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INTRODUCTION

This is, as far as | know, the fourth time that the lovutiaka has
been translated into English, having been preceded, firsdy, by
the translation of J. H. Moore (Sayings of the Buddha, New York,
1908), sccondly by that of F. L. Woodward (As Jt Was Said, Pali
Text Society, London, 1935, reprinted 1948), and thirdly by that
- of ]. D.Ircland ( The ltivuttaka: The Buddha's Sayings, Kandy, 1991).
A further transtation, into German, by K. Seidensticker, Leipzig,
1922, was not available to me.

As with the Udina, the need for a new translation of the
Itivattaka manifested itself as soon as I.commenced work on a
translation of its commentary; for although the former translauons
adhere in part to its commentary, none does so sufficiently closely
to provide an accompaniment to a translation of that commentary.

This is not to disparage the former transtations, for it is, of
course, quite legitimate for a translator, when translating a
canonical text, to ignore its commentary (finalised, il not
composcd, anything up to a thousand or more years later), in the
hope of arriving at a better understanding of what it might have
meant to those more contemporancous with its composition.

But when intended, as in the present case, asa companion
volume to a translation of its commentary, any translation of a
canonical text has 1o be seen through the eyesof its commentator
to present it in such a way that it expresses cither how it was
understood by the residents of the Mahaviharaat Anuradhapura,
the touchstone of Theravadin orthodoxy in the commentarial
period, or at least how they desired it to be understood.
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The present translation, then, attempts at presenting the
canonical Itivuttaka as seen through the eyes of Theravadin
orthodoxy in the fifth (or possibly some later) century at
Anuradhapura Quite often its commentator, Dhammapala, offers
morc than onc interpretation of a given term, or phrase, and
especially when discussing the verses appended to the various
suttas. Somc mxght argue that the fact that more than onc
interpretation is offered is sufficient evidence for the fact that
the traditon had, by Dhammapala’s time, lost contact with the
original import, or else that the commentator is simply showing
off. Butitsecms to me more likely that such verses may well have
begn, if not intentionally ambiguous, then at least deliberately
couched in doctrinal double-entendres, which is, after all, the
mark of agood poct. In such cases, I have tried, wherever possible,
to cast the translation in such a way that it allows such multple
interpretation, even ifit meant that the English renditon resulied,
on such occasions, in being somewhat strained.

In preparing this translation, I have consulted the followmg
editions of the text

(1) the 1975 rcprinr.o[E. Windisch’s PTS cdition, together

with an Errata supplied by 2n unknown hand (rcfcn'cd to as “text”

in the notes);

N (2) the Burmese Chalthasanga)rana cdmon pubhshcd in

'Rangoon in 1972 (referred to as “Be” in the notes);

(3) the Sinhalese All-Ceylon Buddhist Congress Tripitaka
Pali Series-V (4) edition, published in Colombo in 1970 {referred
1o as Ce” in the notes); and

(4) a photocopy, made at the National I..lbrary in Bangkok
of a Siamese edition originally published in Bangkok in 1987 in
Lonour of the King's 60th Birthday (referred to as “Se” in.the
notes). «

Since there are, as far as.I am aware, no plans for producing a
new edition of the text, despite the poor quality of many of the
readings in Windisch’s edition, even subsequent to their
emendation, and since Be, Ce and Se are unlikely to be readily
available to the general reader, I have drawn attention to most of
the variant readings, trivial though many may be, found in the
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latter, and upon which the translation is largely based, for the
sake of completencess. Those o whom these are of no usc may
simply ignore them.

In an idcal world, any translation of a canonical text should
be published at the same time that the translation of the
commentary, utilised in its interpretation, is published. However,
the Itivuttaka commentary, far from being just another text in
the commentarial mould, has proved a deceptively difficult text,
being permeated by large amounts of matcrial elsewhere found
only in the tikds. As a result, a good many passages are, cven at
this late stage, stll in nced of satisfactory resolution; bult since
these passages havc little or no bearing on the interpretation of
the canonical text itself, and since the present work has already
suffered more sctbacks than could ever have been anticipated, [
have reluctantly agreed to release it for publication before such
problems have been finalised. Any changes to the present
interpretation of the canonical Itivuttaka occasioned by further
revision of its commentary will be noted when the latter comes to
be published.

Thanks are due 1o Hahn Ki-hoh and the Calm Voice Socicty
of Korea for their help and supportin various véays, to Sean Salkin
for supplying an independent pair of cyes duri‘ng the final stages
of proof-reading, and to the Council of the Pali Text Society, not
only for its patience in awaiting the finished copy, but also for its
generous support, by way of a research scholarship, without which
the present work, and the forthcoming translation of its
commentary, would not have been possible.

Peter Masefield,
Sydney, January 2000.




Namo tassa Bhagavalo Arahato Sammasambuddhassa
THE SECTION DEALING WITH SINGLE ITEMS!

CHAPTER ONE
o 1. The Greed Sutta?

[1] (1.1.1) This, unquestionably—so has there been heard by me-—
was stated by the Lord, was stated by the Arahant3, viz. “Onc thing,
monks, must you abandon; I will act as surety for you as regards
the state of non-return. What is that one thing ? Greed, monks,
is the one thing that you must abandon. @ will act as surety for
you as regards the state of non-return”™. This matter the Lord did
state; it was in connection therewith that this was so stated:

“That greed, by means of which greed beings who are greedy
gotoa miscrable destiny, those posséscd of vipassana, through
right knowledge, abandon; having abandoncd (same), they never
come again to thisworld™. : :

This matter, too, was stated by the Lord, so has there been
heard by me. :

2. The Hatred Suttat _ i

(1.1.2) This, unquestionably—so has thete beernt heard by me—
was stated by the Lord, was stated by the Arahant, viz. “One thing,
monks, must you abandon; I will act as surety for you as regards
the state of non-return. What is that one thing ? Hatred, monks,
is the onc thing that you must abandon. 1{2} will act as surety for
you as regards the state of non-return™. This matter the Lord did
state; it was in connection therewith that this was so stated:

“That hatred, by means of which hatred beings who hate go
to a miserable destiny, those possessed of vipassana, through right
knowledge, abandon; having abandoned (same), they never come
again to this world™.

This matter, t00, was stated by the Lord, so has there been
heard by me.
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: 3. The Delusion Suttad -
(I.1.3) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “One thing,
monks, must you abandon; I will actas surety for you as regards

" the state of non-return. What s thatone thing ? Delusion, monks,

is the one thing that you must abandon. Iwill act as surcty for
you as regards the state of non-return”. This matter the Lord did
state; it was in connection therewith that this was so stated:

“That delusion, by means of which delusion deluded beings
go to 2 miserable destiny, those possessed of vipassani, through
right knowledge, abandon; having abandoned {same), they never
comec again to this world™.

This matter, too, was stated by the Lord, so has there been
heard by me. -

4. The Angcer Sutta®

(1.1.4) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “One thing,
monks, must you abandon; [ will act as surety for you as rcgards
thc state of nonreturn. What i is that one thing ? Anger, monks,
is the one thing that you must abandon. I will act as surety for
_you as regards the state of non-return™. This matter the Lord did
" state: it was in connection therewith that this was so stated:
5~ “That anger, by means of which anger angry beings go to a
miserable destiny, those possessed of vipassani, through right
knowledge, abandon; having abandoned (same), they never come
again to this world™.

This malter, too, was stated by the Lord, so has there been
heard by me.

5. The Smearing Sutta?

[3} (1.1.5) This, unqucsuonab]y—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “One thing,
monks, must you abandon; I will act as surety for you as rcgards ’
the state of non-return. What is that one thing ? Smearing, monks,
is the one thing that you must abandon. -I will act as surety for
you as regards the state of non-return”. This matter the Lord did
state; it was in connection therewith that this was so stated:
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“That smearing, by mears of which smcaring beings who
smear go to a miserable desiny, those possessed of vipassana,
through right knowledge, alindon; having abandoncd (same),
they never come again to thisworld™.

This matter, too, was stard by the Lord, so has there been
heard by me.

6. The Conceit Sutad
(L.1.6) This, unquestionably—so has there been heard by me—-
was stated by the Lord, was stared by the Arahant, viz. “One thing,
monks, must you abandon; Iill act as surcty for you as regards
the staté of norreturn. What's that onc thing ? Conceit, monks,

is the one thing that you mux abandon. I will act as surcty for,

you as regards the state of norrcturn™. This matter the Lord did
state; it was in connection thesewith that this was so stated:

“That conceit, by means of which conceit beings who are
conccited go to 2 miscrable destiny, those possessed of vipassana,
through right knowlcdgc, abmdon; having abandoned (same),
they never come again to thisworld ™.

This matter, too, was staxd by the Lord, so ha.s there been
heard by me.

7. The Fully Uné&erstanding All Sutta®
(I.1.7) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stzed by the Arahant, viz.1¢ “The one
not distinctly knowing, the oncaot fully understanding, all, monks,
the one not ridding consciotmess of lust with respect thereto,
the one not abandoning (sarze), is incapable of the destruction
of dukkha; whilst surely the oze distinctly knowing, the one fully
undcrstandmg,all monks, [4] the one ridding consciousness of
lust with respect thereto, the ene abandoning (same}, is capable
of the destruction of dukkha”™. This matter the Lord did state: it
was in connection therewith frat this was so stated:

“The onc who, knowing all in all ways, lusts not after all
malters—he, through clearly flly understanding all't, has passed
beyond all dukkha”.

This matter, too, was sta1zd by the Lord, so has there been
heard by me.
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8. The Fuily Understanding Conceit Sutta!?

(1.1.8) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “The one
not distincily knowing, the one not fully understanding, conceit,
monks, the one not ridding consciousness of lust with respect
thereto, the one not abandoning {samc), is incapable of the
destruction of dukkha; yet surely the one distinctly knowing, the
one fully understanding, conceit, monks, the one ridding con-
sciousness of lust with respect thercto, the one abandoning
{same), is capable of the destruction of dukkha™. This matter the
Lord did siate; it was in connection tharowith that this was so
stated!d:

"Furnished with conceitis this generation!4, onc knotted with
conceit, one delighting in becoming; those not fully under-
standing conceit are comers 1o again-becoming.

[5] Yet those who, having abandoned!® conceit, arc hiberated
in the total destruction of conceit, being those who have
overcomel® the knot of conceit, have passed beyond all knots!7™.

- This matter, too, was stated by the Lord, so has there begn
heard by me. . -

9. The Fully Understanding Greed Suttat8
(1.1.9) This, unquestionably—so has there been heard by me—

twas stated by the Lord, was stated by the Arahant, viz. "The one

not distincuy knowing, the one not fully understanding, greed,
monks, the one not ridding consciousness of lust with respect
thereto, the one not abandoning (samr), is incapable of the
destruction of dukkha; yet surely the one distinctly knowing, the
one fully understanding, greed, monks, the one ridding con-
sciousness of lust with respect thercto, the one abandoning
{same), is czlpablc of the destruction of dukkha”. This matter the
Lord did state; it was in connection therewith that this was s0
stated1®:

“That greed, by means of which greed beings who are grccdy
go to a miserable destiny, those possessed of vipassand, through
right knowledge, abandon; having abandoned (same), they never
corme again to this world”.

This matter, 100, was stated by the Lord, so has there been
heard by me.
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10. The Fully Understanding Hatred Sutta2¢

(11.10) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “The one
not distinctly knowing, the one not fully understanding, hatred,
monks, the one not ridding consciousness of lust with respect
thereto, the one not abandoning (sarnc), is incapable of the
destruction of dukkha; yet surely the one distinctly knowing, the
one fully understanding, hatred, monks, the one ridding con-
sciousness of lust with respect thercto, the one abandoning
(same}, is capable of the destruction of dukkha”. This matter the
Lord did state; it was in connection therewith that this was so
stated?l; . .
[6] “That hatred, by means of which hatred beings who hate
g0 to a miscrable destiny, those possessed of vipassana, through
rightknowledge, abandon; having abandoned (same), they never
come again to this world”,

This matter, too, was stated by the Lord, so has there been
hecard by me. .

This is the first, surcty, chapter, its batch being: Lust and Hatred,
then Dclusion, Anger, Smearing and Conceit, All: From Coneceit,
Lust and Hatred-—again these two?2 are manifested. This, they
say, is the first chapter.
CHAPTER TWO
11. The Fully Understanding Delusion Sutta?s
(1.2.1) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. *The one
not distinctly knowing, the one not fully understanding, delusion,
~ monks, the one not ridding consciousness of lust with respect
- thereto, the one not abandoning (samc), is incapable of the
destruction of dukkha; yet surcly the one distinctly knowing, the
one fully undcrsmnding, delusion, monks, the one ridding con-
sciousness of lust with respect thereto, the one abandoning
(same), is capable of the destruction of dukkha”. This matter the
Lord did state; it was in connection therewith that this was so
stated?4:
“That delusion, by means of which delusion deluded beings
80 to a miserable destiny, those possessed of vipassani, through

o STt
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right knowledge, abandon; {7} having abandoned (same), they
ncver come again to this world™,

This matter, too, was stated by the Lord, so has there been
heard by me. N

12. The Fully Understaniding Anger Sutta2s

(1.2.2) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “The one
not distinctly knowing, the one not fully understanding, anger,
monks, the one not ridding consciousness of lust with respect
thereto, the one not abandoning (samec}, is incapable of the
destruction of dukkha; yet surely the one distinedy knowing, the
onc fully understanding, anger, monks, the one ridding con-
sctousness of lust with respect thereto,. the one*abandoning
(same), is capable of the destruction of dukkha™, This matter the
Lord did state; it was in connection therewith that this was so
stated?s; 7 _

“That anger, by means of which anger angry beings go 10 a
miserable destiny, those possessed of vipassani, through right
knowledge, abandon; having abandoncd (samc), they never come
again to this world™.

This matter, too, was stated by the Lord, so has there been
heard by me.

13. The Fully Understanding Smearing Sutta¥?

(1.2.3) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “The one
not distinctly knowing, the oné not fully understanding, smearing,
monks, the one not ridding. consciousness of lust with respect
thercto, the one not abandoning (same), is 'incapablc of the
destruction of dukkha; yet surely the one distinetly knowing, the
one fully understanding, smearing, monks, the one ridding con-
sciousness of lust with respect thereto, the one abandoning
{same),is capable of the destruction of dukkha”. This matter the
Lord did.state; it was in connection therewith that this was so
stated

“That smearing, by mcans of which smearing beings who
smear go to a miserable destiny, those possessed of vipassana,
through right knowlcdgc abandon; having abandoncd (same),
they never come again to this world”™,
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This matter, too, was stated by the Lord, so has there been
heard by me.

14. The Hindrance that is Ignorance Sutta®™

(1.2.4) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. [8] “1, moriks,
do not perceive any other single hindrance hindered by means
of which hindrance this gencration has been racing on, has been
running on, for such a long timec—that is to say, monks, the
hindrance that is ignorance. For itis hindered by the hindrance
that is ignorance, monks, that this generation has been racing
on, has been running on, for such a long time”. This matter the
Lord did state; it was in connection therewith that this was so
stated: T

. “There is no other single thing so hindered by which®® this
génc'_ra'_tién,._daily and nightly, has been running on, as that
delusion by which it is cloaked. '

Yet those who, having abandoned3! delusion, have cloven the
mass of gloom, these do not run on again—for them no (such)
cause is known™. o o

This matter, too, was stated by the Lord, so has there been
heard by me.

, " 15. The Fetter that is Craving Sutta3?
(1.2.5) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. °1, monks,
donot Rcrq}:ivé any other single fetter fettered by means of which3 -
fetter beings have been racing on, have been running on, for
such a long time'—that is to say, monks, the fetter that is craving.
For it is fettered by the fetter that is craving, monks, that beings
have been racing on, have been running on, for such along time™.
This matter the Lord did state; it was in connection therewith
that this was so stated: _

[9] “The man with craving as his partner, (though) running
on for a long period®3, does not proceed beyond samsara with its
cxistence here and its existence otherwise.

. Knowing this% peril, the craving that is dukkha's origin®?, it
1s as one free of craving, {(as} one not waking food, (and) as onc
mindful that the monk should go forth™.
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This matter, too, was stated by the Lord, so has there been
heard by me.

16. The First Sekha Sutta®®

(1.2.6) This, unquestionably—so has there been heard by me-—
was stated by the Lord, was stated by the Arahant, viz. "For the
monk who is 2 sekha, monks, whose ambition has yet to be
reached, who dwells wishing for the unsurpassed relicf from the
yokes, perceive no other single factor thatis of 5039 much service,
once it has thus been rendered an internal® factor, that is to say,
:monks, paying methodical attention. The monk paying method-
icat attenton, monks, abandons that which is unskilled, brings
into being that which is skilled™: This matter the Lord did state; it
was in connection therewith that this was so stated:

{10] "For the monk who is a sckha there is no other thing so
usefuld? (as) paying methodical attention for reaching the utmost
goal, (since,) when putting forth effort that is methodical, (that)
monk should reach the destruction of dukkha™. e

This matter, too, was stated by the Lord, so has there been
heard by me. i

: 17. The Second Sekha Sutta®
(1.2.7) This, unquestionably—so has there been heard by me—
Y was stated by the Lord, was stated by the Arahant, viz. “For the
monk who is a sckha, monks, whose ambition has yet to be
reached, who dwells wishing for the unsurpassed relief from the
yokes, I perccive no other single factor that is of so# much service,
once it has thus been rendered an external factor, that is to say,
monks, the fact of being one with a lovely friend. The monk with .
a lovely fricnd, monks, abandons that which is unskilled, brings
into being that which is skilled™. This matter the Lord did state; it
was in connection thefewith that this was so stated: '
“Fhe monk who is one with a lovely friend is deferential,
reverential, onc doing his friends’ hidding. Attentive, mindful,
he should in due course reach the destruction of all fetters™.
This matier, too, was stated by the Lord, so has there been
heard by me.
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18. The Split in the Sangha Sutta®?

{1.2.8) This, unqucstionably—-so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “One thing
arising46 in the world, monks, [11] arises to a lack of well-being
for the manyfolk, to a lack of happiness for the manyfolk, to that
which is detrimental, to a lack of well-being, to dukkha, for many
folk, for devas and men. What is that one thing ? A split in the
Sangha. Morcover, when the Sangha is split, monks, there are
not only quarrels between one another, but also abusc of one
another, rejection of one another, and disowning of onc another.
In such a case, those who are not devout de not become devout,
whilst there is a change for some who are devoutt?”, This matter
the Lord did state; it was in connection therewith that this was so |
stated48: _ s

“Destined to a state of loss, a denizen of hell abiding for a
kalpa, a Sangha-splitter, one delighting in disharmony*9, on¢
stationed in that which is not Dhamma, falls away from relicf from
the yokes59; having splits! the Saigha that is harmonious, he is
roasted in hell for a kalpa™.

This matter, 00, was stated by the Lord, so has lhcrc been
heard by me. -

. 19. The Harmony in the Sadgha Sutta®?

(1.2.9) This, unquestionably—so has therc been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “One thing
arising in the world, monks, arises to wellbeing for the manyfolk,
to happiness for the manyfolk, to that which is beneficial, to well-
being, to happiness, for many folk, for devas and men. What is
that {12] one thing ? Harmony in the Sangha’3. Morcover, when
the Sangha is harmonious, monks, there are not only no quarrels
between one another, but also no abuse of ene another, no
rejection of one another, nor disowning® of one another. In
such a case, those who are not devout become devout, whilst the
state of those who are devout becomes more so™. This matter the
Lord did state; it was in connection therewith that this was so
stated:

“Happinessis harmony in the Sangha, asis helping those who
are harmonious. The one delighting in harmony, the onc
stationed in that which is Dhamma, falls not from relief from the
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yokes; having rendered the Sahghaharmonious, he cnjoys himself
in heaven for a kalpa™ :

This matter, too, was stated by the Lord, so has there been
heard byme. - .. -

90. The Heart that is Full of Hate Sutta3s
(1.2.10) This%¢, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “l understand
some individual here, monks, to be one whose heart is full of
hate, having embraced (his) mind with (my) mind, as follows: 'If,
on this occasion, this individual were to finish his time, he {would
be deposited) in hell just as that which has been delivered® is
depositeds8’. Whatis the root-cause for this ? His heart, monks,
is full of hate. Moreover, monks, itis with-hatefulnéss of heart as
its root-cause that some beings here thus arise, 'foflowing the -
breaking up of the body subsequent to dying, in a State of loss, in
a miserable destiny, in the downfall, in hell”, This matter the Lord
did state; it was in connection therewith that this was so stated™®:

" [13] “Upon coming to know some individual there to beone
whose heart was full of hate, the Buddha explaincd thatmatterto
the monks in his presence, (saying):

‘If, on this occasion, this individual were to finish his time, he
would arise in hell, for his heart is filled with hate80, ... - -

Just as one might deposit (something) as soon as it had bee
broughtsl, so of such a kind is this one$?; for it is with hatefulness
of heart as its rootcause that beings go to a miserable destiny" ",

This matter, too, was stated by the Lord, so has there been
heard by me. S

This is the second chapter, its batch being: Delusion, Angcr. then -
Smearing, Ignorance; Craving® and two Sekhas4, Split, Harmony
and Individualés. This! they say, is said to be the second chapter.

CHAPTER THREE -
21. The Devoted Heart Sutta®
(1.8.1) This57, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “[understand
some individual here, monks, to be one whose heart 1s devoted,
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havmg cmbraccd (h:s) mmd with (my) mind; as foIIows [14] If
onthisoccasion, thisindividual were to finish hh.nmc. he (would
_ bé déposited).in heaven just: as that which has)}ccn deliveredss is
NS ,dcposm:d ">What is the roo:-causc fot;,;!us iheart, monks is
.« devoted.: Moreover, monks, it is with dcmuog_gg_hcanas itsroot
Cause that some beings here thus arise, following the brcakmg up
of the body subsequent to dymg, ina happy,icsnny, in aheavenly
world”".~ This:matter the Lord did-state ftwas in- .connection
' thc:rmth that this was so statcdfﬂ, 1. -«-_lgd..u{xq R
::-*Upon coming to know some individual there to bc one whosc
hcartvras devoted, the Buddha cxpl:uncd lhatmatu:r to,the monks
mhuprcscncc (saymg) s = s
» I, on this occasion, this individual were to ﬁmsh his time, hc
would arise in a happy destiny, for his heartis filled with devotion:
34 1 Just as'one might dcposzt (somcthmg) assoon as it had been
. brought, 50 of such a kind is this onc; for. it is with devotion of
“heart as its rootcause that bcmgs golto ahappy destiny (.07

wrﬂtrlhis mauc_r, 165, was stated ‘by"-lhé‘ I_brd,‘:w“' hasthete. bcc'n Fatel

hmrdbymc -__‘,7..—, {!-v- ) __-L,?'l,q-t’rﬁi -‘t-w;.-,-, T
'1:-.':J.3 Jitherlo. Lonld ;mm,nm.mazm_hmmﬁ [T S TR
© 22, The Havc No Fear of Meritorious: Dccds Sutta’®;,.. .
(I 3.2) This?), unquestionably—so has there bccn heard by me—
was stated by the Lord, was stated by the Arahant, viz. “Have no
fear of meritorious decds, monks;.[15] this; monk_s is a'term for
happiness, for that which is dcs1rab1c,,_‘plca.smg, held dear,
-charming, thatis to say; meritorious deeds.tl;moreover, distinctly
know monks, the ripening of meritorious decds. pcrformcd fora
“ong while-to-have been one that was dcsxrablc, :pleasing, held
dear,.charming;.to have been one that.was.received for a long
while?3; havmg broughtinto being a hcart of lovmg-kmdncss for
seven rains, I did not return? again‘to this world for seven
involutions and evolutions of the kalpa’. When the kalpa (began)
involving, monks, 1 became one:who had gone up to the
Abhassaras’s; when the kalpa (began). -evolving??, 1 arose.in an
cmpty Brahmavimana. There, monks,did1become a Brahmi,
aGreat Brahm3a??, an eclipser, one non-cchpscd 4 sure-seer, one
cxercising controlso. Thirty-six. times; rmorcovcr, ‘monks, did I
become Sakka,.Lord of Devastt; (whilst), countless hundrcds of
A Umcs dld I bccomc a kmg a whccl--.ad'.r:;\nc:t:r82 a man othamma
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a Dhamma-king,a fourcnder, one who had conquered, onc who
had reached stability where that land was concerned, one endowed
with the seven jewels—so what need be said of local kingship ?

To this same me, monks, this occurred: ‘Of what deed of mine, -

indeed, is this the fruit, of what deed the ripening, by mecans of
which T am now® of such great potency, of such great majesty 2°.
To this samne me, monks, this occurred: ‘This s, indeed, the fruit
of three deeds of mine, the ripening of three dceds, by means of
which I am now of such great potency, of such great majesty’, that
is to say, of almsgiving, of taming, of control”. This matter the
Lord did state; it was in connection therewith that this was so
stated: _ .

