL INDEX

Apormox, b

Acon-arrestor, 2+ A

Anpgee, 28, 4T - - =
Annihilationism, 54
ol jonal ol irth, 24, 30, BB

"y .7 'inyas,19, 50

Ariyan, 10, 20, 81 -

7 Atta’mment, 18, 19°

Awg 3. Z., 2

£ 0 - Autoesticslly decedent, 20

Avaries, 20, 34

Body, 2
* Dutter, 77,95

Cancep-minded, 9, 44
Cemetery, 14, 81, 04
Clonds, 59

Coguition, dlements of, 1
Comprehension, 31, 37
Confections, 2

Conforming by faith, 7, 15, 23

. » Conforming to the Norm, T, 15,
n

Conselentiousness, 2

Contamination, B2, B3, B4

Clontentmert, 05

Cosmio revelution, 83 -

Cowetonsness, 31, 34, 35, 16, 50,
“

" Crafity, 29, 34

Deceitfu), 29 w10
Deceplion, 29, 34 \
Desgnation, ejx, 1-

. Determiped daatiny, 20 =

-sight, 83

Dismond- . 44

Y )

Disillusionment, 37
Disohedient, 30
Dispassionate, 40, 47

Ear, 2 .

Festatic meditatica, 25

Emancipation, 14, 40,74 f, 86,80 1.

Enlightened one, 13, 14, 40, 44,
50, 74, 80

Bnvious, 20

Envy, 20, 13

Equal-headed, 20

Ermroneous views, 83

Etcrnalism, 53

External [etters, 33

Eye, 2 £. See Deva

Eyo-witness, 8, 22, 42, 101, 104

Faith, 23, 42, 106
Fallible, 17
Fetters, 33
Flower-8
Forgetfulness, 31
Foulmonthed, 9, 43
Fruition-stage, 27
Funetions, 3

er, 0, 43

Gapomouth, 90
Cratified, 39
Custatory, 3

Hempen cloth, 10, 47
Honey-tongued, 9, 43
Hopeful, 4§u
Hopelces, 40

Immoderate, 31

Immoderation, 31

Impudence, 30 !

Iimpudent, 8

[nclination, 38

Insight, 10, 13, 22, 37, 44, 50, 5!
Iaternal fetters, 33 i
Intoxicant, 76

Inverted intelloct, 0, 45

100 %



110 Designation of Human Types

Jailer, 77 Quarrel, 23
.l'u.r,n;] : Quarrelsome, 28, 20, 33
Kem, 5 : Rebirth, 23
Learner Right view, 37
Lokl Sainer, & 2 ¢ Rhys Davids, T. W., 2
Lightnicg-minded, 9, 44 Bhys Davids (Mrs.), 2, 6, 21, 26,
- ML y By B % 50 71 §°
Lotus like recluss, 13, 87 52,70, 71, 52
Twint. 5 Scruple, 34 R
Malevolance, 27 Self-mo. tification, 54
Mango, 11, 62 Sense-doors, 30, :"ﬁ
Mind, 2 : Sense orgens, 1, 2
Moderstion in food, 30 Serpent, G0 el
L 45, 46 Shameleasneas, 3'] .
Monk, 45, 47, 92 Shape, 2 "y 4
Moral Inw, 32, 37, gﬁmmmféddlm LY
; . .
Noo-learner, 5 Slanderer, 28, 33, 50 .
Noo-returner, 24, 27 Stream-sttainer, 23, 24, 20,
Norm, 23, 101 h
Hoen 3 Tangible things, 2
Obedient, 35 The~ger-minded; 9, X i
Olnctory, 3 ' ; A
Omnisciance, 15, 97 ‘;?:_Gﬁ’;“- 18
Onee-returner, 7, 24, 26 Visi v 7,92, 93, 42, 106
Path-attainer, 5, 20 1 : b ‘
Perceptions, group of, 2 Wmhful:.in;u, ]_El . :
Person, 18, 19, 20, 21, 22, 23, 24, | Wicked, Al
25, 26, 27 Wide intellect, 9, .
Perturbable, 17 gpdtbllgr ’Bﬂ b
Fool of water, 64 4 3
Professional warrior, 14, 91 Woeful state, 53
Purblind, 45 Wrath, 33 :
I INDEX OF PALI WORDS3 B
i 1,8 9
AEANITFOA, B, 26 Itlﬂ-}'-*-llkﬂ- 61,
Aluppadhamms, 4 » Indriya, 1, 2
Anguttars Nikiys, vil, 6,7, 14, 20, | Indriyaripam, |
a1,22,49,41,70,71,74, 76,70, 88 Issf, 20 .
Ajits Kesakamball, 32 - .
Abbbutadhamma, 81, 80 gdun, BI.P Sﬁw bbayL T - = .
ALkidka AR, ¥ Uglhr' .uhﬁgavimutm. i1 .
Abhayuparata, 19 i
Auigimi, 4, T e "
.-lnu.*gnllgﬁmi.higﬁ - Fleabiif, 7, 24
Antari parini Hy P o §
Arsha, 4, 8,1, 27,103 | 'lﬂmﬁﬁfﬁ?fi’”sg '
.ﬁl‘lkhn_a:iﬁ?ﬁh:iﬁ. 8 -I Kalyanadhammo, 1L 2
T | Kalyana-mitts, 9 - %
Arabhati, 13 : B e b S s ol
Asavi, 17 © . _ BYASS v ot

}



o Hu {]lﬂa.mml.. i
B 1‘} 1 21
-+ = ]{hlﬂ.d-hﬂ, 1

Githd, 61, 80

Gimadhamma, 79
© Goyya, 01, 80

Cotzabhi, 4, 5

Cullavaggs, 28

Jataks, 61, 86 ° :
Jotipariysna, 71

J‘HM,H,M :

i Tathigats,22, 30, 41, 42
l Tamapariyana, 70

] Tind 62

i Tevijje, 21

Dadduls, 76
Ditthipatta, 7, 22
Dibbacakkhuflapn, 21
i Digha Nikiys, 32

- "

' Inlex

111

Padfiatti, vi

Podliti, o
Papfidvimutti, 100
Pacceknsombuddha, 07
Pukkusn, 71
Pubbaldrl, 38

Viedro, B2
Vitnkkn, 32
Visuddhimnggs, 20, 36, 37, 99

Buddbn, 88, 05

Vedalls, 81, 86
Vydkerana, 61, BO

Muolklha, 28 .

Aajjhimn Nikéys, 7, 22, 86
Mabhdvaggs, 28
Mahasaddantti, 49
Mira, T8

Moggallina, 07

Snkndigiml, 4

Satta ttumparama, 7
Yaddhinuslrl, 7
Samaypvimutts, 4

Jhamns, 20, 34, 50, 74 Sarmkittisu, TO
l - Dhammasadgagi, 30, 34, 35, 33, | Samipatti, 85
- a7, 44 Anpkhird, 2
1 . Dhamminusirel, 23 Sambodhi, 09
\ Dhitu, 1 Sanghitl, 81
{ : Samyutta Nikiys, 62
Hibbéns, 5 Siriputta, 97
. Hiviira (rce), 70 Sumangals Vitdsind, 62
' : Mesdida, 70, 71 Sotipanna, 4, 98
| 8
} !
% e O | ; '
{:!.
B
o .
PR »
I
|' - P ) A _—
= . A y
] 1
"-\ > ‘ ; - N '
- . .
. (] PRINTED IN GREAT LRITAIN BY
» . * ) mLuNd a¥p soss, LD, ariLproRit 440 TIUER
! : f; o
i 3 5 - = - ’ —— i