. “One should train solely in that which is meritorious which,
being' far-reaching, tops, has happincss as its yield84; [16] one
should bring into being almsgiving, even conduct and a heart of
loving-kindness. e

Having brought into being these three things that have
happiness as their profit8, the wisc one arises in a trouble-frce®s,
happy world™. - ' =

This matter, too, was stated by the Lord, so has there been

heard by me.

ime o 22298 The Both Goals Sutta®?” 777 7

) -(i.3.3) This, unqucsﬁonablf—-so has there been heard by me—

was stated by the Lord, was stated by the Arahaat, viz. “One thing,
monks, when brought into being, when made much of, remains
fully achieving both goals—not only that goal pertaining to thesc
seen conditions, but also that pertaining to the hereafter. What
is that onc thing ? Diligence where things skilled are concerned.
This one thing indeed, monks, when broughtinto being, when
made much of, remains fully achieving both goals—not only that
goal pertaining to these seen conditions, butalso that pertaining
to the hereafter™. This matter the Lord did state; it was In
connection therewith that this was so stated8: .. _

“The wise applaud diligence where the performance of

meritorious deeds is concerned; the diligent one, being wise, -

achieves both goals—[17] that goal within these seen conditions
and that goal pertaining to the hereafter. Through occasioning
such goal, the resolute onc is declared "wise' 7,
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‘This matter, too, was stated by the Lord, so has there been
heard by me. SRR R i

24.'The Pile of Bones Suttad® o vxllien

(1.3.4) Thisse, um:iucstionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz.9 “The bony
part, the pile of bones, the heap of boncs, of a single individual,
monks, who has been racing on, who has been running on, for a
kalpa could be 5o great as this Mount Vepulla, if there were a
gatherer, and that collected were not to perish”™. This matter the
Lord did state; it was in connection therewith that this was so
stated: -
“ "The conglomeration of bones of a single individual after 2
single kalpa might form a heap the cquivalent of a mountain'—
. thus was there stated by the Great Rishi. - i
Indeed, this same (heap) was, morcover, jproclaimed (to be
the equivalent of) the great Mount Vepulla to the north of the
Vulwre Paak at Giribbaja of the Magadhans, « -7+ R AR AU
Yet® when one beholds the ariyan-truthsawith right insight:
dukkha, dukkha’s origination, and dukkha's t::mscc'nd‘jn_g, [18]
and the arfan eight-limbed?? path that lcads Lo the pacification
* Thatindividual, after racing on at most éc?én times, becomés
an end-maker of dukkha through the destruction of all fetters®,
. Thismatier, too, was stated by the Lord, 56 has thére been
heardbyme, @ - - - R

- -~ 25.The Telling Lies Sutea%® | = 7 -zz0is
(1.3.5) This, unquestionably—so has there been heard by me=—
was stated by the Lord, was stated by the Arahant, viz. “For that
male individual, monks, who transgresses-one thing, there is, 1
say, no cvil deed that could not be performed. What is that one
thing ? Thatis to say, monks, deliberately telling Jies”, This matter
the Lord &id statc; it was in conncction therewith that this was so
stated9%: - . . . . : . S

“For the creature who transgresses one thing, who tells lies,
who has given up on the next world, there is no evil that could
not be performed”, e
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“ This matter, too, was stated by the Lord, so has there been
heard by me. e

26. The'Alms Sutta?® _
(1.3.6) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahang, viz. “If beings
thus knew the ripening of alms and sharing®” as I do, monks, they

~ would not eat without having given, and the stain of sclfishness -

would not persist in strangling their hearts. Even were that their
last lump of food, (their) last morsel, they would not®8 catwithout
sharing therefrom too, if there were recipients for these. Yetsince
[1'9] beings do not thus know the ripening of alms and sharing as
I do, m_o_nks, thercfore they eat without having gjvcn, and the
stain of sclfishness persists in strangling their hearts™. This matter
the Lord did state; it was in connection therewith that this was so
stated:. o e

“If beings thus knew (that) aforestated® by the Great Rishi,
(and) how the ripening of sharing is of great fruit, = = .
"' They would, having driven out the stain of selfishness, give at
the right time with a heart ultraserene to the ariyans, wherein
what is given is of great fruit, ' B

And, in giving food, much indeed!%, a donation to those
worthyof donations, the donors, falli:ﬁ“ffo'fﬁ"tﬁ& human state, go’

* to heaven.

* And, gone to heaven, those desiring sense-pleasures therc arc
jubilant; they, free of selfishness, experience the ripening of
sharing”.

This matter, too, was stated by the Lord, so has there been
heard by me. '

27. The Bringing Loving-Kindness into Being Suttalo!
(1.3.7) This, unqucsﬂénably——so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “Whatever
substrate-producing bases of meritorious deeds there be, monks,
all these (together) are not worth a sixteenth fraction of the
liberation of heart that is loving-kindness192; (for) the liberation
of heart that is loving-kindness, monks, overshadows these, and
then it alone shines, Blazes, is brilliant!03, '
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fust as', monks, whatever radiance from heavenly bodics
therebe, [20] all of this (together) isnotworth a sixteenth fraction
of the radiance that is that of the moon193, (for) the radiance
that i that of the moon, monks, overshadows these, and then it
aloneshines, blazes, is brilliant, so (is it also the case that} whatever
substrate-producing bases of meritorious deeds there be, monks,
all these (together) are not worth a sixteenth fraction of the
liberation of heart that is loving-kindness, {for) the libcration of
heartthat is loving-kindness, monks, overshadows these, and then
it 2lome shines, blazes, is brilliant. :

fust as, monks, when, in the last month of the rains, during
the weccasion of autumn, the deval0s js cleartd?, with its thunder-
clouds departed, the sun, as it climbs into the heavens!08, dispelst®d .
all cf the haze1® that had been in the sky!ll, and then it alonc
shines, blazes, is brilliant, so (is it also the case that) whatcver
substratc-producing bascs of meritorious deeds there be, monks,
all shese (together) are not worth a sixteenth fraction of the
liberation of heart that is loving-kindness, (for) the liberation ol
heartthat is loving-kindness, monks, overshadows these, and then
it alone shines, blazes, is brilliant. . )

Jast as, monks, at night, on the occasion of the dawn, the
Heding Star!'? shines, blazes, is brilliant, so (is it also the casc
thai} whatever substrate-producing bases of meritorious decds
there be, monks, all these (together) are not worth a sixteenth
fracion of the liberation of heart that is loving-kindness, [21] (for}
theEberation of heart that is loving-kindncss, monks, overshadows
these, and then it alone shines, blazes, is brilliant”. This matter
the Lord did state; “was in connection therewith that this was so
statod 113

" “For the one who, mindful, brings infinite loving-kindness
intobeing, for the one who beholds the substrate’s destruction,
the fictters become slenderi!4,

If the one whose mind is without hatred loves even one living
being, he through that becomes skilled!13; whilst the ariyan who
possesses pity in his heart for all living beings achicves merit in
goad quantity.

Those rishi-kings who, having conquered this being-thicketed
canh, then went around sacrificing—the assamedha, the
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- purisamedha, the sammapasa, the vajapeyya, and the niraggala—

did not experience even a sixteenth fraction of a heart of loving-
kindness that has been fully brought into being, [22] as does
neither the whole host of stars the moon's radiance. .

“There!18 is no animosity whatever!!” on the part of that one
who, having a measure!18 of loving-kindness where all creatures
are concerned, neither kills nor causes to kill nor CONQuers nor
causes another to conquer”™.

This matter, oo, was stated by the Lord, so has there been
heard by me.

This is the third chapter, its batch being!19: Heart, Fearl20, Both
Goals, Mount Vepulla Pile!21, Deliberately Telling Lies, Alms, and
Bringing Loving-Kindness into Beingl?2Z—these present seveni2s
suttas, plus the carlier twenty, form a recension of twenty-seven
suttantas dealing with one thing. o

The Section Dealing With Single Items is concluded!24.
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Notes

1 Reading ckakanipato with Ce Be (Sc ckakanipitam) for text's
ckanipito. | S S
2 Reading Lobhasutta{m) with.(Cc). Be (S¢); text omits. "7 S

s As the commentary pointsout, the suttas, and the verses following
cach sutta, although recited at the First Council by Ananda, were
in the first instance heard, in the Lord’s presence, by the female
layfollower Khujjuttara, who subsequently repeated what she had
heard to her mistress Samavati and her retinue of five hundred
women. In view of this, it might have scemed more satisfactory
had the introduction o each sutta—“This, unquestionably—so
has there been heard by me—was stated by the Lord, was stated
by the Arahant”been taken, more frecly, as “This, unquestionably,

was stated by the Lord, was stated by the Arahant—so did I (myself)
hear™. The need to maintain consistency throughout the lengthy -

cxplanation of this sentence in the commentary has, however,
mitigated against this. = <= o e
4Reading Dosasutta{m) with (Cc) Be (Sc); text omits.
5 Reading Mohasutta(m) with (Ce} Be (Sc); text omits,

6 Reading Kodhasutta(m) with (Ce) Be (Sc); text omits. - )
7Reading Makkhasutta(m) with (Ce} Be(Se); text omits, -

8 Reading Minasutta{m) with {Cc) Be (Se); text omits. -
9Reading Sabbapariﬁﬁisuua(m) with (Ce) Be (Sc); text omits.
10Cp SIV 17f for similar. ' :

11 Be reads sabbaparinia for text's Sc sabbam parinn3, Ce sabbam
parinnaya. :
12 Reading Manaparinfdsutta(m) with {Ce) Be (Se); text omits.
13 For some unknown reasoir, Woodward omits these verses in his

translation at ATWS 119. T o o
14 Cp Ud 70 for similar. :

15 Reading pahantvina with Be Sc and Ita for text’s Ce pahatvana.
16 Reading minaganthibhibhuno with Ce Be Se for text's
minaganthabhibhiino. A
17 Reading sabbam gantham with Se and It-a for text's
sabbadukkham, Ce Be sabbadukkham. :

18 Reading Lobhapariﬁﬁﬁsuua(m) with (Ce) Be (Se); text omits.
19 As in the first sutta above. o
20 Reading Dosaparinfasuta{m) with (Ce) Be (Sc); text omits.

P SRR, o AL
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2l As in the second sutta above.

22 Dve; Ce omits, 7 -
23 Reading Mohaparinnisutta(m) with (Ce) Be (Se); text omits,
24 As in the third sutta above.

25 Reading Kodhaparinnasutta{m) with {Ce) Be (Se): text omits.
%6 As in the fourth sutta above. -

77 Reading Makkhaparinnasutta(m) with (Ce) Be (Se); text omits.
BAsin thc fifth sutta above.

3 Reading yen' evam with Ce Be Se for text’s ycn cva.

31 Reading pahantvana with Be Sc and It-a for text’s Ce pahatvana.
%2 Reading Tanhasamyojanasutta{m) with (Cc) Be (Sc); text omits.
33 Iicadmg yena with Ce Be for text’syen’ eva, Se yen' enam.

3 Verses also at AT 10 and It 109 below.

35 Ce Be Se read dighamaddhana for text’s dlghamaddhanam
36 Reading etam with Be Se and A for text's Ce evam. -

37 Reading tanham dukkhassa with Ce Be Se and A for text’s
tanhadukkhassa.

38 Reading Pathamasekhasutta{m) with (Ce) Be (Sc) text omits.
AtIt-all 150, thissutta is referred to as the Yonisomanasikirasutea
(The Paying Mcthodical Attention Sntta).

39 Reading yam evam with Be and Ita for text’s Ce Se evam.

*+ 140 Ajjhattikam; Ce bahiram, external. - e e e

411n translating this verse, T attempt to adhcrc to thc constraints

“of the cty, without which it would scem more natural to take it as

follows: “Paying methodical attention is the thing for the monk
who is a sckha; there is no other so useful for reaching the utmost
goal. When methodically putting forth cffort, a monk should
reach the destruction of dukkha™.

%2 Reading bahukiro with Ce Be Sc and Ita for text's bahiipakiro.
3 Reading Dutiyasekhasutta(m) with {Ce) Be (Se); text omits.
4 Reading yam evam with Be and Ita for text’s Ce Se evam.

45 Reading Sanghabhcdasutta(m) with (Cc) Be (Se); text omits.
46 Cp cty, which attributes a longer period to the activity denoted
by the present participle than is normally a.ssocxatcd wuh its
English equivalent,

47T Woodward (AIWS 1221), wrong!y, "I'hcrcupon thosc who are

atvariance are notreconciled, and between certain of those who




The Section Dealimg Yaln-sngic [ients a4

arc at one there arises some differcnec . thus completely ignoring
the cty. So also, with approprialc changes, in the following sutta.
48 Quoted Kv 477 (P Contr 273); cp abwo Vin 11 205.

49 All editions of It read vaggaramo, whereas all editions of It-a,

" other than Ee, rcad vaggarato, ‘as does¥in; cp cty.

50 Reading yogakkhema vidhamsati with text's vl for text’s Sc
yogakkhemato dhamsati, Ce Be yogdtkhema padhamsat, Vin
yogakkhema paddhamsati; cp cty-

51 Reading bhetvdna with Cec Be Scfor text's bhitvina, Vin
bhinditva,

52Reading Saflghasémaggisuua(m) vith (Ce) Be (S¢); text omits.
53 Reading sanghasimaggi with Ce Be for text’s Se sanghassa
sAmaggl

54 Reading pariceajani with Ce Be Scfr text's pariccajana.

55 Reading Padutthacittasutta{m) with Be (Sc); text omits. Ce -
reads instead Padutthapuggalasuttam. - - .

56 This sutta recurs, without the verss and minus those parts
uniquetolt, atA I8, whilsta similar, thesgh by no mcans identical,
sutta is also to be found at Nett 130£. :

57 Reading yathiabhatam with Ce BeSefor text’s yatha bhatam.
58 Yathabhatam nikkhitto evam nirayeg this phrase, discussed at
length by PED, sv yatha, has causcd 2geod deal of consternation
and, as a consequence, much varictyimtranslation. Itis taken by
Miss Horner, at MLS 1 96, as “Consigaed to Niraya Hell just as a
burden is set aside”, but by Nanameli A Treasury of the Buddha’s
Words, 111 242f, as “He (will find himsdf) in hell (surc as ifhchad
been) carried off (and put there)"—cpalso his rendering at Guide
177 “As if carried (there), so (henssuld be) placed in hell™—
whilst Woodward takes it, at GS 16 (and ATWS 124), as "He would
be put (just so} into Purgatory accerding to his deserts” and
Ircland (p 14) “As if carried there hewould be placed in hell™
Cp also Woodward's and Ireland’s noksat such places. According
to the cty, however, yathibhatamis to be resolved as yathz
ibhatam, and it would therefore scemmme that the idiom might
rather be one alluding either to the way in which goods, as soon
as they had been delivered (by hamd), would be set down,
especially if they were heavy, or the wapin which money and other
valuables were normally, according so the Jatakas, immediately




20 The ltivuttaka

buried for ch-kccping as soon as they were reccived, given the
absence of banks in such days—cp also Vva 33, which depicts
Sariputta as wandering for alms as if depositing a purse of a
thousand pieces {sahassathavikam nikkhipanto viya), that is,
unobtrusively. According to Ps 1I 32, it is the guardians of hell
who do the cartying in this casc; but it should be borne in mind
that the idiom has to be interpreted in such a way that it make
sense also in those cases where the individual concerned is
deposited in heaven, as in the next sutta. In such cases, Miss
Horner’s interpretation would not scem 1o work all that well.

% Woodward (AIWS 124) ignores the text he is supposed to be
trapslating and substitutes what he claims to be the superior
version found in Nett. He also clearly paid no attention to Ita
for, had he done so, he would not have stated that the It version

" had been altered to read “Buddho (a term which the Teacher
~ would notuse of himself}” for, as the cty makesabundantly clear,

the first verse was inserted by the Dhamma-recensionists.

0 Padisitam; vl padussitam. 1 take it that citam padisitam/
padussuam has here the same sense as padutthacittam in the first
verse, rather than that of padisita as pp of the causative padilseti,
viz. completely depraved. Woodward (AIWS 124) and Ireland
(p 14) take both instances in the latter sense whxch is, however,

" the alternative cxp!ananon of the Cty s e e ale R S

61 Reading yath’ dharitvi with Ce for text’s Bc Scfor yathi h:mtva

cp how cty appears to explain yathabhatam 2s yatha abhatam,

and which it subsequently glosses with aharitva.

52 Ce reads evam eva tathavidhi, Be evam evam tathavu:lho for
text’s Se evam eva tathividho.

63 Readmg avijja tapha with Ce for text’s Se mohakim3; Bc reads
vijja tanha, presumably to be taken as 'vijja tanha. :

64 Reading sekhaduve ca with Be for text's Sc sckkha duve, Ce
sckha duve.

65 Reading samagg:puggalo (ca) with (Cc) Be for text's Se
modapuggalo ca.

66 Reading Pasannacittasutta(m) with (Ce) Bc (Sc} text omits.

il

~ 87 This sutta recurs, without the verses and minus those parts

unique to It, at A 1 Bf, whilst a similar, though by no mecans
identical, sutta is also 10 be found at Nett 139
% Reading yathibhatam with Ce Be Se for text’s yatha bhatam.
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69 Woodward (ATWS 125) again ignores the text he is supposed to
be translating in favour of the version found in Nett. = -+

70 Reading Mipuiiabhayisuttam with Ce: text omits. Be (3¢)
read instead Mettasutta(m). - ‘ e e
71 For a further translation of this sutta, sce Nanamoli, The Life of
the Buddha, Kandy 1984, p 187. e

72 Paccanubhiitam; cp notc at Ital 166.

73 Digharattam; Be omits.

74 Reading 3gamisim with Ce Be Se for text's agamasi.

75 Cp cty; also Vism 419.

76 The highest of the three Brahmalokas equated with the second

* jhana; when the cosmos is destroyed by fire, all beneath thisworld -

crishes, with most beings being reborn amongst the Abhassaras—
cp D i 84; also Vism 416. '
71 Presumably for the cighth time; cty is silent. _
78 Cp DIII 28f; the explanation of cty at this point, which cquates
this with the plane of the first jhina, does not scem to accord too
well with the comparison to samc at Vism 108:0 - T
79 Thiswould scem to entail that he took rebirth in the highestof
the three worlds associated with the firstjhana, where the lifespan
s said to be onc kalpa; but a kalpa in the sense of an
asankheyyakappa (sec €.g- Bhikkhu Bodhi, A Comprehensive Manual
of Abhighamma, Kandy 1993, p 198). Since each mah3akalpa is
made up of four such asankheyyas (A 11 142), and since such
rebirth occurred as soon as the cosmos began to recvolve, his
occupancy must have endured for the whole of the first
asaftkheyya, with his subscquent births as Sakka and so on
occumng during the second asankheyya, after which the cosmos
would have then again been destroyed, with him reverung, along
with most other beings, to the Abhassaras. There is no evidence
to suggest that any of this necessarily took place in the present
mah3akalpa, that is to say, in the kalpa in which he cventually
attained enlightenment.
80 This is merely the opening section of the much longer boast
foundat D 11T 29. .
81 In the world of the Thirty-three, where the lifespan is reckoned
to be oquivalcht‘ to 36,000,000 human ycars (Al 213). No doubt
the lifespan of Sakka himself, as ruler of thatworld, would to some
extenthave exceeded that of his co-habitants.
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- 82 Cakkavauti; more usually rendered “wheelturning (king)”, but

the English verb “to turn”™ docs not fit all the explanations offered
by the cty. 1 D III 68 and 75 are anything to go by, then wheel-
turning kings must be thought to arise when the human lifespan
is one of 80,000 years. It may also be noted that, according to D
111 6OfF, there is normally a succession of seven such kings, with
the whee! re-appearing to cach king’s son, save for that of the
seventh. The tradition seems silent as 10 the postmortem destinies
of such kings, and it cannot therefore be nuled out that the first,
say, might not take further birth as one or more of the later kings
in the same series. 1

&Accordmg to the cty, this Lhoughtoccum:dwhcn the Lord was
reviewing his own successful atainments, presumably at some
point following his enlightenment. The word "new” therefore
seems to denote the particular stage, viz. the ime at which he
had been a whecladvancer, in the historical saga under review.
84 Reading sukhudrayam with Ce Be and Ita for text's Sc

sukhindriyam. - e i
85 Sukhasamuddaye-—so Ce Be Se and text pnorto its cmcndanon
to sikha-samudraye. : e Nt e

86 Abyapajjham; Be abyapajjam. o

..- ¥ Reading Ubhayatthasutta(m) withBe (Sc), tcxto:mts. Cc rcads _
-instead Ubho-atthasutam, thus implying that ubhayatlha is hcrc"
3 to be understood as ubhay® attha, rather than ubhz)atra.

B3Verses also found at 51 87 and A I 48E. .

8 Reading Atthxpunjasutm(m) with {Ce) Be (Se); tcxt orml’.'l.

90 This sutta is summarised, very briefly, by Nigamoli, Tiw L:frr
the Buddha, Kandy 1984, p 250. S S
9CpSII185 forsimilar. - .- - - oo wian ,-g‘;;ai,‘:'
92 Cp Dhp 190f for similar.

93 Reading ariyan ¢’ atthangikam with Ce Be Sc for text’ s anyam
atthangikam. .

% Reading Musavadasutta(m) with Be (Se); l.cxxomm. Cc rcads
instead Sampajanamusavadasuttarn. : . -

9 Verse also at Dhp 176. -
9% Reading Danasutta(m) with Be (Se); text omits. Ce rcads ms[cad
Danasamvibhigasattam.

971 do not undersiand Ireland’s note (p 96 n 28) Lhat states: If
they were to enjoy, as I now enjoy” (Comy)”, since nothing
rescmbling this is to be found in Ita.
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98 Na: Ce omits.

99 Ce Be Se read yathavuttam for text’s yathzvuttarp ( (that heart)
as stated); the cty, similarly punctuau:d, mightbe thought capablc
of supporting either reading. Woodward's remark (AIWS 129 n
5) that “This phrase, as in last sutta, would show that the verses
are not by the Buddha” is obviously made in ignorance of the fact
that, according to Ita I 44, although “At other places similar to
this, the verses were arranged by those performing the rchear-
sal...in the present casc the verses were proclaimed by the Lord
himsclf, summarising the matter already stated (by him in the
sutta) in accordance with the dispositions of those persons who
prefer versces™. -

100 Bahuno; scemingly dative/genitive of bahu. "Moore (p 39)
takes this asqualifying annam, food, noting “bahuno, agen. sing.,
shows a transfer to the consonant declension: see Henry,
Grammaire Palic, § 170, notes 1 and 27, and Ireland (p '18)
seemingly follows this interpretation. -“Woodward (ATWS 129),
o the othier hand; takes bahuno-as “gov. by dakkhineyyesu®, viz.
“to those deserving much”. However, L here gratefully follow the
advice of Professor K. R. Norman, who has sugggsmd,- in private
correspondence, that the simplest way of taking this would be to
assumne that bahuno is, in fact, two words, viz. bahu no, in which
case bahu (much) agrees with annam (food), no ‘being an
emphatic particle. “The cty is of no help, and indeed bahuno
appears in only two of the four editions used by me, it being an
open question whether this were originally intended to be read
as bahuno or bahu no. o

101 Reading Mettabhavanasatta(m) with Be (Se); text omits. Ce
reads instcad Metticetovimuttisuttam.” .~ ©

102 Mettdya cetovimuttiya; or the liberation of heart by way of
loving-kindness—cp note in It-a trans.

103 Virocati; Se virocate throughout

104 Some of these similes are also to be found at M 1317, 5 111 156
and A 1242

105 Candiya pabhaya; Ce candimapabhaya, Se candappabhaya.
106 Reading deve with Be Se and Ita for text’s Ge nabhe.

107 Reading viddhe with Ce Be Se for text's visuddhe.

108 Nabham.

109 Abhivihacea; Se abhihacea. Cp cty.
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110 Tamagat_mp; or gloom, darkness, ete.

' Akisagatam; Se ikisam. o

132 Cp cty; also Pra 71 on Pv 11 1 10. CPD equates this with the

morning star (Venus) though, as pointed out at PS 82 n 20, it is

doubtful whether the light of this star at such times could be
thought a good comparison for the situation in which a devata
stands lighting up ali directions.

113 Verses recur at A IV 150f, being also partally quoted at Pl

168. '

114 Reading tani with Ce Be Sc for text’s tanu.

115 Kusalo; A (It Ec vl) and Pj kusalt

116 Fhis verscisalso to be found at Ja IV 71.

- 17 Le. for whatever reason, or with whatever person—cly.

. 118 Amsa; more literally “share”, or “section”, etc. C€p cty for a
further interpretation. o
119 Reading tatiyo vaggo tass’ uddinam with Be Se (Ce vaggo tatiyo
tass’ uddinam) for text’s [Uddanam).

120 Reading bhayi with Ce for text’s Se jhiyi, Be melam.

12! Reading punjam with Ce Be (and Ee'v) for text's Se punnam;
Windisch, like Moore, has clearly misunderstood the text at this
peint, as his numbering of the tites, inserted in parentheses,
ubho atthe(23) pusijam vepullapabbatam (24). .

122 Reading mettabhivana with Ce Be for text's Se mettabhivai
ca. : . :

123 Satt’ imani; Ce satta 'man’ idha. o
124 Reading ekakanipato nitthito with Ce Be (Se ekakanipatam
nitthitam) for text’s ekanipito nitthito. Text adds dve dhamme
anukkati; Ce Be Se omit, although Be also notes that some editions
open the following section with these three words. :

..shows. Ee should be amended to read: cittam (21) bhayt (22)

rF
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THE SECTION DEALING WITH DOUBLE I'TEMS
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anrL e e CHAPTERONE:"‘H S B
e 28 Thc Unéasy Abiding Sutta! * T

(II 1.1). This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “The monk
who is endowed with two things, monks, abidesuncasily? in these
scen conditions, (abides) annoyed, {23] disturbed, feverish,
(whilst) following the breaking up of the body subsequent to dying,
a miscrable destiny may be looked forward to%.  On account of
which two ? On account of his being one whosc doors are
- unwarded where the sense-faculties are concernéd and on account .
" of his being onc not knowing modcration in eating. The monk
~whoisendowed with theset two things, monks, abides uneasily in -
‘these seen conditions, (abides) annoyed, disturbed, feverish,
-+ (whilst) following the breaking up of the b'Gdjmbscque‘m wdying,’
a miscrable destiny may be looked forward to®. This matter the
" Lord d:d state; it was in connccuon thcrcwuh that ths was so
: statcd. . RSRE
“Eyc and car and nose, tonguc body, h'kmsc mmd-—-thc
»monk for whom these doors are unwarded’, who knows no
moderation in cating, who is unrestrained where the sense-
faculties are concerned, attains dukkha phys:cal dukkha {2nd)
mental dukkha,- -~
. With his body bcmg burnt, wn.h his mmd being burnt, whether
i 1t bc by day or by mght, such a one abides um:asxly .

hcard by me.
29 The Easy Abxdmg Sutt:s.6 '
(II 1. 2) This, unquestionably—so has. there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “The monk
who is endowed with two things, monbks, abides at ease? in these
seen conditions, (abides) unannoyed, undisturbed, non-feverish,
(whilst) following the breaking up of the bodysubsequent to dying,
[24] a happy destiny may be looked forward to. On account of
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which two ? On account of his being onc whose doors are warded
where the sense-faculties are concerned and on account of his
being one knowing moderation in cating. The monk who is
cndowed with these8 two things, monks, abides at ease in these
scen conditions, (abides) unannoyed, undisturbed, non-feverish,
{whilst) following the breaking up of the body subsequent to dying,
- a happy destiny may be looked forward to”. This matter the Lord
did state; it was in connection therewith that this was so stated:

“Eye and ear and nose, longuc, body, likewise® mind—the
monk for whom these doors are well warded!0, and who knows
moderation in cating, and who is restrained where the sensc-
facdlties are concermed, atains happiness!!, physical happiness
(and) mental happiness. )

With his body not being burnt, with his mind notbeing bumnt,
whether it be by day or by night, such a one abides atease”.

This matter, too, was stated by the Lord, so has there been
heard by me. -

30. The Conducive to Torment Suttai? o
(I1.1.3) This, unquestionably—so has there been heard by me— -
was stated by the Lord, was stated by the Arahant, viz, “These two
-. things, monks, are conducive to torment. {25] Which two ?

Someone!3 here, monks, is one who has not done that which is - -

Tovely, one who has not done that which is skilled, one who has
not created a protection from terrortd, one who has done that
which is evil, one who has done that whichis cruel!5, one who has”
done that which is sordid!é; he is tormented by the thought: °I
have not done that which is lovely’, is tormented by the thought:
‘I have done that which is evil’. These, monks, are the two things
that are conducive to torment™. This matter the Lord did state; it
was in connection thérewith that this was so stated: . :
“Having performed bodily misconduct, having performed

verbal misconduct and!? mental misconduct, and any other
incurring fault!§; -

Having failed to perform a skilled deed, having performed in
abundance that which is unskilled, this oné, being of poor insight,
following the breaking up of the body arises!? in hell”. "

This matter, oo, was stated by the Lord, so has there been
heard by me.
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31. The Not Conducive to Torment Sutta20

(1L.1.4) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. "These two
things, monks, are not conducive to torment. Which two ¢
Somecone here, monks, is one who has donc that which is lovely,
onec who has done that which is skilled, one who has created a
protection from terror, one who has not done that which is evil,
onc who has not done that which is cruel?!, onc who has not
done that which is sordid; he is not tormented by the thought ]
have done that which is lovely’, is not tormented by the thought
‘1 have not done that which 1s evil'. These, monks, [26] are the
“two things that arc not conducive to torment”. This matter the
Lord did state; it was in conncction therewith that this was so
stated: , ,
_ “Having abandoned bodily misconduct, having abandoned

verbal misconduct and2? mental misconduct, and any other
incurting faul(?3;

Having failed to perform an unskilled deed, having performed
in abundance that which is skilled, this onc, possessing insight,
following the breaking up of the body arises in heaven™

This matter, (00, was stated by the Lord, so has there been

hcard by me. -

32_ The First Moral Conduct Sutta? 7

(I1.1.5) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “The
individual who is endowed with two things, monks, (is deposited)
in hell just as that which has been delivered is deposited?. With
which two ? With moral conduct26 that is evil, and with a view
thatis evil. The individual who is endowed with thesc two things,
monks, (is deposited) in hell just as that which has been delivered
is deposited”. This matter the Lord did state; itwas in connection
therewith that this was so stated:

“The man who is endowed with these two things—with moral
conduct that is evil and with a view that is evil—this one, being
one of poor insight, following the breaking up of the body arises??
in hell™

This matter, too, was stated by the Lord, so has there been
heard by me.
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33. The Sccond Moral Conduct Sutta?

(11.1.8) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “The
individual who is endowed with two things, monbks, (is dcposilcd)
in heaven just as that which has been delivered is deposited. With
whnich [27]) two ? With moral conduct that is auspicious, and with
a view that is auspicious. The individual who is endowed with
these two things, monks, {(isdeposited} in heaven just as thatwhich
has been delivered is deposited™ This matier the Lord did state;
it was in connection therewith that this was so stated:

“The man who is endowed with these two things—with moral
cogduc: thjt is auspicious and with 2 view thatis auspicious——-this
one, being one with insight, following the breakingupof the boedy
arises in heaven”. o : -

" This matter, too, was stated by the Lord, so has there been
heard by me.

34. The Ardent Sutta??
(11.1.7) This, ungquestionabty—so has there been heard by me—
was stated by the Lord, was stated by the Arzhant,viz. “The monk
who is non-ardent, monks, who posScsscs no fear of rcproach. is
incapable of enlightenment, isincapable of nibbina, isincapable
of atining the unsurpassed relict from the yokes. Yet3¢ the monk

_"who is ardent, monks, who possessesa fear of rcproach', is capable
“of enlightenment, is capable of nibbina, is capable of atlaining

the unsurpassed relief [rom the yokes”. This matter the Lord did
state; it was in conner'ion therewith that this was so stated:

*The one non-ardent, who possesses no fear of reproach, who
is indolent, who has abandoned energy, who possesses sloth and

torpor3! in abundance, who lacks a sense of shame, who lacks -

regard-—-not capable is the monk of such a kind of contacting
that which is utmost, cn’]ightcnmcnt_

[28] Yet the one who meditates, who possesses mindfulness,
who iédisccrning, who is ardent, one possessing a fear of rcproach,
and diligent, having severed the feuer of birth and old age, should
right here contact enlightenment, that which is unsurpassed3?”.

This matter, too, was stated by the Lord, so has there been
heard by me.
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35. The First Not Deceiving Sutta?

(11.1.8) This*, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “This
Brahmacariya, monks, is not lived for the sake of decciving folk,
nor’ for the sake of having folk talk, nor for the sake of such
advantages as gain, respect and renown, nor (for the sake of)
‘May folk know me to be so'. Rather, this Brahmacariya, monks,
is lived solcly3¢ for the sake of restraint and for the sake of
abandoning™. This matter the Lord did state; it was in connection
therewith that this was so stated:

“Itwas for the sake of restraint, for the sake of abandoning,
that he, the Lord, taught the Brahmacariya, the serial-killer of
catastrophes, that leads to the firm footing of nibbana.

Thas path, followed by the great soulsy, [29] by the great
rishis—whoecver practise this as has been taught by the
Enlightened One will, as performers of the Teacher’s Teaching,
bring about the end of dukkha™. . -
=i This matter,too;was stated by the Lord, so has there been
heard by me.

: -~ 36. The Second Not Deceiving Sutta’?

(11.1.9) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “This
Brahmacariya, monks, is not lived for the sake of deceiving folk,
nor* for the sake of having folk talk, nor for the sake of such
advantages as gain, respect and renown, nor (for the sake of)
"May folk know me to be so’. Rather, this Brahmacariya, monks,
is lived solely for the sake of distinct knowledge and for the sake
of full nderstanding™. This matter the Lord did state; it was in
connection therewith that this was so stated:

“Itwas for the sake of distinct knowledge, for the sake of full
undersianding, that he, the Lord, taught the Brahmacariya, the
serialaller of catastrophes, that leads to the firm fooling of
nibbam. .

Thispath, followed by the greatsoulst!, by the great rishist2—
whoever practise this as has been taught by the Enlightened One

will, as performers of the Teacher’s Teaching, bring about the
end of dukkha”,
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- This matter, too, was smtcd by the Lord, so has there been
heard by me. -

37. The Euphoria Suttat? -
(II 1. 10) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “The monk
who is endowed with two things, monks, [30] abides as one with
an abundance of casc and cuphoria in these seen conditions,
whilst on his part a womb for the asavas’ destruction has been
initiated*t. With which two ? With shock at circumstances
warranting shock; and with the methodical effort of one (so0)
shdcked. The monkwho is endowed with these two things, monks,
abides as one with an abundance of ease and euphoria in these
seen conditions, whilst on his part a womb for the asavas’
destruction'has been initiated”. This matter the Lord did state; it

~ 'was in connection therewith that this was so stated: -

“One who is wisc would simply be shocked at circumstances
warranting shock; the ardent, discerning monk should rightly
consider same with msxghL

As one so abiding, ardent, k:'xdmg a peaceful lifestyle, down
to carth, (and) intent on mental calm, he should reach the

- destruction of dukkha™.
~-*~This matter, too; was stated by the Lord, so has Lhr:rc been-

“heard by me.

This is the first chapter, [31] its batch betng: two Monks#3, (onc¢)
Conducive and {one) Not Conducive to Torment, with (two) Later
Ons, Ardent, wo Not Deceivingsié—these, w1lh this Euphona
make ten.

CHAPTER TWO
38."The Thought Suttai?
(11.2.1) This, unqguestionably-—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “For the
Tathdgata, monks, for the Aranhant, for the Perfectly Self-
Enlightened One, two thoughts frequently arise: the thought that
is one of safety, and that thatis onc of seclusion. One delighting
in an absence of ill-will*8, monks, is the Tathagata, one finding
delight in an absence of ill-will; to this same Tathagata, monks,
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one delighting in an absence of illwill, one finding delightin an
absence of ill-will, this same*9 thought frequenty occurs: ‘By way
of this deportment [ will not afflict anyone®?, be they rembling
or stabledt',: - -~ S EEEREI

Onc dclighting in seclusion, monks, is the Tathigata, onc .
finding dclight in seclusion; to this same Tathigata, monks, onc
delighting in scclusion, one finding delight in seclusion, this same
thought frequently occurs: ‘Whatever was unskilled was
abandoned’.

Therefore you, too, monks, must abide delighting in an
absence of ill-will, [32] finding delight in an absence of illwill; to
you same, monks, as you are abiding delighting in an absence of
ill-will, as you are finding delight in an absence of ill-will, this
same thought will frequently occur: *By way of this deportment
we will not afllict anyone, be they rembling or stable’. You, too,
monks, must abide delighting in seclusion, finding delight in
scclusion; to you sanie, monks, as you arc abiding delighting in.
‘seclusion; as you are finding delightin seclusion; thissame thought -
will frequenty occur: ‘What is unskilled, what-is not (yen)
abandoned, what ought we to abandon ?’. This matter the Lord:
did state; it was in connection therewith that this was so stated:

“To that Tathagata, the Buddha, the One Enduring the
Unendurable, two thoughts, T sap®?, arise, the first thought
mentioned being that of safety, whereafter, the second, that of
scparation, is made manifest o

The Great Rishi who, thrusting aside the gloom, has gone
beyond, has reached that which was to be reached, possesses
mastery, is wit™out dsavas, has crossed over that which is unevenss,
has in craving's destruction become liberated, him who, clcérly,
is a sage, onc bearing his last person, {33] one who, renouncing
Mara™, is gone beyond old age.

Just®® as one stood on a rock, on 2 mountain summit, might
also behold folk on all sides, so does the one with perfect
intelligence, with the allsceing eye, upon mounting the palatial
terrace consisting of Dhamma that is similar thereto, with his
(own) grief departed, study folk immersed in gricl, overcome by
birth and old 2ge”. :

This matter, too, was stated by the Lord, so has there been
heard by me. ‘
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: - 39. The Teaching Sutta® .

(II 2 2) Th:s unqucstmnably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. "Two
Dhamma-teachings of the Tathagata, the Arahant, the Perfectly
SclfEnlightened One, come into being in turn3?. Which wo ?
That you should behold that which is evil as evil—this is the first
Dhamma-teaching; that you should, .upon secing that which is
evil as evil, become averse thereto, rid yourselves of lust (therefor),
become liberated (therefrom)—this is the second Dhamma-
teaching. These are the tvo Dhamma-teachings of the Tathagata,
the Arahant, the Perfectly Self-Enlightened One, that come into
being in turn”. This matter the Lord did state; it wasin connection
therewith that this was so stated:

“Behold, in turn, the word of the Tathagata, of the Buddha,
of the one having pity for all creatures—now two things are made
manifest; ) L

{34] Behold this evil; and also become averse thereto. Thereby
the heart that is averse will make an end of dukkha™
.~ This matter, too, was stated by the Lord, so has there been
heard by me. ' ] ;

40. The Knowlcdge Suttass
(I1:2.3) This, unquestionably—so has there been heard by me—

1was stated by the Lord, was stated by the Arahant, viz. “Ignorance?,

monks, is the forerunner in the avainment of unskilled states, an
absence of a sense of shame and of a fear of reproach its follower;
whilst knowledge, monks, is the forerunner in the attainment of
skilled states, a sense of shame and a fearof rcproach its follower™.
This matter the Lord did state; it was in connection therewith
that this was so stated:

“Whatever miscrable destinies there be in this world and the
other are all rooted indgnorance®, being accumulations by way
of want and greed,;

Due to which one becomes one whose wanting is evil, one
I'ickmg asensc of shame, one lacking regard, whereby one pursues
that which is evil, goes as a result to a state of loss,

Therefore, the monk, in ridding himself of lust for wanting®’,
greed and ignorance, in givin'g rise to knowledge, renounces all
miserable destinies™.
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[35] This maltcr oo, was stated by the Lord, so has there
been hcard by me. "

This Is the first n:citation section.

41. Thc Deficient in Ins:ght Su ttab?
(11.2.4) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “Those
beings, monks, who are deficient in the insight that is ariyan arce
really deficient; they abide uncasily®s in these scen conditions®,
(abide) annoyed, disturbed, feverish, (whilst) followmg the
breaking up of the body subsequent to dying, a miscrable destiny
may be looked forward to. Those beings, monks, who are not
deficientin the insight that is ariyan are notdeficient; they abide
casily in these scen conditions, (abide} unannoyed, undisturbed,
non-feverish, (whilst) following the breaking up of the body
subscquent to dying, a happy destiny may be looked forward to”.
This maiter the Lord did state; it was in connection therewith
that this was so stated:

“Behold this world, together wnh its devas, become domiciled,
on account of a deficiency in msxght, in namc-and form, con-
ceiving this to be truth.

- For® best in this world is insight, which same leads to
penetration, and through which® orne rightly understands the
complete destruction of birth and becoming.

These Sclf-Enlightened Ones, who possess mindfulness, [36]
who are of cheerful insight57, who are those bearing their last
body, devas and men covet™.

- This matter, too, was stated by the Lord, so has there been
heard by me. -

42. The Bright States Suttat8
(IL.2.5) This, unquecstionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “Theses?
two bright states, monks, protect the world. Which two ? A sense
of shame and of a fear of reproach. If, monks, these two bright
states were not to protect the world, then there would not here
be perceived cither ‘mother’ or ‘mother’s sister’ or ‘mather’s
brother's wife’ or ‘master’s wife' or ‘wife of revered ones'; (rather)
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the world would enter upon chaos, as with goats and sheep, cocks
and pigs, dogs and jackals. Yet since, monks, these two bright
states do protect the world, therefore there are perceived ‘mother’
and ‘mother’s sister” and ‘mother’s brother’s wife’ and ‘master’s
wife' and ‘wife of revered ones’ ", This matter the Lord did state;
it was in connection therewith that this was so stated:

. “Those for whom a sensc of shame and a fear of reproach is,
at ill times,not known-—these, in deviating?® from the root of

- b'righmcss,{Bc"c‘omc gocrs (o birth and death?l.

Yet those for whom a sense of shame and a fear of reproach
are always properly present, [37] being those who have scen growth:
in“the Brahmacariya, and calm, are those for whom again-
becoming has been destroyed™. ’ :

This matter, too, was stated by the Lord, so hds there been
heard by me. ‘

43, The Unborn Sutta
(11.2.6) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arzhant, viz?3. “Therc
exists, monks, thatwhich is unborn,that which is unbccome, that
which is unereated, that which is unconditioned. For if therc
were not, monks, that which is unborn, that which is unbecome,
that which is uncreated, that which is unconditioned, there could
* not be made known here the escape from that which s born,
from that which is become, [rom that which is created, from that
which is conditioned. Yetsince there exists, monks, that which is
unborn, that which is unbeccome, that which is uncreated, that
which is unconditioned, there is therefore made known? the
escape from thatwhich is born, from that which is become, from
that which is created, from thatwhich is conditioned”. This matter
the Lord did state: itwas in connection therewith that this was 5o
stated?3: o
“That which is born, that which is becorne, that which is co-
arisen, that which is created, thatwhich is conditioned, thatwhich
is unstable, that which is the bridge’® between birth and death—
this seat of disease, with nutriment and the lead as its source, is
perishable??. Ttisnothing in which to rejoice. ‘
The escape from this is calm, beyond the sphere of logic?®,
being that which is stable. that which is unborn, that which is not
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co-ariscn; gricfHree, dustless, this tract [38] is the cessation of states
involving dukkha, the pacification of formations, bliss”.

This matler, too, was stated by the Lord, so has there been
heard by me. - -

44. The Nibbina-clement Sutta”™ -
(11.2.7) This, unquecstionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz.8¢ “Monks,
there are these two nibbana-clements. Which two ? Thatnibbana-
element with substrate-remnant and that nibbana-<lement without
substrate-remnant. :

And® which, monks, is that nibbana-clement with substrate-
remnant ? In thiscase, monks,a monk isan arahant, onc i whom
the dsavas have been destroyed, one who has staycd the course, |
one who has done what was to be done, onc who has laid down
the burden, one who has reached his own goal, one for whom
becoming's fetters have been totally destroyed, one who, upon
knowing (things) properly, has become liberated. For this onc
the five faculties still persist, as a result of whose non-
disappcarance8? he receives that which is charming and otherwise,
cxperiencesds pleasure and paindt. On this Q_ﬁc's part, it is the
destruction of lust, the destruction of hatred, the destruction of
delusion, monks, thatis spoken of as that nibbana-clement thatis
with substrate-remnant™. '

And which, monks, is that nibbina-clementwithout substrate-
rernnant ? In this case, monks,amonkisan arahant, onc in whom
the dsavas have been destroyed, one who has stayed the course,
one who has done what wa- to be done, one who has laid down
the burden, oric who has reached his own goal, one for whom
becoming's feuters have been totally destroyed, onc who, upon
knowing (things) properly, has become liberated. On thisonc’s
part, monks, all that is sensed right here, being not rcjoiccd in,
will Become cold: itis this, monks, thatisspoken of as that nibbana-
element that is without substrate-remnant. Thesed5, monks, are
the two nibbinaelements”. This matter the Lord did statc; 1t was
in connection therewith that this was so stated:

“These two nibbina-elements are made manifest by the One
with Vision, by the one without dependence, by the constantong;
_ for one c¢lement—that with substrate-remnant, in which
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becomings' lead is totally destroyed—pertains Lo thesc seen
conditions here, {39] whilst that without substrate-remnant,
whercin becomings entirely cease, pertzins to the hereafter.
Those whose hearts arc liberated upon knowing this
unconditioned tract, being those for whom becomings’ lead is
totally destroyed, delight, through the attainment of the Dhamma-
essence, in destruction—these constant ones abandon all

becomings”.
This matier, too, was stated by the Lord, so has there been
heard by me.
N 45. The Seclusion Suttasé

(11.2.8) This, unquestionably—so has there been heard by me—
was stated by the Lotd, was stated by the Arahant, viz. “You must
abide, monks, delighting in hiding away3?, {inding delight in
hiding away, internally intent on mental calm88, without declining
jhana, endowed with vipassani, as promoters®? of empty places.
For thosc who abide, monks, delighting in hiding away, finding
delight in hiding away, imcrnally intent on mental calm, without
declining jhina, endowed with vipassana, as promoters of empty
places, one (or other) fruit out of these two fruits may be looked
. forward to—either final knowledge in these seen conditions or, if
there be substrateremnant, the state of non-return”. This matter
tthe Lord did state; it was in conncction therewith that this was so
- stated:

“Those whose hearts are calm, who are dzsccrmng and who
are meditators possessing mmdfulnc:ss [40] these, dlsrcgardmg
sense-desires, rightly see this thing by way of vipassand,

Being® those finding delight in diligence, those : scemg fcar
in negligence, they are incapable of falling awny bcmg in Lhc
very presence of nibbana™

This matter, too, was stated by the Lord, so has there been
heard by me.

46. The Advantages in the Trainings Sutta
(11.2.9) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. "You must
abide, monks, those whose advantages lic in the trainings, as
those for whom insight is highest, as those for whom liberation is
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the essence, as those for whom mindfulness is sovereign. For
those who abide, monks, as those whose advantages lic in the
trainings, as those for whom insight s highest, as those for whom
liberation is the essence, as those for whom mindfulness is
sovercign, one {or other) fruit out of these two fruits may be
looked forward to—ecither final knowledge in these seen
conditions or, if there be substrate-rcmnant, the state of non-
return”. This matter the Lord did state; it was in connection
therewith that this was so stated:

“The one for whom the training is complete92, the one who is
infallible, the one for whom insight is highest, the onc who sces
birth's destruction, end—him who, clearly, is 2 sage, onc beanng
his last person, do I say, is one who, in renouncing Mara®, is
gone beyond old age. '

Therefore, as thosc always finding delight in jhana, who are
concentrated, [41] ardent, those sceing birth's destruction, end— -
upon overcoming Mara together with his army, monks, become
thosé gene beyond birth and death™ =777 = =7 AT

This matter, too, was stated by the Lord, so has there been
heard by me.

47. The Wakefulness Suttas4

(11.2.10) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. "A monk
oughtio be wakeful, monks, and should abide mindful, attentive,
concentrated, jubilant, and ultra-serene, (ought to be) a cultivator
of timely vipassani in that connection with respect to skilled states.
For the monk who is wakeful, monks, who abides mindful,
attentive, conc'cntratcd,jubil:int, and ultra-serene, a cultivator of
timelyvipassani in that connection with respect to skilled states,
one (orother) fruit outof these two fruits may be looked forward
to—either final knowledge in these seen conditions or, if there
be substrate-remnant, the state of non—return”. This matter the
Lord &id state; it was in connection therewith that this was so
stated: .

“Yhose who are waking—hecar this! You who are asleep—

awake ! Wakefulnessis better than being asleep—there isno fear
of waking.




38 ' The Itivutiaka

[42] The onewho is wakeful, mindful, attentive, concentrated,
Joytul, and ultraserene, in thoroughly cxamining a dhamma
properly at the right time, should, as onc for whom singleness

_ has come into being, obliterate the gloom95,

Therefore, for sure, should the ardent, discerning, monk who
has gainecd jhana partake of wakcfulness; having severed the fetter
of birth and old age, he should right here contact enlightenment
that is unsurpassed”, ‘

This matter, too, was stated by the Lord, so has there been
heard by me.

N 48. The Destined to a State of Loss Sutta?
(I1.2.11) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “These two,
monks, are destined to a state of loss?7, destined to hell, upon
failing to abandon this. Which two ? The pseudo-Brahmacarin
who claims to be a Brahmacirin, and the one who indicts one
following a Brahmacariya that is complete and pure with not
following that Brahmacariya, which (accusation) is without
foundation. These, monks, are the two destined to a state of loss,
destined to hell, upon faﬂmg to abandon this”. This matter the
Lord did state; it was in connection LhCl’CMLh that ths was 50
stated¥;- - - oo

. "The one who speaks of what did not take placc or thc one
who, though having done so, states 'I did not do it’, goes to hell;
[43] both of these, being those of Manu's breed who are of base
deeds, after passing on, later on become the same,

‘There are many who, (though) yellow-necked, are evil-
natured, uncontrolled; these evil ones, as a result of their. evil
deeds, arise in hell

Better is an iron-ball, hot as a flame, eaten, Lhan shou!d cat
the one of poor morality, the one uncontrolled, the kingdom's

almsfood”.

This matter, too, was stated by the Lord, so has Lhcrc been
heard by me.

49, The Views Sutta%?
(11.2.12) This1o0, unquestionably—so has there been heard by
mc—was stated by the Lord, was stated by the Arabant, viz.
“Blocked by two views, monks, some devas and men hold back,

-
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some run away sah thcmselves, whilst those possessing the cye
behold.

And how, manks, do somc hold back? When Dhamma is
being taught for the cessation of becoming to those devas and
men, monks, who dclight in becoming, who find delight in
becoming, who fimd becoming utter joy, their mind doesnotlecap
onto (same), does not become devout, docs not become fixed,
does not become convinced. Thus it is, monks, that some hold
back.

And how, mosks, do some run away with themsclves ? Some,
monks, on the contrary, being plagucd, humiliated and horrified
by this same becaming [44] rcjoice in an absence of becoming,
saying: ‘It is said sir, that when this sclf191 is annihilated, is
destroycd, following the breaking up of the body subscquent to
dying, it docs nat exist subscquent to dying; this 1s calm, this is
choice, this is defmitive 02", Thusitis, monks, that some run away
with themseclves.

And how, maaks, do lthose possessing the cye behold? In
this case, a monkbecholds that which has become as that which
has become; and,wpon sccing that which has become as thatwhich
has become, he practises for aversion, for fading away, for
cessation, on thegpart of that which has become. Thus itis, monks,
that thosc possessing the eye behold™ This matter the Lord did
state; it was in comncction therewith that this was so stated:

“Those who'®, upen sceing that which has become as that
which has become, and the transcending of that which has
become, are liberated!04 in that which really is through the
complete destruction of craving for becoming.

The one withfull understanding where thatwhich has become
is concerned—ihzt monk, who is free of craving where this and
that becoming arcconcerned, through the non-cxistence of that
which has become comes not to again-becoming ™

This matter, ®0, was stated by the Lord, so has there heen
heard by me.