	Puggalapannath_Page_001
	Puggalapannath_Page_002
	Puggalapannath_Page_004
	Puggalapannath_Page_005
	Puggalapannath_Page_006
	Puggalapannath_Page_007
	Puggalapannath_Page_008
	Puggalapannath_Page_009
	Puggalapannath_Page_010
	Puggalapannath_Page_011
	Puggalapannath_Page_012
	Puggalapannath_Page_016
	Puggalapannath_Page_017
	Puggalapannath_Page_018
	Puggalapannath_Page_019
	Puggalapannath_Page_020
	Puggalapannath_Page_021
	Puggalapannath_Page_022
	Puggalapannath_Page_023
	Puggalapannath_Page_024
	Puggalapannath_Page_025
	Puggalapannath_Page_026
	Puggalapannath_Page_027
	Puggalapannath_Page_028
	Puggalapannath_Page_029
	Puggalapannath_Page_030
	Puggalapannath_Page_031
	Puggalapannath_Page_032
	Puggalapannath_Page_033
	Puggalapannath_Page_034
	Puggalapannath_Page_035
	Puggalapannath_Page_036
	Puggalapannath_Page_037
	Puggalapannath_Page_038
	Puggalapannath_Page_039
	Puggalapannath_Page_040
	Puggalapannath_Page_041
	Puggalapannath_Page_042
	Puggalapannath_Page_043
	Puggalapannath_Page_044
	Puggalapannath_Page_045
	Puggalapannath_Page_046
	Puggalapannath_Page_047
	Puggalapannath_Page_048
	Puggalapannath_Page_049
	Puggalapannath_Page_050
	Puggalapannath_Page_051
	Puggalapannath_Page_052
	Puggalapannath_Page_053
	Puggalapannath_Page_054
	Puggalapannath_Page_055
	Puggalapannath_Page_056
	Puggalapannath_Page_057
	Puggalapannath_Page_058
	Puggalapannath_Page_059
	Puggalapannath_Page_060
	Puggalapannath_Page_061
	Puggalapannath_Page_062
	Puggalapannath_Page_063
	Puggalapannath_Page_064
	Puggalapannath_Page_065
	Puggalapannath_Page_066
	Puggalapannath_Page_067
	Puggalapannath_Page_068
	Puggalapannath_Page_069
	Puggalapannath_Page_070
	Puggalapannath_Page_071
	Puggalapannath_Page_072
	Puggalapannath_Page_073
	Puggalapannath_Page_074
	Puggalapannath_Page_075
	Puggalapannath_Page_076
	Puggalapannath_Page_077
	Puggalapannath_Page_078
	Puggalapannath_Page_079
	Puggalapannath_Page_080
	Puggalapannath_Page_081
	Puggalapannath_Page_082
	Puggalapannath_Page_083
	Puggalapannath_Page_084
	Puggalapannath_Page_085
	Puggalapannath_Page_086
	Puggalapannath_Page_087
	Puggalapannath_Page_088
	Puggalapannath_Page_089
	Puggalapannath_Page_090
	Puggalapannath_Page_091
	Puggalapannath_Page_092
	Puggalapannath_Page_093
	Puggalapannath_Page_094
	Puggalapannath_Page_095
	Puggalapannath_Page_096
	Puggalapannath_Page_097
	Puggalapannath_Page_098
	Puggalapannath_Page_099
	Puggalapannath_Page_100
	Puggalapannath_Page_101
	Puggalapannath_Page_102
	Puggalapannath_Page_103
	Puggalapannath_Page_104
	Puggalapannath_Page_105
	Puggalapannath_Page_106
	Puggalapannath_Page_107
	Puggalapannath_Page_108
	Puggalapannath_Page_109
	Puggalapannath_Page_110
	Puggalapannath_Page_111
	Puggalapannath_Page_112
	Puggalapannath_Page_113
	Puggalapannath_Page_114
	Puggalapannath_Page_115
	Puggalapannath_Page_116
	Puggalapannath_Page_117
	Puggalapannath_Page_118
	Puggalapannath_Page_119
	Puggalapannath_Page_120
	Puggalapannath_Page_121
	Puggalapannath_Page_122
	Puggalapannath_Page_123
	Puggalapannath_Page_124
	Puggalapannath_Page_126
	Puggalapannath_Page_127
	Puggalapannath_Page_128
	Puggalapannath_Page_129