The Scetion Deabimp With Double [tems is concluded!02, its batch
being: two Sensefaculues, twvo Conducive to Tarments, after which
two Moral Conducs, No Fear of Reproach, and two Decelvings—
{45] these with Warranting Shock make ten,
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Thoughts, Teaching, Knowledge, Insight, with State(s) as
fifth, Unborn, Element, Hiding, Trainings and Wakefulness, A
State of Loss—with YView(s) bventy-two are made manifest
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Notes

! Reading Dukkhavihirasutta(m) with Be (Sc); text omits. Ce
reads instead Pathamabhikkhusuttam.
2 Dukkham.
3 Cp A I 429 for similar.
4 Reading imchi kho with Cc Be Se for text's imehi.
5 Reading aguttini ca with Be Sc and Ita for text's Ce aguttani
‘dha.
6 Reading Sukhavihirasutta(m) with Be (Sc); text omits. Cercads
instead Dutiyabhikkhusuttam.
1 Sukham; or happily, blissfully, cte.
8 Reading imchi kho with Ce Be Sc for text's imehi.
2 e Se read atho for text's Be tatha.
10 Reading suguttani ca with Be Se for text’s suguttini "dha, Ce’
suguttini 'dha. :
11 Sukham; or case, bliss, ctc.
12 Reading Tapaniyasuita{m) with (Ce) Be (Se); ext omits.
13CpAlII174;als0 AT 49.
14 Akatabhirutino; taken by Woodward, at AIWS 133 and GS 11 .
181, as *has given no shelter to the dmid”, whilst Ircland (p 22)
takes this as “not done what is beneficial”, Cp cty; also MpIII 161,
and Mp IV 202 (on ATV 432).
15 Reading kataluddo with. Be (Ce kataluddo) and A for text's
katatthaddho, Se kataluddho; ludda is, of course, the Pali
cquivalent of Skt Rudra, the unpredictable and fierce Vedicdeity
later absorbed into the figure of Siva.
16 Katakibbiso; cp cty. -

- 17 Reading ca with Ce Be for text’s S¢ va.
18 Reading dosasanhitam with Ce Be Se and Itz for text’s
dosasannitam; Woodward (ATWS 133) and Ircland {(p 22} scem
to have followed text,
19 Be Se read so "papajjati for text’s Ce so upapajjati.
20 Reading Atapaniyasutta(m) with (Ce) Be (Se); text omits.
21 Reading akataluddo with Be {Cec akataluddo) for 1ext’s
akamtthaddhe, Se akataluddho. .
22 Reading ca with Ce Be for textUs Se va.
23 Reading dosasarihitam with Ce Be Se for text's dosasannitam;
Woodward (ATWS 134) and Ireland (p 23) scem to have followcd
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text

24 Reading Pathamasiasutta{m) with Be (Sc); textomits. Cereads
instcad Papakasilasutiam.

25Cp [t 12 above.

26 Sila; both Woodward (AIWS 134 .n 2) and Ircland (p 98 n 3)
peint out that sita does not nccessarily imply virtue or moral
conduct, but rather habit or behaviour in general, and therefore
translate sia as “habit™ and "behaviour” respectively. This does
not, however, accord with Dhammapila's interpretation of this
sutta.

7 Be rcad_s 50 papa_uau for text’s Ce Se so upapajjati.

28 Reading Duttyasilasutta(m) with Be (Sc); text omits. Ce reads
instead Bhaddakasasuttam. '
mR&dk}gKtﬁpﬁJtm(m) with Be (Se); text omits. Ca reads instead
Anddpisuttam.

30 Reading ca with Be; text Ce Se omit

31 Cp EV i 140 on Thag 74 for a discussion of this term, mcludmg
the view that it may originally have meant simply an ‘increase in
sloth’, o

32Cp It 42 below. ' :

33 Reading Pathamanakuhanasuua(m) with Bec {S¢); text omits.

- Ce reads instead Pathamajanakuhana.suuam

3 Cp A'I1 26 for similar.

} 35 Reading na janalapanattham na labhasakkirasilokanisams-

attham na iti with Be Se and A for text's Ce janalapanattham
labhasakkiarasilokanisamsattham iti.

36 Reading samvaratthan ¢’ eva with Be Se for text’s Ce
samvaratthan ca.

37Se and A read mahantehi for text’s Ce Be (and A vl) mahattehi
(although itis somewhatunclear what reading Windisch intended
o adopt, given that his note at this point records vil of both
mahattehi and mahantehi). It-a 1112 Ec Ce Se read mahantehi,
Be mahattehi, whilst the subsequent explanation could be taken
as equally applicable to ¢ither reading. Mp is silent. This sensc
of mahatta is not listed by PED.

38 Reading mahesibhi with Be Se (Ce A mahesihi) for text’'s
mahesino.

39 Rcadmg Duuynnakuhan;uuua(m) with Be (Sc) text omits. Ce
reads instead Dutiyajanakuhanasatiamn,

40 Reading na janalapanattham na libhasakkarasilokinisams-
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attham na iti with Be Sec for text's Ce janalapanattham
labhasakkarasilokinisamsattham iu.

41 Sc reads mahantehi for text’s Ce Be mahattchi (although it is
again somewhat unclear what reading Windisch intended to adopt,
since the reading recorded inhis footnote is scemingly the same
as that in the verse. © .-

42 Reading mahesibhi with Be Se (Ce mahesihi) for text's
mahesino, :

43 Reading Somanassasutta{m) with (Cc) Be (S¢); text omits.

44 Reading yoni ¢’ assa draddha, here and below, with Cec Be Se
and It-a for text's yoniso iraddho, the same phrase is also to be
found at STV 175: A1113 and Xl 76. I take the phrase literally—
he has created a womb from which the @savas’ destruction will
later emerge; €p cty. .

45 Ce Be read dve ca for text'sSe dve 'me.

46 Reading nakuhana dve with Be for text’s Se na kuhani ca, Ce
kuhandca ’ .

47 Reading Vitakkasutta{m) wih (Cc) Be (Sc); text omils. © .

48 Ce Sec (and It-a Be) read abyapajjharimo, Be abyapajjarimo,

for text's abyabajjhiramo, subsequently emended in its Eratato ©

avydpajjhiramo; so, too, thronghout where this, and other similar
compounds, are concerned. A

49 Es’ eva; Ce eso 'va throughaut. .

50 Be reads kand throughout for text's Ce Sc kifd.:

51 Tasam va thivaram v3; cp cty. Taken by Woodward (ATWS 138)
-as “(anything atall), be it mowable or fixed”, adding that itdenotes
animal, or things animate, and vegetable, and by Ireland (p 27)
as “cither frail or firm”. .

52 Although the lines Tam ve munim antimadehadharim 1
Mirafjaham briimi jariya paragum recur at It 40 below, I here
follow the cty which-states that briimi here is to be connected
with duve vitakkd samudacaramti (two thoughts...arisc).

53 Reading visantaram witk Be Sc for text's vissantaram,
subsequently emended in its Errata to Vessantaram, with which
Ce accords. The cty offers twocompletely different ways of taking
this term, the other being “has crossed over the poison™.
Woodward (ATWS 139) followsthe reading of Vessantaram, against
the cty, and translates: “Even he who was Vessantara”, thereby
taking this as a reference to the Buddha’s last but one human
" becoming. ' ' -
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54 Reading Maranjaham with Be Se {Ce Maram_]aha:p) for text’s
manamjaham; cp cty.-

55CpVinl5=DI39=MI168= 51137 -

36 Reading Desandsutta{m) with (Ce) Be (Se); text omits.

57 Pariyayena; cp cty, which states that this term, ‘which can be
found handed down in three different senses, has, in the present
context, the second and third of those senses, and that the first
Dhamma-teaching cited is an example of the former sense, the
second Dhamma-teaching an example of the latter.

58 Reading Vijjasutta{m) with Be (S¢); text omits. Ce readsinstcad
Avijiasuttam.

5CpSV1and AV 214,

60 Reading avmamuhka with Be and cty for text's Ce Se
avijamilaka. - : ST

61T here adopt, in accordance with the cty, text's vi of lcch:m ca

for all editions’ chandan ca. "
62 Reading Panfaparthinasutta(m) with Be (Sc) text omits, Cc

rcads instead Pannapanhamsutmm .- T A
63 Cp 1t 22f above. et
64 Reading ditthe 'va dhamme W1Lh Ce Be for text sSc dm,hc ccva
dhamme. SR g

65 Cp Nett 166 for similar, which Woodward foliowa atAIWS 141
under the assumption; liké that of Ninamoli (Guidé 220), that™™

*Nett is quoting the present verse. However, the differences in

rcadings suggest thatitis rather merely a similar verse, orvariation
upon the present one, and itwould be quxtc wrongto corrcct It
on its basis. D LSy S b
% Reading ydya with Ce Be for text’s yd ca, Sesica & i A
%7 Reading hasapannanam with Ce Be (Sc hasapaﬁﬁ:'ina) for tcxt s
sapannanam. : AR R P
68 Reading Sukkadharhmasutta(m) w:th (Cc) Bc (Sc) text omits.
69 What follows is also t8 be found, minus the verses,at AI51, and
is quoted at Ps Il 313fand As 129F; cp also Dhs § 1303. -«

70 Vokkanti—so text Ce Be Se and Ita, although text's Errata :
cmends to read okkanta. ol

7l Woodward's translation of this verse bcars lm.lc rcscmblancc to
the cty; nor is it clear why, if he adopted the reading of okkantd
that is suggested in text's Errata, he failed to notice the fact that
text’s sabbadicana (which he misquotes as sabbadacana) is also
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emended in that same Errata. It is not made clear who was
responsible for the Errata—could it be that it was the work of
Woodward himself, subscquent to his translation of It?
~ 72Reading Ajatasutta(m) with (Ce) Be (Se); text omits.

73 Prosc scction as at Ud VIIL3. : .
74 Reading pafifidyati with Cc Be and Ud for text’s Se pannayectha.
73 Be prints as though what follows represented three verscs, but
cp cty, which explicitly treats these as two verscs.

76 Reading °sanghiatam with Be Se (Ce sanghitam) for text’s
°safikhatam. .

77 Ce Be read pabhanguram for textCs Se pabhangunam.

78 Cp Ud-a 391.

79 Reading Nibbanadhatsutta(m) with (Ce) Be (Sc); ext omits.
80 For a further translation, but without the verses, sce Nanamoli,
The Life of the Buddha, Randy 1984, p 2231,

81 Reading ca with Ce Be Sc; text omits.

82 Reading avigatattd with It-a and text vl for all editions’
"avighimu;‘;_'f:;:?? s v mmTIn UL Lo Lo
83 Reading patisamvedeti with Ce Be Sc and Ita for text’s
patisamvediyati. ’

84 Sukhadukkham. .

85 Ce consigns this final sentence to the footnotes.

8 Reading Patisallinasutta(m) with (Ce) Be (Sc); text omits.

87 Reading patisallinarimi with Ita for all editions’
patisallanirama3, which It-a takes as an alternative reading. 1
normally render patisallina as “seclusion”, but adopt this
rendering in order to conform with the quasictymology offered
by the cty. . : .

88 On this and the next three qualities, cp M1 33.

8% Reading bruhetaro with Be and It-a for text's Ce Se briheta.
90 Santa; taken by Ireland, against the cty, as “peaceful”. Much
the same verse is to be found at Dhp 32.

91 Reading Sikkhanisamsasutta{m) with (Cc) Be (Se); text omits.
92Reading paripunnasikkham with Se (Be paripunniasikham) and
It-a for text’s Ce paripunnasckham.

93 Reading Maranjaham with Be Se for text’s Ce minamjaham; ¢p
It 32f above for these last two lines.

94 Reading Jagariyasutta{m) with (Ce) Be (S¢); text omits.

95 Cp Sn 975.
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9 Reading Apayikasutta(m) with (Ce) Be (Se); text omits.
97 Reading apdyika, here and below, with Ce Be Se and Ita for

" text’s apayika.

98 These threc verses arc also to bz found at Dhp 306-308, whilst
the first also recurs at Sn 661 and Ud 45.

99 Reading Ditthigatasutta(m) with (Ce) Be (Sc); text omits.

100 The whole sutta is quoted at Patis 1 159, the sutta minus the
verses at Vism 594 (where the PTS edition gives 1 itas “nottraced™);
for a further translation, minus the verses, sce Nanamoh The Life
of the Buddha, Kandy 1984, p 233.

101 Reading atfs with Ce Be Se for text’s attho.

102 Reading yathavam with Ce Be Se for text's yathdvarm.

103 Text's Errata suggests we read yo.. ~vimuccati, rather than
ye...vimucgant. Ce Be, howcever, read ye.. .vimuceanti, which I

"follow. Se reads yo...vimuccant, but also records a vl of yo,

suggesting that the former is a misprint for ye. Cp cty.

104 Yathabhiite vimuccanti; Patis yathabhute adhimuccanti,
become convinced with respect to that which really is. Cp cty
which explains vimucecant as adhimuccanti.

105 Be reads dutiyo vaggo, Ge Se vaggo dutiyo, for text's
dukanipitam nitthitam. Although Ce Be and S¢ are more

. consistent with the foregoing chapters, we have to follow text,

since the first ten items listed refer to the suttasin the first chaptcr

1 whose contents have already been listed, under different tiles, at

It 31 above. Ce Be place dukanipito nitthito, Se dukampamm
nitthitamn, aftgr the list of titles.




-------

THE SECTION DEALING WITH TRIPLE ITEMS
CHAPTER ONE
50. The Root Suttal -

(111.1.1) This, unquestionably-—so has there been heard by me——
was stated by the Lord, was stated by the Arahant, viz. "These?
three, monks, are the roots of that which is unskilled. Which
three ? The root of that which is unskilled that is greed; the root
of that which is unskilled that is hatred; the root of that which is
unskilled that is delusion. These, monks, are the three roots of
that which is unskilled™. This matter the Lord did state; 1t was in
conncction thercwith that this was so stated® -=< - - -+ -

' “Greed, hatred and delusion, generzted within himself, harm
the man whose heart is evil, as does bark-essence its own fruit”.

This matter, too, was stated by the Lord, so has there been
heard by me. ot

il

SR 51.'The Element Suttat :

(HL.1.2) This, unquestionably—so has there been heard by me—
wasstated by the Lord, was stated by the Arzhant, viz. “These three,
monks, are elements. Which three ? The element consisting of
form, the clement consisting of formlessness, the clement
consisting of cessation. These, monks, are the three elements”.
This matter the Lord did state; it was in connection therewith
that this was so stated:

“Having5 fully understood the element consisting of forms,
(and) not standing firm? in those that are formless—[46] these
folk who, in cessation, are liberated leaye death behind.

Having with the body contacted® the deathless element that
is without substrate, having realised the relinquishment of
substrates, the dsava-free Perfecdy Self-Enlightened One teaches
the grieffree, stainless tract™.

This matter, too, was stated by the Lord, so has there been
heardbyme. * © -
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e -52. The First Sensations Sutta?

(I11.1.8) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz!%. “There
are, monks, these three sensations. Which three ? The scnsation
that is pleasant!!, the sensation thatis dukkha, the sensation that
iz n~"*her dukkha nor pleasant These, monks, are the threc
sensations”. This matter the Lord did stuiz; it w2s in connection
therewith that this was so stated:

“The Buddha's sivaka, concentrated, attentive, mindful,
understands sensations and sensations’ origin, and the path
leading to their destnuction whercin these cease; through the
destruction of sensations the monk, rid of hunger, attains
parinibbana”. . : .

This matter, too, was stated by the Lord, so Kas there been
heard by me. .

53. The Sccond Sensations Suttal?
[47} (111.1.4) This, unquestionably—so has there been heard by
me—was stated by the Lord, was stated by the Arzhant, viz.13
“There are, monks, these threc sensations. Which three? The
sensation that is pésgvsant,' the sensation that is dukkha, the
sensation that is neither dukkha nor pleasant. The sensation that

is pleasant, monksisio be regarded as dukkha; the sensation

' that is dukkha is to be regarded as a dart; the scnsation that is

neither dukkha nor pleasant is to be regarded as impermanent.
When the sensation that is pleasant, monks, comes to be seen, on
the part of so. 1¢ monk, as dukkha, the sensation that is dukkha
comes to be seen as a dart, the sensation that is ncither dukkha
nor pleasant comes to be seen asimpermanent, that monk, monks,
is spoken of as an ariyan, as one of right sight, as one who has '
severedl4 cré.ving. as one who has flung offt3 the fetter, as one
who, through the proper penetration of conceit, has made an
end.of dukkha”. This matter the Lord did state; it was in
connection therewith that this was so stated:

“He who has seen!8 that that is pleasant as dukkha, has scen
that that is dukkha as a dart, has scen that that is neither dukkha
nor plaasant, which is peaceful, as impermanent—in that he, a
monk, is clearly one who sces correctly—is liberated with respeck
thereto; being one pcrfccu:d by way of distinct knowledge, one
who is calm, he, clearly, having gone past the yoke, is a sage™.
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‘This matter, (00, was statcd by the Lord, so has there been
heard by me.

54. The First Scckmgs Suttal?
[48] (II1.1.5) This, unquestionably—so has therc been Hcard by
me—was stated by the Lord, was stated by the Arahant, viz.“There
are, monks, these three scekings. Which three ? Secking sense-
pleasures, secking becoming, seeking the Brahmacariya. These,
monks, are the three seckings™. This matter the Lord did state; it
was in connection therewith that this was so stated:

“The Buddha's sivaka, concentrated, attentive, mindful,
understands the seckings and the seckings’ origin, and the path
leading to their destruction whercin these cease; through the
destruction of thc scckmgs [hc monk, rid of hungcr, attains
parinibbana™ -

This matter, 100, was staLcd by the Lord so has there been
hca.td by me.

55 'I'hc Sccond Seclungs Suttalﬂ

([1.1.6) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “There are,
monks, these three seekings. Which three ? Seeking sense-
pleasures, seeking becoming, seeking the Brahmacariya. These,
monks, are the three seekings™ ‘This matter the Lord did state; it
was in connection therewith that this was so stated!%:

“Secking sense-pleasures, secking becoming, along with
" 158 the mis-

apprehension; viewpoints become ac amulations.

For the one averse to all lust, for the one liberated Lhrough
the destruction of craving, [49] seekings are forsaken, viewpoints
uprooted; through the destruction of Lhc'scckings he isa monk,
one without longing, one rid of inquisitive talk™.

This matter, too, was stated by the Lord s0 has there been
heard by me.

~ 56. The First Asavas Sutta20
(111.1.7) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. "There are,
r_nornks_,' _Lhc;; d_mrec asavas. Which three ? The asava involving

-
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sense-desires, the asava involving becoming, the asava involving
ignorance. These, monks, arc the three asavas”. This matter the
Lord did state; it was in connection therewith that this was so
stated: : -o- :

“The Buddha's sivaka, concentrated, attentive, mmdful
understands the 3savasand the Isavas’ origin, and the path leading
to their destruction wherein these cease; through the destruction
of the asavas the monk, rid of hunger, attains parinibbana”.

This matier, too, was stated by d_}c Lord, so has there been
heard by me.

57. Thc Second Asavas Sutm”l
(III 1.8) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arzhant, viz. “There are,
monks, these three dsavas. Which three? The asava involving
sense-desires, the 3sava involving becoming, the asava involving
ignorance. These, monks, are the three dsavas”. This matter the
Lord did state; it was in connection therewith that this was so
stated:
"The onec for whom the asava involving scnsc-dcsnrcs is
destroyed, [50] ignorance eliminated, and the dsava involving
_ becoming totally destroyed, being completely released, without
substrate, bears his last person, having conquered Mira with his
strain??”,
This matter, too, was stated by the Lord, so has Lhcrc been
heard by me.

58. The Cravings Sutta?®

(111:1.9) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “There are,
monks, these three cravings. Which three ? Craving involving
sense-desires, craving involving becoming, craving involving an
absence of becoming. These, monks, are the three cravings”™. This
matter the Lord d1d state; itwas in connection therewith that this
was 56 stated:

“Fettered by the craving-yoke, their minds coloured where
becoming and an absence of becoming are concerned—these,
yoked with Mata's yokc are [6lk without relief from the yokes;
(such) beings go on in samsara, destined to birth and death.
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Yet those who, having abandoned craving, are rid of craving
where becoming and an absence of becoming are concerncd-—
in this world these, who have reached destruction of the asavas,
are those who are alone?4 gone beyond”™.

This matter, too, was stated by the Lord, so has there been
heard by me. -

59, The Mira's Realm Sutta?s
(111.1.10) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. *Endowed
with three things, monks, [51].a monk transcends Mara's realm
and is brilliant like the sun. With which three ? In this case,
monks,a monk is endowed with the asckha virtue thatis morality,
with tae asckha virtue that is concentration, with the asckha virtue
thatisinsight. Endowed with these three things, monks, a monk
transcends Miara’s realm and is brilliant like the sun”™. This matter
the Lord did state; it was in connection therewith that this was so
stated: -z s o e s :
Morzhty conccntrauon and msxght—thc onc for whom Lhcsc
have been fully brought into being, after transcending Mara’s
realm, is brilliant like the sun”.
This matter, too, was stated by the Lord, so has there been
heard by me.

This is the first chapter, its batch being: Root, Element, then two
Sensations, as well as two Seekings and two Asavas, Freed from
Craving, then from Mara's Realm. Utmost, they say, is this first
chapaer.
CHAPTERTWO . .
60. The Bases of Meritorious Deeds Sutta2s

(I11.2.1) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “These??
three, monks, are the bases of meritorious deeds. Which three ?
The basis of meritorious deeds that consists of almsgiving, the
basis of meritorious deeds that consists of morality, the basis of
meritorious deeds that consists of bringing into being. These,
monks, are the three bases of meritorious actions”. This matter

the Lord did state; it was in connection therewith that this was so
stated?s; C o .
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[52] “One should. train solely in that which is meritorious
which, béing far-rcaching, tops, has happiness as its yield29; one
should bring into being almsgiving, even conduct and a heart of
loving-kindness. : -

Having broughtinto bcmg these three things thatarea source
of happiness, the wise one arises in a trouble-free3!, happyworld™.

This matter, too, was stated by the Lord, so has there been
heard by me.

61. The Eyes Suttad?

(I111.2.2) This, unquestionably-—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “These three,
monks, are the eyes. Which three ? The fleshly eye, the heavenly
cye, the insight-eye. These, monks, are the three eyes™. Thismatter
the Lord did state; itwas in connection therewith that this was so
stated:

~ "The fleshly eye, the heavenly cye, (and) the unsurpasscd
insight-eye—these three eyes did the utmost of men proclaim.

- - The arising of the fleshly eye is the path to the heavenly eye.
When knowledge arose (so did) the unsurpassed insight-eye;
through the acquisition of that3$ eye onc is freed from all dukkha”.

: This matter, too, was stated by the Lord, so has there been
heard by me.- - - ---- S e

62. The Faculties Suta3d
[53] (III 2.3) This, unquestionably—so has there been heard by
me—was stated by the Lord, was stated by the Arahant, viz. “These
three, monks, are the faculties. Which three ? The faculty
involving the belief that I will come finally to know that not yet

finally known, the faculty involving final knowledge, and the faculty -

. of the one who has come finally to know. These, monks, are the
three faculties”. Thi$ matter the Lord did state; it was in
connection therewith that this was so stated35:

“To the sckha who is training, conforming with the upright
path, there first (arises) knowledge with respect to destruction
and, immediately thereafter, final knowledge.

For that one who is liberated after that final knowledge there
is clcarly, for that constant one, the knowlcdgc that'Unshakeable
is my liberation through the destruction of the fetier of becoming’




The Section Dealing With Triple Items 53

That one, possessed of that faculty, peaceful, delighting in
the peaceful tract, bears his last person, hawng conqucrcd Mara
with his train3", -

This matter, too, was stated by the Lord, so has Lhcrc been
heard by me. _

© 63. The Periods Sutta3?
(I11.2.4) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “These three,
monks, are the periods. Which three? The period that is past, ’
the period that has yet to come, and the period that is present.
These, monks, arc the three periods”™. This matter the Lord did
state; it was in connection therewith that this was so stated38:

“Those beings percciving that which is capable of expression,
those founded upon that which is capable of expression, [54]
through not fully understanding that whxch is capablc of
expression, come under death’s yoke. = - T

Yet after-fully understanding- Lhat-whxch StE capablc of
expression, one conceives no expresser, release, the peaceful tract
that is unsurpassed, having been contacted by the mind.

That one, possessed of (full understanding with respect to)
that which is capable of expression, peaceful, delighting in the
peaceful tract, utilising (things®%) after due consideration,
stationed in the Dhamma, Veda-gone, comes not near reckoning”™.

This matter, too, was stated by the Lord, so has there bccn
hcard by me. S

64.-The Misconducts Suttato '
(111.2.5) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “These three,
monks, are the misconducts. Which three ? Bodily misconduct,
verbal misconduct, mental misconduct. These, monks, are the
three misconducts”. This matter the Lord did state; it was in
connection therewith that this was so stateddl;

“Having performed bodily misconduct, having performed
verbal misconduct and mental m:sconduct and any other
incurring faulriz; : - :

[55] Having failed to pcrform a skﬂlcd decd havmg

performed in abundance that which is unskilled, this one, being
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of poor ms:ght followxng the brcakmg up of the body arises3 in
hell”. ‘

This matter, too, was smtcd by thc Lord so has [hcrc been
heard by me.

65. The Good Conducts Sutta#4
(1I1.2.6) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “These three,
monks, are the good conducts. Which three? Bodily good
conduct, verbal good conduct, mental good conduct. These,
monks, are the three good conducts™. This matter the Lord did
state; it was in connection therewith that this was so stated:

“Having abandoned bodily misconduct, having abandoned
verbal misconduct and mental misconduct, and any other
incurring faultis; -

Having failed to perform an unskilied deed, having performed
in abundance that which is skilled, this one, possessing insight,
following the breaking up of the body arises in heaven™

This matter, too, was stated by the Lord, so has there been
heard by me.

66. The Purities Suttatt

- (IL2.7)- Thxs unquestionably—so has there been heard by me——
-was stated by the Lord, was stated by the Arahant, viz. “These??

three, monks, are the purities. Which three ? Bodily purity, verbal
purity, mental purity. These, monks, are the three purities”. This
matter the Lord did state; it was in connection therewith that this
was 50 stated*8;

“The one pure in body, pure in speech®, purc in mmd asava-

free, [56) purc posscsscd of purity0, they say, is one abandoning -

all™,
This matter, too, was stated by the Lord, so has there been

- heard by me.

67. The Sagacities Sutta!
(111.2.8) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. "These5?
three, monks, are the sagacities®3, Which three ? Bodily sagacity,
verbal sagacity, mental sagacity. These, monks, are the three
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sagaciLics". This matter the Lord did state; it was in conncction
therewith that this was 50 stated?4:

“The one who is a sage with respect to body, a sage with respect
to specch®, a sage with respect to mind, isava-free, that sage,
possessed of sagacity’6, they say, is one with evil bathed away”.

This matter, 00, was stated by the Lord, so has there been
heard by me. -

68. The First LLust Sutta®?
(111.2.9) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “Whoever,
monks, has not abandoned lust, has not abandoned hatred, has
not abandoned delusion—such a one is spoken of, monks,asone
bound to Miara, as one to whom there is fastened Maira's noose,
as one 1o act in accordance with the Evil One’s desires. ‘Whoever,

¥

monks, has abandoned lust, has abandoned hatred, has

abandoned delusion—such a one is spoken of, monks, as one not
bound to Mafa, as onc for whom' there has been unfasteneds®
Mara's noose, as onc failing to act in accordance with the
Evil One's desires”. This matter the Lord did state; it was in
connection therewith that this was so stated: |

(57] “The one for whom lust, hatred and ignorance arc
climinated—that one, they say, is a certain one amongst those by
whom self has been brought into being, one Brahma-become, a
Tathagata, a Buddha, onc gone past animosity and fear, onc
abandoning all™. : S

This matter; too, was stated by the Lord, so has there been
heard by me. : S

69. The Second Lust Sutta5?
(111.2.10) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “Whichever
monk or nun, monks, has not abandoned lust, has not abandoned
hatred, has not abandoned delusion-—such a one is spoken of,
monks, as onc who has not crossed® the occan with its
undulations, with its waves, with its whirlpools, with its crocodilcs,
with its demons. Whichever monk or nun, monks, has abandoned
Just, has abandoned hatred, has abandoned delusion—such 2 one
is spoken of, monks, as one who has crossed the ocean with 118
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undulations, with its wavcs, with its whirlpools, with its crocodiles,
with its demons, as onc across, onc gone beyond$!, a brahmin
who stands on high ground™. This matter the Lord did state; it
was in connection therewith that this was so stateds?;

“The one for whom lust, hatred and ignorance are
eliminated—that on¢ has crossed beyond this ocean with its
crocodiles, with its demons, with its fearful undulations$, that is
hard to cross.

[58] He is onc gone past bondage®4, one renouncing death,
one substrate-free: he has abandoned dukkha for the sake of no

- again-becoming. This one, gone to the‘end, comes not into
measureb3—he has, I say, deluded Death’s King™. -

This matter, too, was stated by the Lord, so has there been
heard by me. B -

This is the second chapter, its batch being: Meritorious Deeds,
Eyes, then Faculties; Periods, two Conducts, Purity, Sage, then
two Lusts. Utmost, they again say, is this second chapter.

_CHAPTERTHREE .

70. The Of Wrong View Suttabé

(I11.3.1) This, unquestionably-~so has there been heard by me—

was statéd by the Lord, was stated by the Arahant, viz6%. “Seen by

Yme, monks, are beings endowed with bodily misconduct, endowed

with verbal misconduct, endowed with mental misconduct,

criticisers of the ariyans, of wrong view, undertakers of karmaas a

result of wrong view; these, following the breaking up of the body

subsequent to dying, are (seen by me to be) arisen in a state of
loss, in a miserable destiny, in the downfall, in hell,

This88 | state moreover, monks, having heard of it from no
other recluse or brahmin: ‘Seen by me, monks, are beings
endowed with bodily misconduct, endowed with verbal mis-
conduct, [59] endowed with mental misconduct, criticisers of the
ariyans, of wrong view, unidertakers of karma as a result of wrong
view; these, following the breaking up of the body subsequent to
dying, are {sccn by me to be) arisen in a state of loss, in a miserable
destiny, in the downfall, in hell’,

And 1 morcover state, monks, solely that which has been
known by me mysclf, seen by me myself, fathomed by me myscll:
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‘Seenby me, monks, are beings endowed with bodily misconduct,
endowed with verbal misconduct, endowed with mental mis-
condsact, criticisers of the ariyans, of wrong view, undecrtakers of
karmmas a resvlt of wrong view; these, following the breaking up
of thebody subsequent to dying, are (scen by me to be) arisen in
a state of loss, in a miscrable destiny, in the downfall, in hell” ™.
This smatter the Lord did state: it was in connection therewith
thart this was so stated:

“Having wiongly directed mind, having wrongly uttered?
spcedh, having wrongly performed deeds by way of body, the
presant individual, being one who has heard fittle, one who
perfanms demerit?, in this slight life here—this one, being of
poormsight, following the breaking up of the body arises in hell”.

Tkis matter, too, was stated by the Lord, so has there been
heardiby me. :

: 71. The Of Right View Sutta?!

(I1132) This, triquéstiohably—so has theré beeii hedrd by me—
wassated by the Lord, was staled by the Arahant, viz. "Scen by
me, monks, are beings endowed with bodilygood conduct,
endowed with verbal good conduct, [60] entdowed with mental
good conduct, non-criticisers of the ariyans, of righl'vicw,
undestakers of karma as 2 result of right view; these, following
thelmeaking up of the body subsequent to dying, are (seen byme
to be) anisen in a happy destiny, in a heavenly world.

This I state moreover, monks, having heard of it from no other
recimse or brahmin: ‘Seen by me, monks, are beings endowed
with bodily good conduct, endowed with verbal good conducy,
endowed with mental good conduct, non-criticisers of the ariyans,
of ight view, undertakers of karma as a result of right view, these,
following the breaking up of the body subsequent to dying, are
{sccaby me to be) ariscn in a happy destiny, in a heavenly world’.

And 1 moreover state, monks, solely that which has been
knoma by me myself, seen by me myself, fathomed by me myself:
‘Seem by me, monks, are beings endowed with bodily good
conduct, endowed with verbal good conduct, endowed with
mental good conduct, non-criticisers of the ariyans, of right vicw,
undertakers of karma as a result of right view; these, following
thedecaking up of the body subscquentio dying, are (scen by e
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to be) arisen in a happy destiny, ina heavenly world’ ™. This matter -

the Lord did state; it was in connection therewith that this was so
stated:

“Having rightly directed mind, h:mng nghy uttered spccch
having rightly performed deeds by way of body, the present
individual, being one who has heard much, one who performs
merit, in this slight life here—this one, posscs.v.mg insight,
following the breaking up of the body arises in heaven™.

This matter, too, was stated by the Lord, so has there been
heard by me.

72. The Escaping Suta™ ‘
(III 3.3} [61] This, unquestionably—so has there been heard by
me—was stated by the Lord, was stated by the Arahant, viz. “These
three, monks, are the clcnians of escaping. Which three ? This
is the escape from sense-desires, that is to say, renunciation; this
1s the escape from forms, that is to say, formlessness; whilst
cessation is the escape from whatever is become, formed,
dependcnt]y co-arisen. These, monks, are the three elements-of
escaping”. This matter the Lord did state; it was in connection
therewith that this was so stated: - ,
“Upon coming to know sense-desires’ cscapc and forms’

" transcending, the ardent one, at all times contacting calm where

~all formations are concerned—in73 that he, a monk, isclearlyone
‘who sees correctly—is liberated with respect thereto; being one
perfected by way of distinct knowlcdgc one who is calm, he,
clearly, having gone past the yoke, is a sage™.

This matter, too, was stated by the Lord, so has there bccn
heard by me.

73. The More Calm Sutta.“ o

(IIL.3.4) This, unquestipnably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. [62] “The
formless, monks, are more calm than forms, cessation is more
calm than the formless™. This matter the Lord did state; it was in
connecton therewith thai this was so stated?s:

“Beings who are form-gone, and those stationed in the
formless, not discerning cessation, arc comers Lo again-becoming.
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Yet?6 those who, having fully understood forms, not standing
firm?? in those that are formless, arc liberated in cessation—these
folk, leave death behind. y

Having with the body contacted the deathless element that
is without substrate, having realised the relinquishment of
substrates, the asavafree Perfectly Self-Enlightened One teaches
the gric[—frcc, stainless tract™.

This matter, too, was stated by the Lord, so has there been
heard by me.

74 The Sons Suta™

(111.8.5) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “These threc,
monks, are the sons extant, {63] are found to exist in the world.
Which three ? The one who rises above his birth®, the one wha
conformswith his birth, and the one who falis short of his birth8.
And how, monks, does the son become one who riscs above

his birth ? *In this case, monks, the son’s mother and fdther are
those not gone to the Buddhaasrefuge, notgone to the Dhamma
as refuge, not gone to the Sangha as refuge, those.not to
completely abstain from destroying living beings, those not to
completely abstain from taking what has not. been given, those
not to completely abstain from wrong conduct where sense-desires
are concerned, those not to completely abstain from telling lies,
those not to completely abstain from any opportunity for
negligence by way of intoxicants consisung of fermented liquor
and spirits, those who are of poor morality, of an evil Dhamma;
yet the son of these isone gone to the Buddha as refuge, gone to
the Dhajama as refuge, gone to the Sangha as refuge, one
‘completely abstain from destroying living beings, onc to
completely abstain from taking what has not been given, one to
completely abstain from wrong conduct where sense-desires are
concerned, one to completely abstain from telling lies, one to
completely abstain from any opportunity for negligence by way
of intoxicants consisting of fermented liquor and spirits, one who
possesses morality, of 2 lovely Dhamma. In thisway, monks, does

the son become one who rises above his birth. S

And how, monks, does the son become one who conforms
with his birth ? In this case, monks, the son’s mother and father
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are those gone 1o the Buddha as refuge, gone to the Dhamma as
refuge, gone to the Sangha as refuge, those to completely abstain
from destroying living beings, those to completely abstain from
taking what has not been given, those to completely abstain from
wrong conduct where sense-desires are concerned, those to
completely abstain from telling lics, those to completely abstain
from any opportunity for negligence by way of intoxicants
consisting of fermented liquor and spirits, those who possess
morality, of a lovely Dhamma; whilst the son of these, too, 1s one
gone to the Buddha as refuge, gone to the Dhamma as refuge,
goue to the Sangha as refuge, one to completely abstain from
destroying living beings, one to completely abstain from taking
what has not been given, onc to complcr.cly abstain from wrong
conduct where sense-desires are concerned, one to completely
abstain from telling lies, one to completely abstain from any
opportunity for negligence by way of intoxicants. consistng of
fermented liquor and spirits, one who possesses morality, of a
lovely Dhamma. - In this way, monks, does the son become one
who conforms with hisbirth. - ' -

P

And how, monks, does the son become one wfxb Falls ';;hbrt of

“his birth ? In this case, monks, the son’s mother and father are
" those gone, to the Buddha as refuge, gone to the Dhamma as

.refuge, gone to'the Sangha as refuge, those to completely abstain
“from destroying living beings, those to completely abstain from
taking what has not been given, those to com pletely abstain from
wrong conduct where sense-desires are concerned, those to
completely abstain from telling lics, those to.completely abstain
from any opportunity for negligence by way of intoxicants
consisting of fermented liquor and spirits,__most_:_};vho p_'o_sscss
morality, of alovely Dhamma; yet the son of these is one notgone
to the Buddha as refuge, not gone to the Dhamma as refuge, not
gone to the Sanghaasrefuge, notone to completely abstain from
destroying living beings, not one to completely abstain from taking
what has not been given, [64] not one to completely abstain from
wrong conduct where sense-desires are concerned, not one o
completely abstain from telling lies, notone to completely abstain
from any opportunity for negligence by way of intoxicants
consisting of fermented liquor and spirits, one who 15 of poor
morality, of an evil Dhamma.  In this way, monks, docs the son
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become one who falls short of his birth. These, monks, arc the
three sons that are extant, arc found to exist in the world™. This
matter the Lord did state; it was in connection therewith that this
was so stated: .- 0 -

“It is the son who rises above his birth or who conforms with
his birth that the wisc wish for; they do not wish for the one who
falls short of his birth, who is onc to rend the family asunder.

These are sons in this world; thosc who become layfollowers
possess {aith, are possessed of morality8?, obliging, frec of
sclfishness—they are brilliant amidst the assemblics, like the moon
released from a cloud-mass™ '

This matter, 100, was stated by the Lord, so has there been
hcard by me. '

*

75. The Rainless One Sutta® ‘ )

(111.3.6) This, unquestionably—so has therce been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “These three,
monks, are the individuals extant, are found to existin the world.
Which thice ? Theoncwhois thesamcasa rainless one; the one
who is a local rain, and the onc who pours, down everywhere.

And how, monks, docs an individual become on¢ who is the
same as a rainless one ? In this case, monks, some individual
becomes a non-giver of food, drink, clothing, vehicles, [65]
garlands, scentsor cosmetics, bed or lodging, or alamp and things
to light it with, to anyonec at all, be they recluscs, brahmins,
indigents, street people, charlatans84, or beggars. In this way,
monks, does an individual become one who is the same as a
rainless one. : o S e
_ And how, monks, does an individual become one who ts a
local rain ? In this case, monks, some individual becomes a giver
of food, drink, clothing, vehicles, garlands, scents and cosmelics,
bed and lodging, and 2 lamp and things to light it with, to some,
becomes a nongiver (of same) to some, be they recluses,
brahmins, indigents, street people, charlatans, or beggars. In this
way, monks, does an individual become onc who is a local rain.

And how, monks, does an individual become one who pours
down everywhere ? In this case, monks, some individual becomes
a giver of food, drink, clothing, yvehicles, garl:mds, scents, and
cosmetics, bed and lodging, and alamp and things to light itwith,
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to all whatsoever®, be they recluses, brahmins, indigents, street
people, charlatans, or beggars. . In this way, monks, does an
individual become one who pours down everywhere. These,
monks, are the three individuals that are extant, are found to
exist in the world®. This matter the Lord did state; it was in
connection therewith that this was so stated:

“He fails to share food or drink or eatables, neither with
recluse, nor brahmin, nor indigent, street person, nor charlatan,
that he has received; [66] it is this lowest of men, clearly, that they
specak of as the onc who is the same as arainless one.

He fails to give to some, he confers on some; it is this onc,
clearly, that judicious folk speak of as the ohe who is a local rain.

The man whose voice brings casy alms, ) possessing pity for all
creatures, jubilizing as hc scatters, proclaims 'You must give | You
must gwc " ;

Just as a storm-cloud thunders, rumblcs and then begins to
rain, filling (cverywhere) with water, completely®® submerging
high ground and hollow; :

_So%7 in that same way docs some individual here, havmg
bccomc as such, having rightly assembled riches attained Lhrough
effort, [67] satiate, pcrfcctly, with food and drmk, tmmps that

. havc arrivedss”,

—“Thi§ matter, tod, was statcd by the Lord s0 has thcrc been
heard by me.

76. The Longing For Happiness Sutta® -
(I11.3.7) This, unquestionably—so has there been hcard by mhe—
was stated by the Lord, was stated by the Arahant, viz. “These three,
monks, are the happinesses, longing for which, the wise one should
guard his morality. Which three ? 'Mayapplausc come Eo me'—
so thinking, the wise one should guard his. morahty May
possessions arise for me~—so thinking, the wisc one should guard
his morality. 'May I, following the breaking up’ ‘of the body
subsequent to dying, arise in a happy ‘destiny, in 2 heavenly
world’~—so thinking, the wise one should guard his morality.

. These, monks, are the three happinesses, longing for which, the

wise one should guard his morality”. This matter the Lord did
state; it was in connection therewith that this was so stated:
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“The judicious, longing for three happinesscs, viz. applause,
the acquisition of fclicity and, after passing on, being jubilant in
heaven, should guard his morality.

Even if he does no evil, (yet) follows one who does, he is apt
to be suspected where evit is conce rncd, and dispraise concerning
him grows up. e

Hc9% who holdssuch a onc tobe a friend, and follows such a
one, [68] clearly himscif becomes such, for such is coresidence.

Pursuing another pursuing, con tacted contacting, just as the
besmeared? arrow soils the unstained quiver, the steadfast, out
of fear of bespoilment, ought not to be onc with an evil
companion. . '

(Just as, when) a man, with a kusa-tip, ues up?? a putrid fish,
even those kusa waft putrid, so is the following of the fool.

(Just as, when) a man, with foliage, tesup tagara%, even those
Jeaves waft fragrant, so is the following of the steadfast.

Therefore, having come to know onc’s own concoction from
that same basket of leaves™; onc should not follow untrue oncs;
{69] the wisc one should pursuc truc oncs. Untruc ones lead one
to hell; truc ones cause one to reach heaven” .

This matter, too, was stated by the Lord, 5o has there been
heard by me. S ’

77. The Fragile Sutta% _
(111.3.8) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “Fragile9,
monks, is this body; consciousness is of a nature to fade away; all
substrates are impermanent, dukkha, of a natre to change”. This
matter the Lord did state; itwas in connection therewith that this
was so stated:-- -~ . -

“Having come 1o know that this body i fragile%7, and that
consciousness fades away?8, and having scen the fear in the
substrates, he has gone beyond?? birth and dying; having reached
the highest peace, he awaits his time, being one by whom self has
been brought into being™. *

This matter, too, was stated by the Lord, so has there been
heard by me.
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.718.The Flomng Togcthcr Due To An Element Suttal®.

(III 3.9) This, unquestionably—so has there been heard by me—
was stated by the Lord, [70] was stated by the Arahant, viz. “Ducl!o!
solely to an element!®?, monks, beings flow together, come
together, with beings; beings that are committed to that which is
inferior flow together, come togclhcr with beings that are
committed to that which is inferior; beings thatare commitied to
that which is lovely flow together, come together, with beings that
are committed to that which is lovely.

In a past period, too, monks, due solely 10 an clement!93 beings
flowed together, came together, with beings; beings that were
committed to that which is inferior flowed together, came
together, with beings thatwere committed to that which is inferior;
beings that were committed to thatwhich is lovely flowed together,
came together, with bcmgs that were commmed to that which is
Iovc!y . .
In a period yet to come, too monks, due solcly to an element

beings will flow together, will come together, with beings; beings '

that are commmcd to that which is inferior wxll flow togcthcr

comlmu.cd

. to that which is lovelyr—=i—== i - -2 - -
riod, duc solely to

Right now, too, monks, in the presen
an el¢ément beings flow together, come together, with beings;
beings that are committed to that which is inferior flow together,
come together, with beings that are committed to that-which is
inferior; beings that are committed to that which is lovely flow
togcther come together, with beings that are committed to. that
which is lovely™  This matter the Lord did state; it was in
connection therewith that this was so stated: e

"I'hrough association the thicket is born; through non-
association it is severed. [71] Just as onc might, baving mounted
a miniature plank, sink into the great foamy deep; ”

So, owing to one who is indolent, does the one lmng a holy
life also sink. Therefore, (owing to) this, one should shun one
who is indolent, one who has abandoned energy;

Itis those who are secluded, those who are artyans, those who
are dedicated, those who meditate, those with energy permanen tly
mitiated, those that are wise, that once should lodge with™
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This matter, 100, was statcd by the Lord, so has there been

hcard by me,

2.7 - 79, The Falling Away Suttalot

(HLS.IO) This, unquestionably-—so has there been heard by me—
was stated by the Lord, was stated by the Arzhant viz. *These three,
monks, are the things that conduce to falling away for the monk
whoisasckha, Which threc ? In this case, monks, a monk who is
a sckha is one delighting in deeds, one finding delight in deeds,
one intent on delighting in dceds; is one delighting in speech,
onc ﬁndmg delightin specch, oncintenton delighting in speech;
isone dclighting in slecp, onc finding delightinsleep, oneintent
on delighting in sleep. These, monks, are the three things that
conduce to falling away for the monk who isasckha.

" These three, monks, are the things that conduce to non-falling

away for the monk who is a sckha. Which three ? In this case,
- mouoks, amonk who is a sckha is not one delighting in deeds, not
one finding delight in deeds, not one intent on delighting: in
deeds; is not onc delighting in specch, not onc finding delight in
speech, not one intent on delighting in speech; is not one
delighting in sleep, [72] not one finding delightin sleep, notone
inteaton delighting in slecp. These, monks, afe the three things
that conduce to non- falling away for the monk who is a sekha”.
This matter the Lord did state; it was in connection therewith
thatlhls was 5o stated:

- “Delighting in deeds, delighting in speech19s, dchghung in
sleep, and lacking balance—not capable is the monk of such a
kind of contacting that which is utmost, enlightenment.

Thcrd'orc, he should be one with no duties, one with no
torpar one wuh no lack of balance—for capable is the monk of
sucha kind of contacting that which is utmost, enlightenment”™

- This matter, 100, was stated by the Lord, so has there been
hmrdby me,.

Thlsnslhc l}urd chaptcr its batch being: two Views, Escape, Form,
Son, and with the Rainless One, and Happinesses, Fragilelos,
Element—these, with Falling Away, make ten.

T
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.~ . CHAPTERFOUR
80. The Thoughts Suttal®?

(I11.4.1) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “These three,
monks, are thoughts thatare unskilled. Which three ? Thought!od
connected with not being despised, thought connected with gain,
respect and renown, and thought connected with consideration
for others. These, monks, are threc thoughts thatare unskilled™
73] This matter the Lord did state; itwasin connection therewith
that this was so stated:

"One fettered with not being despised, one with reverence
forgain and respect, one at one with colleaguesin their delightt0s,
is remote from the fetters’ destruction.

Yet the one who renounces sons and cattle, conveyings away!10
and collectionst!l—capable is the monk of such a kind of con-
tacting that which is utmost, enlightenment”.

This matter, too, was stated by the Lord, so has there been
heard by meli2.

81. The Redpect Suttals™

(111.4.2) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “Seeni!t by
me, monks,; are beings who, overcome through respect,- their

_hearts ravaged (thereby), have arisen, following the breaking up

of the body subsequent to dying, in a state of loss, in a miserable

destiny, in the downfall, in hell. T
Seen by me, monks, are beings who, overcome through alack

of respect, their hearts ravaged (thereby), have arisen, following

the breaking up of the body subsequent to dying, in a state of

loss, in a miserable destiny, in the downfall, in hell.

Seen by me, monks, are beings who, overcome through respect
and Lhrough alack of respect, through both of these, their hearts
ravaged (thereby), have ariscn, following the breaking up of the
body subsequent to dying, in asiate of loss, in a miserable destiny,
[74] in the downfall, in hell.

This | state moreover, monks, having heard of it from no other
recluse or brahmin: ‘Seen by me, monks, are beings who,
overcome through respect, their hearts ravaged (thereby), have
arisen, following the breaking up of the body subsequent to dying,
in a state of loss, i a miscrable destiny, in the dewnfall, in hell.
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Scen by me, monks, are beings who, overcome through a lack
of respect, their hearts ravaged (thereby), have arisen, following
the breaking up of the body subsequent to dying, in a state of
" loss, in a miscrable destiny, in the downfall, in hell. 1

+Seen by me; monks, are beings who, overcome through respect
and through a lack of respect, through both of these, their hearts
ravaged (thereby), have arisen, following the breaking up of the
body subsequent to dying, in a state of loss, in a miscrable destiny,
in the downfall, in hell’.

And I moreover state, monks, solely that which has been
known by me myself, scen by me myself, fathomed by me myself:
‘Seen by me, monks, are beings who, overcome through respect,
their hearts ravaged (thereby), have arisen, following the breaking
up of the body subsequent to dying, in a state of loss, in a miserable
destiny, in the downfall, in hell. = = ‘

Scen by me, monks, are beings who, overcome through a lack
of respect, their hearts ravaged (thereby), have arisen, following
the breaking 1ip of the body subséquent o dying, in a’statc of
loss, in a miserable destiny, in the downfall, in hell.

Seen by me, monks, are beings who, overcome through respect
and through a lack of respect, through both of these, their hearts
ravaged (thereby), have arisen, following the breaking up of the
body subsequent to dying, in a state of loss, in a miserable destiny,
in the downfall, in hell' ". This matter the Lord did state; it was in
connection therewith that this was so stated!15:

“The onc abiding diligent!16, whose concentration is not
shaken through being respected, and through a lack of respect,
(through) both—this persevering meditator, [75]. practising
vipassana by way of subtle view, is one delighting in the destruction
of clingings, is said to be ‘the sappurisa’ ™.

This matter, too; was stated by the Iord, so has there been
heard by me.

- 82. The Deva-Sounds Suttall?
(I11.4.3) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. *“These three,
monks, are the deva-sounds which sound forth amidst the devas,
as aresult of that occasion, beginning with that occasion. Which
Ll?rcc ? Upon such occasion, monks, as an artyasavaka shaves off
hishairand beard, wraps himself about with clothes that are yelow,
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setting"his heart upon going forth from the home into
homelesness—upon that occasion!i8 this devasound sounds forth
amidst the devas, viz. “This ariyasivaka is sctting his hearton batle
with Mira’. This, monks, is the first devasound which sounds
forth as a result of that occasion, beginning with that occasion.
And then agan, in addition!!9, monks, upon such occasion
as an ariyasivaka abides intent on applying himself to bringing
into being the seven things that are the constituents of en-
lightenment—upon that occasion this devasound sounds forth
amidst the devas, viz. 'This ariyasavaka is doing battle with Mara'.
This, monks, is the second deva-sound which sounds forth amidst
thetevas, as a result of that occasion, beginning with that occasion.
And then again, in addition, monks, ﬁpon such occasion as
an ariyasivaka comes, through the destriction of the 3savas in
these seen conditions, to realise, after coming of his own accord
distinctly to know, enter upon and abide therein, the liberation
of heart and liberation through insight thatare without dsavas—
upon that occasion!?0 this deva-sound sounds forth amidst the
devas, viz. ‘This ariyasivaka is onc by whom the battle has been
won; he presides, having conquered-that same head of the battle’.
This, monks, is the third deva-sound which sounds forth asa result

.. of that occasion, beginning with that occasion. “These, monks,

are thé thiee dévia-sounds which sound forthamidst thedevas, as
% result of that occasion, beginning with that occasion”. “This
matter the Lord did state; itwas in connection therewith that this
was so stated: -~ R

[76) “Having seen the one by whom the battle has been won,
the savaka of the Perfectly Sclf-EnIightchcd One, the devatis, 100,
to that great one, to that confident one, pay homage. © =

‘Homage to you, O thoroughbred amongét men, you who '
have overwhelmed that which is hard to dcfeat, having defeated,
by way of release, DeatH's army thatis irresistible’. '

As such, the devatis pay homage to this one, whose ambition
has been reached, for they do not behold!2! for this one that
whereby he might proceed under Death’s sway™.

This matter, too, was stated by the Lord, so has there been
heard by me.
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83. The Five Forctokens Suttal2?

(111.4.4) This, unquestionably—so has there been heard by me-—
was stated by the Lord, was stated by the Arahant, viz. “When,
monks, a deva becomes liable to fall from the deva-body, five
forctokensappear for him123 his garlands fade, his clothes become
soiled, sweat is emitted from his armpits, a bad colour descends
over his body, (and) the deva fails to take delight in his own deva-
seat. The devas, monks, fathoming this same one as such, realising
that that devaputta is liable to fall, with these three speeches cause
him to joyfully accept (same)??4, viz. ‘From here, friend, go to the
happy destiny’; {77] ‘Having gone to the happy destiny, gain that
gain that is gained with case’; (and) ‘Having gained that gain
which is gained with ease, become well-established™ ™.

With this thus stated, a certain monk said this to the Lord: *
“But what, Lord, is reckoned by the devas as going to the happy
destiny ? And what, Lord, isreckoned by the devas asa gain gained
with case ? What, morcovcr Lord is rcckoncd by the dcva_s as

wellestablished ", &+ Fanll i r ST LT L mio s nT i

“The human state, m onki?—", is reckoned by the devas as going
to the happy destiny. Itis that faith in the Dhamma and Vinaya
made known by the Tathigara that one acquires when being one
who has become human, monk!25, that is reckoned by the devas
as a gain gained with ease. Moreover'¥, were that faith his, it
would become settled, one with its rootarisen, established, strong,
incapable of being driven out cither by recluse or brahmin, or
‘deva, or Mara, or Brahma3, or anyone in this world—this, monk, is
reckoned by the devas as well-established™. This matter the Lord
did state; it was in confiection therewith thr  this was so stated:

“When a deva falls from the deva-body, his lifespan completely
‘destroyed, three sounds sound forth from the devas, as they joyfully
accept same, saying:’

‘From here, friend, go to the happy destiny, into com-
panionship with humans; when you have become human, galn
unsurpassed faith in the True Dhamma. :

Should that faith of yours become settled, onc wuh its root
arisen, {78] do not drive out, 50 long as life lasts, that True
Dhamma that has been made known. -~ ST

Having!28 abandoned bodily misconduct, having abandoncd

verbal misconduct and mental misconduct, and any other
incurring fauldl29;
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Having performed that which is skilled by way of body, that
which isskilled by way of specch in abundance, having performed,
by way of mind, that which is skilled that is measureless, that is
without substrate!39;- : . .

. Thereafter, having rendered that which is substrate-
producing, that merit, abundant by way of giving, you should cause
other mortals also to settde!d! in the True Dhamma, in the
Brahmacariya’. ,'

When the devas are knowledgeable thata devais falling, they
through this pity cause!32 him to joyfully accept (same), saying:
‘Come, deva, again and again’ ™.

“This matter, too, was stated by the Lord, so has there been
heard by me. '

: 84. The Well-being of Manyfolk Suttal3

(I11.4.5) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “These!3
three, monks!33, are the individuals who, upon arising in the worlid,
atise for the well being of manyfolk, for the happiness of manyfalk,
out of pity for the world, for the benefit, for the well-being, for
the happiness, of devas and humans. Which three ?. In this case,

- monks, a Tathagata arises in the world, an Arzhant, a Perfectly

SelfEnlighteried One, one possessed of knowledge and good
Yconduct, a Sugata, a World-Knower, [79] the unsurpassed
charioteer of the tameable amongst men, the Teacher for devas
and humans, the Buddha, the Lord; he teaches Dhamma that is
lovely at the beginning, lovely in the middlel3s, lovely. a its

conclusion, makes manifesta Brahmacariya that is with meaning,

that is with formulation!37, that is whole and complete, that is

purei38. This, monks, is the first individual who, upon arising in
the world, arises for the well-being of manyfolk, for the happincss
of manyfolk, out of pity for the world, for the benefit, for the well-
being, for the happiness, of devas and humans.

And then again, in addition!3®, monks, a sivaka of that same
Teacherl4t is an arahant, one in whom the dsavas have been
destroyed, one who has stayed the course, one who has done what
was to be done, ane who has laid down the burden, one who has
reached his own goal, one for whom becoming’s fetters have been
totally destroyed, one who, upon knowing (things) properly, has
become liherated; he teaches Dhamma that is lovely at the
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beginning, lovely in the middle, lovely at its co: iclusion, makes
manifest a Brahmacariya that is with mecaning, that is with
formulation, that is whole and complete, that is pure. Thist4},
monks, is the sccond individual who, upon arising in the world,
arises for the well-being of manyfolk, for the happiness of
manyfolk, out of pity for the world, for the benefit, for the well-
being, for the happiness, of devas and humans.

And then again, in addition, monks, a sivaka of that same
Teacher is a sckha, a practitioner, one by whom much has been

heard, onc in possession of morality and vows; he, too, téaches

Dhamma thatis lovelyat the beginning, lovelyin the middle, lovely
at its conclusion, makes manifest a Brahmacariya that is with
meaning, that is with formulation, that is whole and completc,
thatis pure. This, monks, is the third individual who, upon arising
in the world, arises for the well-being of manyfolk, for the
happiness of manyfolk, out of pity for the world, for the benefit, '
for the well-being, for the happiness, of devasand humans. These,
monks, are the three individuals who, upon arising in the world,
arise for the well-being of manyfolk, for the happiness of manyfolk,
out of pity for the world, for the benefit, for the wellbeing, for
the happincss, of devas and humans!#2”. This matter the Lord -
did state; it was in connection therewith that this was so stated:
“For the Teacher, the Great Rishi, is first in this world, his
successor is his savaka, the one by whom self has been brought
into being. [80]) Then, in addition, is there also the sekha
pmctitioncr the one by whom much has been heard, the onc in
possession of morality and vows. ‘ '

- These three radlancc-produccrs the best amongst devas and
humans, in promulgating the Dhamma, opent43 the door to the
Deathless—these release the manyfolk from the yoke.

' Those who travel the path well-taught by the unsurpassed
Caravan-lcader, who are diligent in the Teaching of the Sugata,
make an end of dukkha right here”.

This matter, too, was stated by the Lord, so has there been
hca.rd by me.

85. The Comcmplaung the Foul Sutalé!

. (III 4.6) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “You should
abide, monks, contemplating the foul associated with body; and
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when you let mindfulness associated with in-and-out-breathing143
become fully present before you internaily, you should abide
contemplating impermanence with respect to all formations.
When you abide contemplating the foul associated with body,
monks, any latent tendency involving lust for the beauty<lement
is abandoned. When mindfulness associated with in-and-out-
breathing is fully present before you internally, any [81]
dispositions involving thoughts concerning things exterior, that
are on the side of annoyance, cease to exist. When you abide
contemplating impermancnce with respect to all formations,
ignorance is abandoned; knowledge arises™. This matter the Lord
did state; it was in connection therewith that this was so stated:
“Contemplating the foul associated with body, mindful with
respect to in-and-out-breathing, beholding calm where all
-formations are concernced, always ardent—he!48, being a monk
who clearly sees c'orrccdy, one who is strenuous, is liberated with
respect thereto; being one perfected by way of distinet knowlcdgc
onc who is calm, he, clearly, having gone past thie yoke, isa sage”™
This maiter, too, was stated by the Lord, so has there been
heard by me.

86 Thc Pmcusmg that Dhamma that is Cons:slcnt wnh
Dhamma Suttal4? T

s (111.4.7) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “In the case
of a monk who practises that Dhamma that is consistent with
Dhamima, this is of an appropriate nature for the purposes of
explaining, in that it is by this means that he practises that
Dhamma that is consistent with Dhamma: that when speaking,

he speaks only Dhamma'#®, not that which is not Dhamma, or’

when thinking, he thinks only thought connected with Dhamma,
not thought connected with that which is not Dhamma, ot elset4?
both of these; spurning same, he abides possessing equanimity,
mindful and attentive”. This matter the Lord did state; it was in
connection therewith that this was so stated:

[82] "As a monk, delighting in Dhamma, inding delight in
Dhamma, penders Dhamma, recollects Dhamma, True Dhammas
fail 1o diminizh;
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Whether he be moving about, or standing, scated or ¢lse lying
down, he, causing his heart to sctile internally, attains that which
alone is peace”. e

This matter, 100, was stated by the Lord, so has there been
heard by me. SRR :

87. The Rendering Blind Suttal®?

(111.4.8) This, unquestionably—so has there been heard by me—

was stated by the Lord, was stated by the Arahant, viz. “Thescid!

three, monks, are thoughts that are unskilled, that render one

blind, that render one eyeless, thag bring about alack of
knowlc'dgc, that cause insight to cease, that are on the side of
annoyance, that are conducive to the absence of nibbana. Which

three ?'1 Thought connccted with sense-desires, monks, renders?
one blind, renders one cycless, brings abouta lack of knowledge,
causes insight 1o cease, is on the side of annoyancg, is conducive

to the absence of nibbina; thought connected with illwill, monks,

renders one blind; renders one cyeless, brings ‘about a lack of
knowledge, causcs insight Lo cease, ison the side of annoyance, is

conducive to the absence of nibbina; thought connected with

cruclty, monks, renders ont blind, renders one eycless, brings

about a lack of knowledge, causes insight to ceasc, is on the side

of annoyance, is conducive to the absence of nibbana. These,

monks, are three 'Lhough& that are unskilled, that render one

blind, that render onc eyeless, that bring about a lack of
knowledge,’ that cause insight lo cease, that are on the side of
annoyance, that are conducive to the absence of nibbana.

Thesc three, monks, are thoughts thatare skilled, thatdo not
rchcr onc blind, that bring about the eye, that bring about
knowledge, that cause insight to increase, thatare noton the side
of annoyance, that are conducive to nibbina. Which three ?
Thought connected with renunciation, monks, does not render
one blind, brings about the cye, brings about knowledge, causes
insight to increase, is not on the side of annoyance, is conducive
to nibbina; thought connected with an absence of illwill, monks,
does not render one blind, brings about the eye, Lrings about
knowledge; ‘causes insight to increase, is not on the side of
annoyance, is conducive to nibbana; thought connected with an
absence of cruelty, monks, dees not render one blind, bringsabout
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the eye, bringsabout knowledge, causcs insightto increase, is not
on the side of annoyance, [83] is conducive to nibbana. These,
monks, arc three thoughts that arc skilled, that do not render
one blind, that bring about the cyc, that bring about knowledge,
that cause insight to increase, that are not an the side of
annoyance, thatare conducive to nibbana”. This matter the Lord
did state; it was in connecton therewith that this was so stated:

“One should think three thoughts that are skilled, whereas
one should decline three thatare unskilled; he, clearly, who causes
thoughts, (and) things considered, w scttle, as does rain dust that
has collected—he, clearly, through the pacification of thought,
through consciousness, right here fully atains the peaceful-tract”.

This matter, too, was stated by the Lord, so has there been
heard by me. "

88. The Inward Stains Sutta!5?
(I11.4.9) This, unquestionably—so has there been heard by mc——
wasstated by the Lord, was stated by the Arahant, viz. "These three,

" moniks, are the inward swins, the inward pseudo-friends, the

inward rivals, the inward slaughterers, the inward adversaries.
Which three ? Greed, monks, is an inward stain, an inward pscudo-
friend, an inward rival, an inward slaughterer, an inward adversary;

a0 inward stain, an inward pscudo-friend, an

* inward rival, an inward slaughtcrer, an inward adversary; delusion,

monks, is an inward stain, an inward pscudo-friend, an inward

rival, an inward slaughterer, an inward adversary. Theseimonks

are the three inward stains, inward pseudo-friends, inward rivals,
inward slaughterers, inward adversarics”™. This matter the Lord
did state: it was in connection therewith that this was so stated:

“Greed generates that which is detrimental; greed enrages
the heart, Fear is generated from within; folk are not aware of
this. )

[34] The greedy one does not know what is beneficial; the
greedy onc does not behold Dhamma. Whenever greed defeats
a man, then is there blinding gloom.

And the one who, having abandoned greed, is not greedy
where that susceptible of greed is concerned-—greed isabandoned
by that one, like a drop of water from a lotus-leaf.
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Hatred generates that whichk is detrimental; hatred enrages
the heart. Fear is generated from within; folk arc not awarc of
this.

The hateful one docs not knew what is beneficial; the hateful
one doesnot behold Dhamma. ®Whenever hatred defcats a man,
then is there blinding gloom.

And the one who, having -dlandoned hatred, is not h1tcfu1
wherc that susceptible of hamred is concerned—hatred is
abandoned by that one, like a-fipe palm-fruit from its bond.

Declusion generates that whichis detrimental; delusion enrages
the heart. Fearis gcncmtcd fram within: folk are not aware of
this.

The deluded one does not know what is beneficial; the
deluded one docs not behold Bhamma. Whenever delusion #
defeats a man, then is there blinding gloom.

[85) And the one who, havmg abandoned dclusion, is not
deluded where that susceptible of delusion is concerned—he
oblitcrates all delusion like thesising sun the gloom™ = -2 :

This matter, too, was stated by the Lord, so has there been
heard by me. '

89. The Devadatta Sutta!>s

(111.4.10) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “Beingl54
overcome by three states posscsed by thase who are no good,
monks, his heart ravaged thereby, Devadatia is destined 10 a state
of loss, a denizen of hell, one abiing there fora kalpa, incurable.
By which three ? Being overcome by wanting that is evil monks,
his heart ravaged thereby, Devadatta is destined to a state of loss,
adenizen of hell, one abidingthere for a kalpa, incurable. Being
overcome by friends that are evil, monks, his heart ravaged
thereby, Devadatta is destined 182 state of loss, a denizen of hell,
one abiding there for a kalpa, incurable. And, morcover, in that
there is something further to be done, he has, through his
insignificant attainment of distimetion, come to a halt halfway, It
is through his being overcome by three states possessed by those
who are no good, monks, through his heart being ravaged thereby,
that Devadatta is destined 10 a state of loss, a denizen of hell, one
abiding there for a kalpa, incumable”™ This matter the Lord did
state; ibwas in connection therewath that this was so stated:
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“Do ~not ever-let: anyonc arise in the world
whose wanting is evil; whatever the destiny of those whose wanting
is evil, by means of this, too, ought this onc 1o be known.

[86] Rccognised as ‘One who is wise’, estcemed as ‘One by
whom the self has been brought into being’, Devadatta was hcard
of far and wide!35 to stand as if blaﬁng on account of his fame.

Having affronted!®® the Tathigata, parading himsclf as
cquall3?, he has reached the four-doored, fnghtful Avici Hcll.

For the one who should plotagainst one who is without hatred,
against one not performing any evil decd—that same onc of
hatcful heart, who lacks regard, docs evil contact!33.

* He who should think to pollute the ocean with a pot of
poison—such would not be polluted by him, for awesome!3? s

“thatgreat sea. -

" Thus, whoever injures, with an asscrtion, this Tathagata, [87]
this one gone rightly, thisone whose heart is calm—such assertion
fails to affect him. o

The wisc one should make such a one his friend, and ought
to pursue-him;in fol'lowing whose path the monk should reach
the destructon of dukkha” - R

This mauer, too, was stated by the Lord, so has there been
heard by me. .

T This isrthc fourth chap:ci’, its batch beingz Thoughts, Respect,

Sound, Falling, In the world, Foul, Dhamma, Rendering Blind,
Stain—these, with Devadatta, make ten. , i
i

CHAPTER FIVE
90. The Chief Devotions Sutta!®? :
(111.5.1) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “These three,
monks, are the chief devotions. Which three ? Tol!6! the extent,
monks, that there are beings that are footless, or two-footed, or
four-footed, or many-footed, or with form, or without form, or
percipient, or non-percepient, or neither pcrcipicm nor non-
percipient, it is the Tathdgata, the Arahant!62, [88] the Perfectly
Self-Enlightened One, that is proclaimed chief of these. Those
who, monks, are devoted to the Buddha, are devoted 10 thatwhich
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is chicf. Morcover, ripening is chicf onthe part of those who arc
devoted to that which is chicl.

To the extent, monks, that there aresonditioned phenomena
or unconditioned phenomena, it is fadingaway that is proclaimed
chicf of these, thatis to say, the abolitiomef pridc!63, the removal
of thirst, the uprooung of reliances, thegamination of the cycles,
the destruction of craving, fading away, cessation, nibbana. Thosc
who, monks, are devoted to the state shat is fading away, arc
devoted to that which is chief. Morcoveripening is chicfon the
part of those who are devoted to that whach is chief.

~ Tol%4 the extent, monks, that thereare sanghas or groups, it
is the Tathiigata's Savakasangha that is preclaimed chicf of these,
that is to say, the four pairs of men, the cight individual
persons!65—it is this Savakasangha of the Lord that is worthy of
oblations, worthy of hospitality, worthyef donations, worthy of |
being paid the afjali-salute, the unsurpased meritficld for the
world. Thosc who, monks, are devoted toghe Sangha, are devoted -
to that which is chicf. "Morcover, ripening is chicf on the part of
those who arc devoted to that which isdef. These, monks, arc
the three chief devotions™. This mattersie Lord did statC‘ it was
in connection therewith that this was sostated:.

“Clearly, for those who are devotedas to that which is chicf,
for those who cognize its nature to bedhief, for those who arc
devoted to him who is chief, 1o the Bud&n, the unsurpassed one
worthy of donations;

For those who are devoted to the BRamma that is ch:cf to
the happiness that is fading away and pagfication, for those who
are dc¢ oted to thatwhich is chief, to lhcfm':gha the unsurpasscd
merit-ficld;

[89] For those who give alms to !har.lnch is chief, merit that
is chief increases—chief is their lifespem, complexion, fame,
repute, happiness, power.

The judicious one, who is a giver to fiat which is chicef, being
composed through the practice!66 thatmschief, is jubilant upon
reaching that which is chief, be it as devaor human”.

This matter, too, was stated by the Lord, so has there been
heard by me.
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: N, . .91, The Livelihood Suttals? : -
(111.5.2) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. "Ofi68
livelihoods, monks, this is the pits, that is to s2y, alms-secking; in
this world, monks, this is 2 term of abusc!%9, viz. "You are an alms-
seeker, roaming about with bowl in hand’. Yet it is upon this,
(despite) this, monks, that gentlemen embark purposely, on
purpose, being neither those forced by kings, nor those forced by
robbers, nor those plagued by debt, nor those plagued by fearl®,
nor those deprived of a means of livelihood; rather, they do so
believing *We are permcated by birth, by old age, by dying, by
(various types of) grief, lamentation, dukkha, dejection,
disturbance, are permeated by dukkhal?l, are beset by dukkha;
surely, some {means of) making an end of this masg that is sheer
dukkha must become evident'. Now this gentleman, monks, is
one who has gone forth in this way; [90] yet he has become
covetous!?2, one denscly infatuated where sensc-pleasures are
concerned!?s, one of malevolent thought, one whose deliberation
stems from a heart that is full of hate, one of vapid mindfulness,
oxic; inattentive, onc.unconcentrated, one with a mind carcering
about, one of conspicuocus facultics, Justasa torfisc's fire-brand,
monks, alight in both cascs and excrement in the middle, serves
the purpose to which wood is put neither!™ in the village nor in

. the forest, so, monks, do I speak comparing thisindividual thereto,
i) that he is both deficient in household possessions, and fails to
fulfil the goal of recluseship™ This matter the Lord did state; it
was in connection therewith that thiswas so stated:  .-f..-

“Deficient in housechold possessions, thisone of poor fortune’
scatters the goal of recluseship, completely pulverising same, and
perishes like a corpse’s fire-brand. : Coe

Theret?> are many who, (though) ycllow-ncckcd, are cvil-
natured, uncontrolled; these ¢vil ones, as a result of their enl
deeds, arise in hell. '

Better is an iron-ball, hot as a flame, eaten, than should eat
the ore of poor morality, the one uncontrolled, the kingdom's
almsfood”.

This matter, too, was stated by the Lord, so has there been

heard by me.
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92, The Corner of the Sanghati-robe Sutta!?t
(111.5.3) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “Even if,
monks, [91] a monk, should scize the corner of my sanghati-robe
and follow on behind!77, close upon my heels, sctting down his
foot upon my foot, yet he be one who has become covetous!?8,
one densely infatuated where sense-pleasures are concernced, onc
of malevolent thought, one whose deliberation stems from a heart
thatis full of hate, one of vapid mindfuiness, one inattentive, one
unconcentrated, one with a mind carcering about, one of
conspicuous faculties, then this onc is really aloof from me, and [
from him. What is the root-cause for this ? For this monk, monks,
beholds not Dhamma, and, in failing (0 behold Dhamma, beholds
not mcj ‘ H

Even if, monks, a monk should dwell at a hundred )ojanas
yet he not be one who has become covetous!?s, one denscly
mfatualcd'ao whcrc scnse- plcasurcs are conccmcd .one of
hcart that is full ofhatc {(butrather) oncwith mmdfulncss present,
oncatlentive, one concentrated, one whose mind is one-pointed,
one of restrained facultics, then this onc isreally in my presence,
and I in his. What is the root<cause for this? For this monk,
monk, becholds Dhamma, and, in beholding Dhamma, beholds
me”. This matter the Lord did state; it wasin connection therewith
that this was so stated: :

“Even if he should follow on behind, behold the extent to
which the one whose wanting is great and!8! the one who harbours
annoyance, the one who pursues wavering, the one who has not
atained nibbina, and the one who hankers, is aloof from the
one who is without wavering, from the one who has attained
nibbana, and from the who is free of hankering;

Whereas the one who is wise, upon directly knowing Dhamma,
upon knowing Dhamma, [92] as one without wavering, calms
down, like a pool in the absence of wind!82—bcehold the extent to
which the one who is without wavering, the one who has atined
nibbana, and the one who hankers not is in the presence of the
one who is without wavering, the one who has attained nibbana,
and the onc who is free of hankering™
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“This matter, too, was stated by the Lord, so has there been..

heard by me.

_ ) 93. The Fire Sutta!83 :

{111.5.4) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “These three,
monks, are the fires. Which three? The fire that is lust, the fire
that is hatred, the fire that is delusion. Thesc, monks, are the
three fires”. This matter the Lord did state; it was in connection
therewith that this was so stated:

“The fire that is lust burns mortals, those excited, stupified,
where sense-desires are concerned, as docs the fire that is hatred
those who are malevolent, those men who'destroy living beings;

As does (also) the fire:that is delusion those confused, who
are unconversantwith the ariyans’ Dhamma—itisin not knowing
these fires that folk take delight in body reified.

These swell hell and the wombs of animals, [93] the asura-
and the peta-realm, being not freed from Mara’s bond.

;. Yet those who, day and night, are intent upon the Teaching
of the Perfectly Self Enlightencd One, these extinguish the fire
that is lust, are perceivérs permancnily of the foul;

. As do the utmost of men extinguish the firc thatis hatred by

lovirig-kindness; as do (they also extinguish) thé fird thal:is"

* delusion with insight, which leads to penetraton.

Having extinguished this, these discerning oncs, active day’
and night, attain parinibbana without rcmaix_}g!_cr, bc'mg gop_t_: _

beyond dukkha without remainder.

These wise ones, who are seers of the ariyans, Vedagone,
having rightly known, having directly known, birth’s destruction,
come not to aga‘inﬁbccoming". o

This matter, too, was stated by the Lord, so has there been

" heard by me. -

- 94 The Examining Suttal®
(IIL.5.5) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “A monk!85,
monks, should examine things [94] in a way such that, as he is
examining same, his consciousncss ought to become nON-
scattered, non-diffuse, externally, non-abated!86 internally, should,
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through not clinging, not thirst. And when, monks, his
consciousness becomes non-scattered, non-diffuse, externally,
non-abated internally, there will not be, in future, for that one
who does not cling, any generation, any origination, of birth, old
age, dying or dukkhal8?", This matter the Lord did state;itwasin
connection therewith that this was so stated: -

“For the monk who has abandoned the seven bonds, who has
severcd the lead, running on by way of birth is totally
destroyed!88—there is for him no again-becoming”.

This matter, too, was stated by the Lord, so has there been
heard by me.

1
95. The States of Existence Involving Sense-pleasures Suttats?
(111.5. 6) This, unquestionably—so has there been heard by me—,
was stated by the Lord, was stated by the Arahant, viz!%0. “These
three, monks, are the states of existence involving sensct
pleasures!®l. Which three? Those for whom sense-pleasures
present themselves; those taking delight in (their own) conjurings;
and those exercising control over thatconjured by others. These,
“monks, are the three states of existence 1nvolvmg sense-pleasures™.
This matter the Lord did state; it was in connccuon therewith
that this was so stated:

“Those for whom scnse-pleasures present themselves, those
devas who exercise control, and thosc taking delight in (their

_ own) conjurings, and others who enjoy sense-pleasures, do not
procced beyond samsara with its existence here and its existence
“otherwise.

Knowing this peril!92, the one wise where sensory enjoyments
are concerned should give up completely all sense-desires, be they
heavenly or human.

{951 Having severed fixation upon the plcasurc associated with
forms dear, the stream that js hard to cross over, they attain
parinibbana without remainder, being gone beyond dukkha
without remainder.

These wise ones, who are seers of the ariyans, Vedagone,
having rightly known, having dircctly known, birth’s destruction,
come not to again-becoming™.

This matter, teo, was stated by the Lord, so has there been
heard by me,
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.. 96. The Yoke Involving Sense-pleasures Sutal®d
(1IL5.7) This, unquestionably—so has there been heard by me——
was stated by the Lord, was stated by the Arahant, viz. “Yoked with
the yoke involving sense-pleasures, monks, yoked with the yoke
involving becoming, one becomes a returner, one who returns o
this state here; unfettered from the yoke involving sense-pleasures,
monks, (yet still} yoked with the yoke involving becoming, one
becomes a non-returner, one who does not return to this state
here; (whilst) unfettered from the yoke involving sense-pleasures,
monks, unfettered from the yoke involving becoming, onc
becomes an arahant, one in,whom the asavas have been
dcs&roycd“- This matter the Lord did state; it was in connection
therewith that this was so stated194:

“Fettercd both by the yoke involving sense-pleasures and the
yoke involving bccomi‘né',— [96] (such) beings go onin SAMSAra,
destined 1o birth and death; _ o

" Whilst those who, having abandoned sense-pleasures, have
failed to reach the destruction of the dsavas, being fettered by the
yoke involving becoming, are spoken of as ‘non-returners’;

", Whereas those for whom caprice has been severed, and in
whom conceit and again-beconting arc destroyed—in this world
these, who have reached destruction of the dsavas, are, clearly,

“'those who are gone beyond,: - -« oy frerym oot

. This matter, too, was stated by the Lofd, so has there been
heard by me. ' S

This is the third recitation section.

. me————

97. The One With A Lovely Morality Suttal® "

(I11.5.8) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz: "It is the
monk with a lovely morality, monks, with a lovely Dhamma, with
a lovely insight, thatis s’pokcn of,in this Dhamma and Vinaya, as
‘One who is whole, one who has stayed the course, one who is the
utmostof men’. And how, monks, doesamonk become one with
a lovely morality ? In this case, monks, a monk is one possessing
morality; he dwells as one restrained by the Patmokkha restraing;
being one possessed of proper-conduct and pasturage, being onc
sceing fear in faults even the size of an atom, he trains himself
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undcraking the items of the training. Thus it is, monks, that a
monk becomes one with a lovely morality.

And how, monks, docs a monk become one with a lovely
Dhamma ? In this case, monks, a monk dwells as onc intent on
applying himself to bringing into being the seven things!?6 that
are the constituents of enlightenment!97. Thus 1t is, monks, that
a monk becomes one with a lovely Dhamma.

And how, monks, docs a monk become one with a lovely
insight? [97] In.this case, monks, amonk, through the destruction
of the asavas in these seen condidons, comes to realise, aficr
coming of his own accord distinctly to know!%, enter upon and
© abide therein, the liberation of heart and liberation through
insight that arc without asavas. Thus it is, monks, that a monk
becomes one with a lovely insight. o

One with such a lovely morality; a lovely Dhamma, 2 lovely

insight, is spoken of, in this Dhamma and Vinaya, as '‘One whois -

whole, one who has stayed the course, one who is the utmost of
men” ~. This matter the Lord did state;- it was in connection
therewith that this was so stated:

“The onc on whose part there is nothing wrongly performed,
by body, speech or mind—this is the one, clearly, that they say is
‘one with a lovely morality’, the monk with a sensc of shame!99.

The onc on whose part these things?® have been well brought
into being, the seven that lead to enlightenment20—this is the
one,dcarly, that they say is ‘onc witha lovely Dhamma’, the monk
whois free of the preponderances.

" The one who understands, right here, his own destruction of

dukkha—this is the one, clearly, that they say is ‘one with a lovely
insight’, the monk who is withiout asav.s. '
SO £ ¢ is'_thc one possessed of these things?02, the one who 1s
unruffled, the one for whom caprice has been scvered, the one
unattached to the whole world, that they say is one abandoning
all™.

This matter, too, was stated by the Lord, so has there been
heard by me.

98. The Gifts Sutta2os
[98] (I11.5.9) This, unquestionably—so has there been heard by
me—was stated by the Lord, was stated by the Arahant, viz. “These
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two, monks, are the gifts: the gift of material things and the gift of
the Dhamma; this is chief, monks, of these two gifts, thatis to say,
the gift of the Dhamma.

These two, monks, are the sharings: sharing material things

-and sharing the Dhamma; this is chicf, monks, of these two

sharings, that is to say, sharing the Dhamma.

These two, monks, are the {types) of help: help with material
things and help with the Dhamma; this is chief, monks, of these
two {types of) help, that is to say, help with the Dhamma™. This
matter the Lord did state; it was in connection thercwith that this
was so stated: . _

_“That gift which they said was the highest, unsurpassed, that
sharing the Lord did praise—who, intelligent, discerning, whose
heart 1s devoted to the ﬁcld that is chief, would not sacrifice at
that time ? |

Whilst those who spcak and hear, both, their hearts devoted -
to the Teaching of the Sugata—for these the goal that is highest
is purified, those who are diligent where the Teaching of the
Sugam is concerned™.

- This matter, too, was stalcd by the Lord, so has thcrc bt:cn
heard by me, ;

~--¥-J: . R 99. 'IheThrcc—VcdaSuna"O" el R
(III 5.10) This, unqucsnonably—so hasthere been heard by mc-—
was stated by the Lord, was stated by the Arahant, viz. *Itis as a
result of a system, monks, that I make known the thrc&Vcda. onc
to be the brahmin, not that other one who is such mcrcly By way
of muttered mumblings. And how, monks, is it asa rcsult of -
system that I make known the three-Veda one to be the brahmin,
not that other one who is such merely by way of muttered
mumblings ? Tzke the case, monks, of a monk who rccollccts his
former dwelling in its coundcss forms——[99] that is to sny, onc"
birth, two births, three bnrths four births, five births, ten blths,
twenty, births, thirty births, forty births, fifty births, 2 hundred
births, a thousand births, a hundred thousand births, countless
involutions of the kalpa, countless cvolutions of the kalpa,
countless involutions and evolutions of the kalpa, realising 'In
that, I was one with such a name, one with such a gotra, on¢ with
such a complexion, one with such nutriment, one with such
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experience of happiness and dukkha, onc with a lifespan of such
a limit; when this one fell therefrom, | arosc in that; there, too, ]
was one with such a name, onc with such agotra, onc with such a
complexion, one with such nutriment, onc with such experience
of happiness and dukkha, one with a lifespan of such 2 limit; when
this one fell therefrom, this one arosc here. Hence is it ‘that he
recollects his former dwelling in its countless forms together with
its aspects?%, together with its designations. This is the first

knowledge that comes to be attained on his part, ignorance is
obliterated, knowledge arises, the gloom is obliterated, ight ariscs,
as it docs for onc who dwells diligent, ardent, dcdlcatcd

And then again, in addition?%, monks, with® ‘a purified
heavenly eye transcending that of humans a monk beholds beings
falling, arising, inferior, choice, of good complexion, of bad
complcxaon well gone, badly gone; lic discerns beings travelling
on in accordance with their deeds, viz. ‘These good beings, truly, *
were endowed with bodily misconduct, were cndowed with verbal
misconduct; were endowed with mental ‘misconduct,” were
criticisers of the ariyans, were those of wrong view, were those
with karma undertaken as aresult of wrong view; thcsc have arisen,
following the breaking up of the body subscqucnt to dying, in 2
state of loss, in 2 miserable destiny, in the downfall, in hell. Or
clse, these good beings, were, on the other hand, cndowed with
bodily good conduct, were endowed with verbal good conduct,
were endowed with mental good conduct, [100] were not criticisers
of the ariyans, were those of right view, were those with karma
undertaken as a result of right view; these have aﬁscn,:follow'ing
the breaking up of the body subscquent to dying, in a happy
destiny, in a heavenly world’. Hence is it that, with a purified
heavenly eye transcending that of humans, a monk beholds beings
falling, arising, inferior, choice, of good complexion, of bad
complexion, well gone, badly gone; he discerns beings travelling
on in accordance with their deeds. Thisis the second knowledge
that comes to be attained on his part; ignorance is obliterated,
knowledge arises, the gloom is obliterated, light arises, as it does
for one who dwells diligent, ardent, dedicated?207.

And then, again, in addition, monks, a monk, through the
destruction of the asavas in these seen conditions, comes to realise,
after coming of his own accord distinctly to know?208, cnter upon
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and abide therein, the liberation of heart and liberation through
insight that arc without asavas. This is the third knowlcdgc that
comes lo be attained on his part; ignorance is obliterated,
knowledge arises, the gloom is obliterated, light arises, asit does
for one who dwells diligent, ardent; dedicated. So it is, monks,
that it is as a result of a system that I make known the three-Veda
one to be the brahmin, not that other one who is such merely by
way of muttered mumblings”. This matter the Lord did statc; it
was in connection therewith that this was so stated20%:

“[(210 is the one who understands?!! his former dwelling, as
well as heaven and the states of loss, that I make known to be the
brahmin, and not that other one who is such merely by way of
muttered mumblings. i

- It is the one who understands his formcr dwcllmg, and who
beholds heaven and the states of loss, and who, thereafter??,
reaches birth's destruction, as one perfected by way of distinct

knowlcdgc that is the sage.

[101] 1t is duc to these three knoulcdgcs lhat. one becomes
thc three-Veda brahmin; it is of this three-Veda onc that I spcaL
not of that other of muttered mumblings”.

This mazter, too, was stated by the Lord, so has there been

Thls is the fifth chapter, its batch being: Devolions, Lwchhood
Sanghati, Fire, with Examining; States of Existence, Scnsc-
pleasures, Lovely, Gifts—these, with As a Result of a System; i make
len.

The Section Dealing With Triple Items is concluded. :
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Notes

1 Reading Malasutta{m) with Be (Sc) text omits. Ce rcads instead
Akusalamittasuittam.

2Cp A120] for similar.

3Verse alsoat S 170 = 98 (not "90” as stated by PED, sv tacasam)
1 Reading Dhitusutta{m) with (Ce) Be (Sc) text omits.

3 Cp Sn 755 for similar.

6 Reading riapadhitum with Ce Be Sc for text’s ripadhatu.

7 Asanthiti—so Ce Be Se and I&—a; wrongly emended in text to
susanthit

8 Reading phusayitva with Be Se and It-a for text’s Ce phassayitvi.
9 Reading Pathamavedanasutta(m) with (Cc) Be (Sc); text omits,
10Cp 51V 204 for similar.

1 Sukh3; dsewhere rendered “bllss “case” and “happincss™, ctc.
12 Reading Dutiyavedanasutta(m) with (Cc) Be (Se); text omits.
13 On what follows, cp 5 IV 207.

14 Reading acchecchi with Ce Be Sc and It-a for text's acchejji.
15 Be text {subsequent to its cmcndauon) vwattay:, Ce vavattayi,
Se vivattyt. -

16 Reading adda with Be Sc and Ita for text’s dakkhl Cc ddakkhi.
17 Reading Pathama-esanasutta(m) with (Ce) Be (Se¢); text omits.
18 Reading Dutiya-csanasutta(m) with (Cc) Be (Se); text omits,

19 Cp A1l 42 for similar.

20 Reading Pathama-Fsavasutta(m) with (Ce) Bc {Se); text omits.
21 Reading Dutiya-asavasutta (m) with (Ce) Be (Se); text omits,

22 Ce Be read savahinim for text's Se savahanam; cp A IT 15 and
Sn 442, both of which read savihanam. As pointed out at GD II
230, although Pj It explains savahanam as “with Girimekhal3, king
of clephants™ (Girimekhalanagarajasahitam-—so Pj II (Be), which
scems more correct than the version quoted at GD), Mp explains
instead as “with his army” (sasenakam). Cp also S II 278, which
reads savabanam, and Dhp 175 which reads savahinim. It-a has
nothing tosay on the present sutta or its verse, claiming (wrongly)
that theycontain nothing new. Given these vll of savihinim, and
that the Buddha, on the night of his enlightenment, defeated
not only Mara's elephant but also the whole of his army, the
cxplanation in Mp is probably to be preferred.




a8 The ftivuttaka

23 Reading Tanhasutta(m) with (Cc) Be (Sc¢); text omits.

24 Reading te eva with Be for text’s Ce te ca, Sc e ve,

25 Reading Maradheyyasutta(m) with (Ce) Be {Sc); text omits.
26 Reading Pufinakiriyavatthusutta(m) with {Ce) Be (Se); text
omits. . .

17 On what foliows, cp ATV 241 slo D 11 218.

28 Also at It 15f above.

29 Reading sukhudrayam with Ce Be Sc for text's sukhindriyam.
30 Sukhasamuddaye; subsequently emended, at It 16 (Ee} where
see note, to sukhasamudraye, though not here.

31 Abyapajjham; so also Be which, at It 16 abovc, reads instcad
abyapaijjam. .

32 Reading Cakkhusutta(m) with (Ce) De (Se); text omits.

33 Reading tassa with It-a for all texts’ yassa, when we should
translate “Through the acquisition of which cye™

34 Reading Indriyasutta(m) with {Ce) Be (Se); lext omits. -

35 The first two verses are also to be found at A 1231, whilst the
first is quoted at Ita I 115, ‘
36 Cp note at It 50 above. i )
37 Reading Addhasutta(m) with (Ce) Be (Se); text omits.

38 The fiTst verse, and the first half of the second, arc also to be
found at S I 11, whilst the second half of the third verse recurs at
Sn 749.” By “the first six verses” Woodward, at AIWS 156 n 3, no
doubt meant “the first six lines”. :

39 Sevi; taken, by Woodward (AIWS 156) as "lives the life”, and by
Ireland (p 44) as “frecly makes use of concepts”, whilst Norman

(GD 11 86) renders this simply as “practising”. According:1c ‘he
clies, however, it would seem to refer to utilisation of the four
supports of robe and so on, and to utilisation of the objective
field that has come into focus. ‘

10 Reading Duccaritasutta{m) with (Ce) Be (Se); text omits.

41 These verses, and those in the following sutta, recur at It 25f
above, where see notes; Woodward, in offering different
translations at AIWS 133 and 157, does not seem (o have noticed
this fact. . -

+2 Reading dosasaithitam with Ce (Be dosasambitam) Se and Ira
for text’s dosasannitam.

13 Ce Be Se read so 'papajjati for text's so upapajjat.

# Reading Sucaritasutta(m} with (Cej. Be (Se); text omits,




The Section Dealing With Triple Items 89

45 Reading dosasanhitam with Ce (Be dosasamhitam) Se for text’s

dosasaniitam. '

6 Reading Soceyyasutta(m) with (Ce} Be (Sc) text omits.

47On what follows, cp A1 271{L e

48 Thisverse and that in the following sutta are also to be found at

A 1278, save for the fact that there the last word in cach is

transposcd. '

49 Vicasucim; Be vacisucim.

50 Reading sucim soccyyasampannam with Ce Be Sc and A for
text's sucisoccyyasampannam.

-8 Reading Moncyyasutta{m) with (Ce) Be {Sc); text omits.

‘ -'ﬂchHI 220; A1273 - ‘

wMonFy)mm Ireland (p 45) and Woodward (AIWS 158) render ]

. this ag “perfections”, which interpretation does not seem
supported by the cty.

54 Thisverse and that in the previous sutta are also to be found at
A 1273, save for the fact that there the last word in cach is
, Lranspoa:d The present verse is also found at Nidd 1 58 ( =AT-

273} and Nidd 11 229 (= It 56). :

55 Vacimunim; Be vacimunim. -

55Rcadmg munim moncyyzsampannam w:th Ce Be. Sc and A for

text’s munimoneyyasampannam.

57 Reading Pathamarigasutta(m) with (Ce) Be (Se); text omits.
58 Omukk’ assa; PED suggests, sv omutta, that this should be
amended to read omutt’ assa, but this reading is not supported
by the cty, and the entry should probably be deleted.

59 Reading Duuyaraga_suua(m) with (Ce) Be (Se); text omits.

60 Na atari; Be atinno. 'Cp cty. e

61 Ce Se read paragato for text’s paramgato, Bc parangato cp cty.
62 These verses are also to be found at S IV 158,

63 Ce Be Se and S read saimibhayam for text’s umxbhayam cp
cty.

& Sangatigo; Se sangatito. -
65Reading paminam with Ce Be Se S and Ira for text’s samanam.
6 Reading Micchidiythikasutta(m) with Be (Se} and Ita (Be);
textomits. Ce reads instead Micchaditthikarnmasamadanasuttam.
67 What follows, here and in the next sutta, is clearly an allusion
to the description of the Buddha witnessing the rebirth process
. with the aid of his heavenly cyc, asatM 1 22, SV 266, etc. Since it
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is not entirely clear exactly how this process is observed—e.g.
whether he first sces humans endowed with bodily misconduct
and then later sees those “same” individuals reborn in hell, or
whether he can infer that they will be so reborn, or clse infer of
those reborn that they had been so endowed—those without such
powers should resist reading more than is warranted into the tense-
structure of the following transtation, which I have purposely

- attempted to keep as atemporal as possible. Woodward (AIWS

160) and Ireland (p 47) seem to take dittha (seen) as predicated
only of the those endowed with bodily misconduct and so on,
treating the statement concerning their arising in hell and so on
as though it were a future prediction; but it scems to me more
likcly that ditthd here also extends so as to cover the beings when
arisen (uppanna) in hell, viz that thesc, too, are similarly seen
(dittha) by the Buddha.

68 Be and Se take this and the sentence commcncing “And 1
moreover state, monks” as first and last of this paragraph. Ce
prints each seéntence as a separate paragraph, text trcatmg the
whole sutta as a single paragraph. .

69 Ce Be (and Sec vi) read ca bhasnyn here andin the followmg
sulta, for text’s Se (and all editions of It-a save Be) abhasnya, cp

. also PED, sv bhasati. Abhasiya is not listed by CPD. :
- 70 Ce réads appassuto "punnakaro, Be Se appassutd punnakaro
“for text’s appassuto apunnakaro.

7t Reading Sammaditthikasutta(m) with Be (Se) and It-a (Be);
textomits. Ce reads instead Sam madmhnkammasnmadanasuuam
See previous sutta for notes. o

72 Reading Nissaraniyasutta(m) with (Ce) Be (Sc); text omits.
73 The second half of these verses is also appears at It 47 above.

74 Reading Santatarasutta(m} with (Ce) Be; text omits. Se reads )

instead Santarasuttam.

75 Cp Sn 754f for the first two verses. :

76 On this verse, and that which follows, cp [t 45fabove. However,
since Dhammapila’s intérpretation of the first of these two verses
differs slighdy from that given previously, I therefore translate
accordingly.

7T Asanthitad—so Ce Be Se and IL a; wrongly emended in text to
susanthita,

8 Reading phusayitva with Ce Be Seand Tta for text’s phassayitva.
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79 Reading Puttasutia(m) with (Cc) Be (Se); text omils.

80 Atijato; not listed by PED, save sv anujata.

81 Avajito; this term cannot here mean “low-born” or “base-born”
as PED and CPD respectively suggest, for the whole point of the
passage below is to demonstrate that, though born to parcnts
possessing faith, he fails to follow their good example.” He 1s,
therefore, on the contrary very well born, but fails to take
advantage of the opportunity.

82 Reading saddhi silena sampanni with Ce Be for text’s Sc
saddhasilena sampanna.

- 8 Reading Avutthikasutta{m) w:th Be (Se); text omits. Ce reads
instcad Vutthisuttam.

84 Rcadmg *kapanaddhika®, here and Lhroughout with Ce Bc Se
for text’s °kapaniddhika®,
85 Reading sabbesam va with Be for text sSc sabbesam, Ce sabbesan -
ca

86 Rcadmg va wuh Ce Be (S ca); text omits.

87 Text's division of the verses at this pomt scems faully, I follow
Ce Be Se. '

88 Reading patte with Cc BeScand Ita for text's satte. '
89 Reading SuLhapalmanasutta(m) with (Cc) Be (Sc); texXt omits. -
9¢The verses, from herc onwards, recur at Ja IV 435f = VI 235L

91 Reading diddho with Ce Be (Sc vl) and Ja, for text's Sc duttho

(text subsequenty having been emended to read diddho).

92 Upanayhati; this sensc is not listed by PED.

93 A fragrant powder, or perfume, obtained from the shrub
Tabermeamontana coronaria.

94 Reading pattaputass’ eva with Ce Be (Sc patt Hitass' cva) and
Ja (Be) for text's palisaputasseva, Ja (Ee) pha]apugass cva,

95 Reading Bhidurasutta(m) with (Ce) Be {Sc); text omits.

96 Reading bhidurdyam with Ce Be Sc and [ta for text's
bhindantayam.

97 Reading bhiduram with Ce Be Se for text’s bhindantam.

%8 Ce reads pabhanguram, Se pabhangunam, for text's viragunam
(subsequendy emended to viragikam), Be viraggunam. Ctyis silent.
Virdgunam (mcaning unclear) recurs at M 11l 31 (Be), where Ec
reads viragam, whilst Ps 1V 92 (Ec and Be) explains as
vigacchanasabhavam (whosc own naturce is that of disappearing).

Pabhanguram/pabhangunam, which recurs at It 37 above, would
mcan perishable.
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99 Reading accaga with Ce Be for text's a_jjhngﬁ, Se ajjaga.

100 Reading Dhitusosamsandanasutia with Bec (Cec Sec
Dhitusamsandanasuttam); text omits.

t01 Cp S IT 154f, 157¢ for similar; also Thag 1478

102 Reading dhituso va with Se and S for text's Ce Be dhituso.
103 Reading dhituso va with Be Sc and S for text’s Ce dhituso.
104 Reading Parihdnasutia(m) with (Ce) Be (Se); text omits.

- 105Reading bhassirimo with Be Se and It-a for text's Ce bhassarato.

106 Reading bhiduro with Be Sc for text's Ce bhindana. :
107 Reading Vitakkasuta{m) with Be (S¢} {Ce Vitaktasuttam); text
omits. '

108 Oy these three thoughts, see also Vibh 356f and Vibh-a 491.
109 Reading sahanandiwith Ce Be Se for text’s sahanandi.

110 Reading vivihe with Ce Be Se for text's viviso. T

11 Sanigahini; Be samharini, assemblings.

112 Reading ayam pi attho vutto Bhagavaia iti me sutan ti with Ce-
Be Se; text omits. For some rcason, text also omits this, along
with vuttam k' etam Bhagavata vattam arahati ti me sutam (This,
tinquestionably-—so has there been heard by me—was stated by
the Lord, was stated by the Ardhant) in each of the remaining
suttasin this chapter,and in all but the opening and closing suttas
of subscquent chapters. -Cp also Woodward's observation at AIWS
169, - - - .

s Reading Sakkarasutta{m) with (Ce) Be {Sc); text omits. As Be

notes, this sutta follows the same form as those at It 58 and 59
above. o S
114 Cp S 11 231f for similar. i

115 Verses also at Thag 1011£ :

116 'Appamédavihirino; text subsequently cmended to
appaminavihirino, abiding in that which is measureless.

117 Reading Devasaddasutta(m) with (Ce) Be (Sc); text omits.
118 Text inserts bhikkhave; Ce Be Se omit. o
119 Reading puna ¢’ aparam, here and below, with Be for text's Ce
Se puna ca param.

120 Text Ce Se insert bhikkhave; e omits.

121 Reading na passanti with Ce Be and It-a for text's Se namassanti.
122 Reading Pancapubbanimitiasutta(m) with Be {Sc) {(Ce
Pubbanimittasuttarm); text omits.

123 Reading panc’ assa with Ce Be Se for text’s punca.
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124 Réading anumodent with Be for text’s Ce Sc anumodanti.
125 Reading bhikkhu with Ce Be Se and It-a for text's bhikkhave.
126 Reading bhikkhu, here and below, with Be Se for text's Ce
bhikkhave.:

127 On what follows, cp M1 320,

128 This verse recurs at It 26 above. -

129 Reading dosasanhitam with Ce Be for text’s Sc dosasannitam.
136 Reading nirdpadhim with Ce Be Se for text's nirdpadhi.

15t Reading nivesaya with Ce Be Se for text's nivesayc. A

132 Reading anumodent with Be for text’s Ce Sc anumodanti.
133 Reading Bahujanahitasutta(m) with (Ce) Be (Se); text omits.
134 On what follows, cp A1 22. ‘ _
135 Reading bhikkhave with Se; Ce inserts in brackets, noting
bhikkhave ti potthakesu na dissati ("monks” does not appear in
the bodks), whilst text and Be omit enitrely. ,
136 Reading majjhekalydnam, here and throughout, with C& Be
Se for text's majjhe kalydanam. o
137.Reading sabyafijanam, here and throughout, with Ce Be Se
for text’s savyanjanam. o

138 Dhammapila seems to take adikalyanam majjhekalyanam
pariyosinakalyinam in apposition to dhammam, sattham
sabyanjanam kevalaparipunpam parisuddham’ in apposition 1o
brahmacariyam, which scems a deviation from the other ctics (Sv
I 175ff; Ps 1T 202{T; Spk I 172; and Mp II 201); cp also Bhikkhu
Bodhi, The Discourse on the Fruits of Recluseship, Kandy 1989,29n 1.
139 Reading puna ¢’ aparam, here and below, with Be for text’s Ce
Se puna ca param.

140 Ce reads satthusivako, Se satthuno savako, here and below,
for text's Be sa. hu savako, : )
11 Reading ayam, here and below, with Ce Be for text’s Se ayam
pt. '

142 Ce reads devamanussinan t for text’s Be Se devamanussanam.
143 Reading apapuranti with Ce Be Se for text’s apavunand.

144 Reading Asubhinupassisutia(m) with (Ce) Be (Sc}; text omits.
145 Reading dnidpinassati with Be Se for text’s Cc anidpanasau.
146 The second half of this verse recurs at It 47 and 61 above;
however, Dhammapila, in his present explanation, treats yato
(being onc who is strenuous) more along the lines of that given
as hi_s alternative explanation at It-a Il 16, with the result thatthe
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rendering of the versc has, at this point, had to be amended..

147 Reading Dhamminudhammapatipannasutta{m} with {Cc) Be
{Sc); text omits, ‘ )

148 Dhammanneva bhasati; all editions of It-aread dhammam yeva
bhiseyya, he should speak only Dhamma. :
149 Reading tadubhayam vi pana with Be and It-a for text’s Ce S¢
tadubhayam.

150 Reading Andhakaranasutta{m} with {Ce) Be {Sc); text omits.
151 On what follows, cp M 1 114ff.

152 Reading Antarimalasutta{m) with (Ce) Be (Sc); text omits.
153 Reading Devadatiasutta{m) with {Ce) Be {Se); text omits.

134 On what follows, cp Vin 11 203; also Ninamoli, The Life of the
Buddha, Kandy 1984, p 272, for a further (partial) translation of
this sutta. o ) - .

155 Reading vissuto with Ce Be Se and Ita for text’s (It-a vi) me
sutam. . ,
156 Asajja; so Ce Be Se and text’s subsequent emendation of apajja.
157 Reading saminam anucinno with Ce Be for text's Se pamadam

- anucinno.- : R

158 Reading phusati with Ce Be Sé fog text’s phusseti.

159 Reading bhesma with Vin (Be (CSCD) ) and It-a for all texts’
tasmi. Given the cty, 1 think “awesomc” is preferable to the
rendering of “sublime™ at BD V 285.- T LI
- 180 Reading Aggappasidasutta{m) with (Ce) Be {Se); text omilts.
161 On what follows, cp A 11 34f, I1i 35f; the sutta is quoted at Nett
188 and, partially, at Vism 293, where further commentary is to
be found. . |

162" r'ext Ce insert yad idam; Be Se omit.

163 Reading madanimmadano with Ce Be Se for text's
madanimmaddano. '

164 At this point, Se inserts, in parenthescs, the following
paragraph: Yavatd bhikkhave sankhata dhamma ariyo atthangiko
maggo lesam aggam akkhdyad. Seyyathidam ? Sammaidithi
sammisankappo sammivica sammikammanto samma-ajivo
sammaiviyimo sammisati sammasamidhi. Ye bhikkhave
artyamaggadhamme pasanni agge te pasannd. Aggo kho pana
pasanninam aggo vipiko hoti, adding a note stating: ctth’ antare
potthakesu ayam pitho na dissati.

165 Purisapuggald; more literally, the individuals (reckoned as)
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men—sce, c.g., Palisa il 442: purisasankhitassa puggalassa.
However, it is clear that mecmbership of the Savakasangha also.
included devas and Brahmis.

166 Dhamma.

157 Reading Jivikasutta with Be (Ce Jivikasutiam, Se Jivikasuttam);
Lext omits. ,

168 On what follows, cp S I11 93.

169 Reading abhisipo ‘yam with Ce Be (S abhisipiyam) for text’s
Sc abhilipiyam, a saying.

170Rcading naipaltana bhayatid with Be Se for texts Cc nainatthd
na bhayattha. _

171 Reading dukkhotinna with Ce Be Se (S dukkhotinno) for text's
dukkhabhikipna.

172 Reading abhijjhalu with Be Se and § for text's Ce abhijjhilu.
173 Both Woodward (KS 111 79 and AIWS 180) and Ireland (p 69) .
take kimesu with abhijjhalu {covctous), which does not seem
supported by the cty. Moore (p 108) sccms more correct, though
his interpretation of the rest of the sutta scems a complete muddle.
. Cp also Ira 11 114, which clearly takes kamesu (where sense-
plcasures arc concermed) with tibbasiriga {ome -d_cﬁscly :
infawated). . ) et .
174 As Woodward observes (Spk 11 303 n 1}, PED {svv kattha and
pharati) seccms incorrect in taking katthattham pharatias serving
as fucl; cp cty. :

175 This verse, and that which follows, are also to be found at 11 43
above. Text omits the present verse, unlike Ce Be and Se, which
repeat in full.

176 Reading Sanghitikannasutia(m) with {Ce) Be (Sc); text omits.
177 Reading pitthito pitthito with Ce Be Sc for text's pitthito.

178 Reading abhijjhlu with Be Se and for text's Ce abhijjhalu.

179 Reading abhijjhalu with Be Se and for text’s Ce abhijjhala.

180 Ce reads tibbasirogo, Be tibbasaroga, both scemingly in error,
for texUs Se tbbasarago.

181 Reading ca with Ce Be Se for text's va.

182 Reading nivate with Ce Be Se for 1ext's nivito.

183 Reading Aggisutta(m) with (Ce) Be (Se); text omits.

181 Reading Upaparikkhasutta with {Ce) Be {Se); iext omilts.

185 For a canonical exegesis on the following, rather CIypiic,
passage, cp M 111 22311,




66 : The Itrvuttaka

186 Asanthitam; Woodward (AIWS 182) takes this as “s¢t”, Ircland
(p 71) as “fixed”, both presumably failing to rcalisc that this is the
equivalent of Skt asranthita, rather than asamsthita—cp CPD sv
asanthita?,
187 Reading tatha tathd bhikkhave bhikkhu upaparikkheyya | yathd
yatha 'ssa upaparikkhato bahiddhi ¢’ assa vinnipam avikkhittam
avisatamp, ajjhattam asanthitam, ﬁnupﬁdiya na paritasscyya 1
Bahiddhi bhikkhave vinnine avikkhitte avisate sau,
ajjhatam asanthite, anupadiya (Se¢ anuppadaya) aparitassato
dyatim jatijaramaranadukkhasamudayasambhavo na hoti with Be
Sc and M {Ce lath? tathd bhikkhave bhikkhu upaparikkheyya !
yathi yath3 'ssa upaparikkhato bahiddhd c’ assa viinanam
avikkhittam hoti avisatam, ajjhattam asanthitam, 2nupadiya na
paritasseyya ! Bahiddhi ¢ assa bhikkhave vinnage avikkhiue
avisate sati, ajjhattam asanthite, anupadiya aparitassato dyatim
jatijaramaranadukkhasamudayasambhavo na hoti) for text's tathd
tathi bhikkhave bhikkhu upaparikkheyya I yathid yathd
upaparikkhato bahiddhi ¢’ assa vinhdpam avikkhittam hoti
avisatam, ajjhattam asanthitam, anupadiya na paritasscyya
aparitassato ayatim jﬁtijarﬁmamnadukkhasamuda)mmbhnvp' na
hoti: . ' - :
188 CpUdIVY, 10;also Ud-a272: 1t isalead (netti), on account of
its leading, (nayanato} back to samsir {running on). C
. 189 Reading Kﬁmﬁpapauisultn(rp) with Be (Se) (Ce
'Kamiippattisuttam); text omits.
190 On what follows, cp D I1 218.
19t Reading kimiipapattiyo with Be Sc for text's kimupapattiyo,
Ce kamuppattiyo; taken, at AIWS 183, as “uprisings of scnse-
desires”, by Ireland (p 72}, as "“ways of obtaining the objects of
sense-desire” and by Moore (p 112), as “sources of lust”; whilst it
is further taken, at Dial I 211, as "uprisings of desires con nected
with sense”, and by Walshe, Thus Have I Fleard, London 1987,
p 485, as “kinds of rebirth in the Realm of Sense-Desire™. Cpaty,
which might be thought rather less than helpful; and one might
be excused for echoing Moore’s sentiments, loc cit, when he states:
“I do not feel at all certain about the word™. It may be noted that
kima is taken, in what follows, sometimes as sense-desires,
somelimes as sense-pleasurcs, and sometimes simply as scnsory.
As the cty points out, a¢d loc and elsewhere, the category of kama
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includes both thosc sense-desires thatare ol)jcct—lmscd as well as
those sense-desires thatarc {mental) defilements, by which would
scem to be mecant external items thatcan become objects of desirce,
and the internal desires for such objects.
192 Reading itthabhavannathabhavam samsaram nauvattare ictam
3dinavam natva with Ce Be Se for text's itthabhavannathabhavam;
cplt9 above for similar.
193 Reading Kimyo-gasuua{r_n) with (Ce) Be (Se); text omits.
194 Cp 1150 above.
195 Reading Kzlyinasﬂasmm(m) with (Ce) Be (S¢); text omils.
196 Dhammanam. ‘

*197 Reading bodhipakkhiyanam with Ce Be Sc {(and 1t 75 above)
for text's bodhipakkhikanam.
198 Reading abhinna with Cc Be Se (and It 75 above) for text's
abhinnaya.
199 Ce Be Se rcad hirimanam for text's hirimatam; €p Cty.
200 Dhamma.
201 Reading satia sambodhigimino with Be Sc {Cc satla
sambodhagamino) for Lext's pauasnmbodhigimino.
202 Dhammehi.
203 Reading Danasutta{m) with (Ce) Be (Sc); text omits.
204 Reading chijj:muua(m) with {Ce) Be (Se); text omilts.-
205 Sakiaram; or together with its modcs.
206 Reading puna ¢’ aparam with Be, here and below, for text's Ce
Sc puna ca pararm.
207 Text Se abbreviate; Cec Berepeat in full.
208 Reading abhinna with Ce Be Se (and 1t 75 above) for text’s
abhifiniya. -
209 Second and third verses recur at A 1165; cp also M1i144,5!1
167, 175, Dhp 423 and Sn 647.
210 Text inscrts this verse in parentheses; Be Se omit entirely.
211 Reading yo "veti with Be for ext’s Ce Se M S A Dhp and Sn yo
vedi.
212 Reading atho with Ce Be and A for text’s S¢ atha.







THE SECTION DEALING WITH QUADRUPLEL ITEMS

CHAPTER ONE
100. The Brzahmin, Dhamma and Sacrifice Sutta!

(IV.1.1) This, unquestionably-—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. I, monks,
am a brahmin, one attending to beggars, always, onc with hands,
cleansed, one bearing his last petson, the unsurpassed, dart
removing physician; of this same I are you sons, breast(-born},*
born from the mouth, Dhamma-born, Dhamma- conJurcd
Dhamma-heirs, not heirs to things material. -

Thesc two, monks, are the gifts: [102] the gift of material things
and the gift of the Dhamma; this is chicf, monks, of thcsc two
gifts, that is to say, the gift of the Dhamma.

These two, monks, are the sharings: sharmg matcnal things
and sharing the Dhamma; this is chief, monks, of these two
sharings, that is to say, sharing the Dhamma.

These two, monks, are the (types) of help: help with matcnal
things and help with the Dhamma; this is chief, monks, of these
two (types of) help, that is to say, help with the Dhamma.

Thesc two, monks, are the sacrifices: the sacrifice of material
things and the sacrifice consis'ting of the Dhamma; this is chief,
monks, of these two sacrifices, that s to say, the sacrifice consisting
of the Dhamma”. This matter the Lord did state?; it was in
connection therewith that this was so stated:

“It was the Tathagata, the one having pity for all ercaturcs3,
who, free of sclﬁshncss anf' ced that sacrifice consisting of the
Dhamma. -

Beings pay homage to thisone ofsuch akind, the bestamongst
devas and humans, who has gone beyond becoming ™.

This matter, too, was stated by the Lord, so has there been
heard by me. :
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101. The Easily Gained Suttat

(IV.1.2) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “Thesc?
four, monks, are both trifling and casily gained; and they are
blameless. Which four? Of robes, monks, the dust-hcap (rag-
robe} is both trifling and casily gained; and it is blameless. Of
catables, monks, a scrap of almsfood is both trifling and casily
gained; and itisblameless. Of bed and lodgings, monks, the root
ofatree[103] isboth trifling and ca.sﬁy gained; and it is blameless.
Of medicines, monks, putrid urine is both trifling and casily
gained; and it is blameless. These, monks, are the four that are
both trifling and casily gained; and they are blameless. Itisowing
to this, monks—that a monk can be satisfied with that which is
trifling and easily gained, and that which is blam¢lessé—that I
speak of this, on this one's part?, as being a certain limb of
recluseship”. This matter the Lord did state; it was in connection
therewith that this was so stated: :

“For the onc satisfied with that which is blameless, Lriﬂing
and easily gained, there is no annoyance of heart concerning bed
and lodging, robe, and drink and catables; he isnétdisappointed
by the quarters; ' :

Whilst those states that arc proclaimed as conl'ormmg with
recluseship are mastered on the part of that one who is satisfied,

“on the part of that diligent monk”™.

This matter, too, was stated by the bord 50 has lhcrc bccn
heard by me. . L mEar e

102. The Destruction of the Asavas Sutta8 ,
(IV.1.3) This, unquestionably—so has therc been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “I9, monks,
speak of the destruction of the asavas for the one who knows, for
the one who beholds, mot for the one who does not know, not!?
for the one who does not behold. And there is destruction of the
asavas; monks, for the one who knows what, for the one who
beholdswhat ? There is destruction of the isavas, monks, for the
one who knows, for the one who beholds, *This is dukkha'; [104]
there is destruction of the asavas, monks, for the one who knows,
for the one who beholds, “Thisis the originaton of dukkha’; there
is destruction of the asavas, monks, for the one who knows, for
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the one who beholds, “This is the cessation of dukkha’; there is
destruction of the 3savas, monks, for the onc who knows, for the
one who beholds, "This is the course leading to the cessation of
dukkha'. Itis for the one who thus knows, for the one who thus!!
beholds, monks, that there is destruction of the dsavas™. This
matter the Lord did state; it was in connection therewith that this
was so stated: '

“To!? the sckha who is training, conforming with the upright
path, tcre fiist {arises) knowledge with respect to destruction
and, immediatcly thereafter!s, final knowledge.

For that one who is liberated after that final knowledge there
is that liberation-knowledge that is utmost; {(for him) there ariscs
knowledge with respect to destruction, viz. "The fetters arc
dcstrc;ycd'. o 3

Clearly this rclease from al] knots, this nibbana, is not
attainable by the one who lacks understanding!4, by the fool, by’
the indolent™. - S

© This matter, 0o, was stated by the Lord, so has there been
heard by me.

103. The Recluses and Brahmins Suttalts

© (IV.1.4}) This, unqucsu’onab]y—-—so has there been heard byme—
was stated by the Lord, was stated by the Arahant, viz. “Whatever
recluses or brahmins, monks, [105) do not discern, as it really is,
“This is dukkha’, do not discern, as it really is, "This is the
origination of dukkha’, do not discern, as it really is, *This is the
cessation of dukkha', do not discern, 2s it really is, “This is the
course leading to the cessation of dukkha’, these are not, monks,
as far as I‘ar'n concerned!s, either recluses, or brahmins, or thosc
deemed recluses amidst recluses, or those deemed brahmins
amidst brahmins: nor are these, morcover, venerable ones who,
in these seen conditions, realise, after coming of their own accord
distinctly to know, enter upon and abide therein, the goal of
recluseship, or the goal of brahminhood!”.

Yet whatever recluses or brahmins, monks, do discern, as 1t
really is, “This is dukkha’, do discern, as itreally is, ‘This s the
origination of dukkha', do discern, as it really is, “This is the
cessation of dukkha', do discern, as it reallyis, “This is the coursc
lcading 1o the ccssation of dukkha’, these are, as far as T am

-
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concerned, monks, be they recluses or brahmins, both these
deemed recluses amidst recluses and those deemed brahmins
amidst brahmins; whilst these are, moreover, venerable ones who,
in these seen conditions, realise, after coming of their own accord
distinctly to know, enter upon and abide thercin, the goal of
recluseship and the goal of brahmirthood”. This matter the Lord
did state; it was in connection therewith that this was so stated: .

[106] “Those who do not discern dukkha, likewise dukkha's
origin, and wherein dukkha is stopped entirely without remainder,
and who do not know that path leading to the pac1ﬁcauon of
dukkha; . oo

sThese, being dcﬁcncnt in the hiberation of heart, hkcmsc in
the liberation through insight, are not capable of making an end;
these, clearly, travel on to birth and old age. -
. .Yet those who do discern dukkha, likewise dukkha’s origin,
and wherein dukkha is stopped entrely without remainder, and
who discern that path leading to the pacification of dukkha;

These, being endowed with the liberation of heart, likewise
with the liberation through insight, arc capablc of making an end;
these.do not travel ory 1o birth and old age™. = -

This matter, too, was stated by the Lord, so has [hcrc been
. heard by me.

104 The Possessed of } \/Iomlnty Suttals

(IV 1.5) This, unquestionably-—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. "I'hosc19
monks, monks, who are possessed of morahty?o [107] posscsscd
of concentration, possessed of insight, possessed of liberation,
possessed of knowicdgc and vision of liberation, who are exhorters,
informers, those who fully show (things), those who make (othcrs)
take (things) up, those who make (others) nght]y keen, those
who make (others) rightly bristle with excitement, those who
communicate, sufficiently and properly, the True Dhamma-—
monks, I say that even seeing these monks is of great service?);
monks, [ say that even hearing about these monks is of great
service; monks, I say that even approaching these monks is of
greatservice; monks, I say that even sitling round paying homage
to these monks is of great service; monks, | say that even
recollecting?? these monks is of great service; monks, 1 say that
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cven going forth in imitation of these monks is of great service.
What is the root causc for this ? For the one who pursucs, resorts
to, sits round paying homagc 1o, monks of such a kind, monks,
the virte that is morality, even though incomplete, reaches the
completion of its being brought into being; the virtue that is
concentration, even though incomplete, reaches the completion
of its being brought into being; {108] the virtue that is insight?3,
cven though incomplete, rcaches the completion of its being
brought into being; the virtue that is liberation, even though
incomplete, reaches the completion of its being brought into
being; the virtue that is knowledge and vision of liberation, even
though incomplete, rcaches the completion of its being brought
into being. And itis these monks, monks, who, being of such a
kind, are called ‘tcachers’, arc called ‘caravan-leaders’, are catled
‘conflict-abandoners’, arc called ‘thrusters aside of the gloom’,
are called ‘light-makers’, are called ‘glow-makers’, are called ‘lamp-
makers’, are called *torch-bearers’, arc called ‘radiance-makers’,
are calied ‘ariyans’, are called "thosc with vision” ™. This matter
the Lord did statc; it was in connection therewith that this was so
statedr ) T _
“This?¢ is the occasion causing jubilation?s for those who
understand, that is to say, (seeing) those by whom the self has
been brought into being, those ariyans who live in accordance
with the Dhamma. : ‘ : : :
These highlight the True Dhamma, cause it to shine, these
steadfast ones who are radiance-makers, light-makers, those with
vision, conflict-abandoners. o A
Upon hea.ing the Teaching from these, these wise ones,
clearly, having rightly known, {109) having directly known, birth’s
destruction, comc not to again-becoming™. T
This raatter, too, was stated by the Lord, so has there been
heard by me. :

105. The Craving-Arisings Sutta?6
(IV.1.6) This, unqucstionably—so has therc been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “Thesc??
four, monks, are the craving-anisings, wherein craving, upon
arising, arises for a monk. Which four? Craving, monks, upon
arising for a monk, arises with robe as root-cause; Or craving,




104 The Nivutiaka

monks, upon arising for a monk, ariscs with an almsround as root-
cause; or craving, monks, upon arising for a monk, arises with
bed and lodging as rootcausce; or craving, monks, upon arising
for a monk, arises similarly with that which is good or better as
" root<cause. These, monks, arc the four craving-arisings, wherein
craving, upon arising, arises for a monk”, This matter the Lord
did state: it was in connection therewith that this was so stated?8:

“The man with craving as his partner, (though} running on
for a long penod®, does not proceed beyond samsara with its
cxistence here and its existence otherwise™.

Knowing this® peril, the craving that is dukkha's origin3!, it
is as one free of c:aving, (as) one not taking food, (and) as one
mindful that the monk should go forth™. =

This matter, too, was'stated by the Lord, so has there been
heard by me.

106. The With Their Brahmas Sutta3? .
(IV.1.7) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. Fissis those
- clans, monks, in which a mother and father aré worshipped within
the home on the part of sons, that possess Brahmis. {110] It is
those clans, monks, in which a mother and father are worshipped
within the home on the part of sons, Lhat'po'sscss former devatas.
Tt is those clans, monks, in which a mother and ‘father are
worshipped within the home on the part of sons, that possess
former masters¥. Itis those clans, monks, in whichamother and
father are worshipped within the home on the part of sons, that
possess those worthy of oblations. ' ‘
This, monks, is a metaphorical expression for a mother and
father, that is to say, ‘Brahmis’; this, monks, isa metaphorical
_expression for a mother and father, thatis to'say, *former devatas’;
this, monks, is a metaphorical expression for a mother and father,
that is o say, ‘former masters’; this, monks, is a2 metaphorical
expression for a mother and father, thatis to say, ‘those worthy of
oblations’. Whatis the root<cause {or this ? Very useful’s, monks,
are a mother and father for sons, being their providers, their
nourishers, those who indicate this world to them”. This matter
the Lord did state: it was in connection therewith that this was so
stated:




The Section Dealing With Quadruple Ftems 105

“A mother and fathcr are spoken of as 'Brah mas’, as 'former
masters', being for sons those worthy of oblauons, those possessing
pity for their gencraton.

Therefore, the onc who is wise should pay these homage and
pay them respect [111] with food and drink, with clolhn_mg and
bed, and by anointing, bathing and washing their feet.

For such care where mother and father are concerned those
who arc wisc® applaud him whilst still here; after passing on, he
is jubilant in heaven™.

This matter, too, was stated by the Lord, so has there been
heard by me.

; 107. The Very Useful Sutta¥?
(IV.1.8) This, unquestionably—so has there been heard by me—

" was stated by the Lord, was stated by the Arahant, viz. “Very '

useful’s, monks, are brahmins and houscholders for you, who
present you® in return with robe, almsfood, bed and lodging,
and medicinal rcqulsucs as a support during sickness. You, too,
monks, are very uscful for brahmins and houscholders, in that
you teach these Dhamma that is lovely at the beginning, lovely in
the middle, lovely atits conclusion, make manifest 2 Brahmaca.nya
that is with meaning, that is with formulation, that is whole and
complete, that is pure. Thus it is, monks, that this Brahmacariya
is lived in dependence upon one another, for the sake of crossing
over the flood, for rightly making an end of dukkha”. This matter
the Lord did state; itwas in connection therewith that thswas 50
stated:

“Thosc possessing a home and those that are homelessé0—
both arc dependent upon one another; these win the True
Dhamma, the utmost relicf from the yokes.

[112] Now, in the case of those possessing a home, the
homeless accept robe, support, bed and lodging that dispel
danger;

Whereas, dependent upon the wcllgonc are the household-
seckers, those stationed in the home who, possessing faithd! in
(that of) the arahants, are those meditating with tne ariyan
insight!2. Having followed the Dhamma here, the path leading
to a happy destiny, those desiring scnse-pleasures, those dchghung
where the devaloka is concerned, enjoy themselves®”. -
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This matter, 100, was stated by the Lord, so has there been
heard by me. - - :

. 108. The Deccitful Suttatt
(IV.1.9) This, unqucstionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “Whichever®?
monks, monks, are deceitful, obdurate, all-talk, prctcmious,
hollow, unconcentrated, these monks of mine are, monks, not
those [ would call my own, whilst theése monks of mine have,
monks, departed from this Dhamma and Vinaya, and they' do
not [113] undergo growm, cxpansion, cxtensivencss, where this
Dhamma and Vinaya arc concerned. Whig:hcvcr monks, monks,
are not deceitful, not all-talk, but steadfast, not obduratei?, but
well-concentrated, these monks of mine are, monks, those I wouid
call my own, whilst thesc monks of mine have, monks, not departed
from this Dhamma and Vinaya, and they do undergo growth,
expansion, extensiveness, where this Dhamma and Vinaya are

concerned”. This matter the Lord did state; it was in conncclion ©

LB&:r_;with that this was so stated: _ } P
“Deceitful, obdurate, all-talk, prctcntious, hollow,

unconcentrated—these do notgrow where this Dhamma, taught

by the Perfecty Self-Enlightened One, is concerned.

" Notdeceitful, notall-talk, but stcadlfast, not obdurate, but well-
toncentrated—these clearly grow where this Dhamma, taught by
the Perfectly Sclf—Enlighlcncd One, is concerned™

This matter, too, was stated by the Lord, so has there been
heard by me. :

109. The River's Stream Suttadd

(IV.1.10) This, unquestionably—so has there been heard by me— -

was stated by the Lord, was stated by the Arahant, viz. “Supposc
that 2 man, monks, [114] were to be transported downwards by a
river's stream, dear in appearance, pleasant in appearance, and
that a man with vision, stationed on its bank, upon seeing him,
mightsay 'Look here, man | Although you are being transported
downwards by the rive r's stream, dear in appearance, pleasant in
appecarance, there is, nonetheless, a pool helow here with
undulationsi?, with whirpools, with crocodiles, with demons?l.
Look here, man | Upon reaching that pooldt, you will end up
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dying, or clise with dukkia equal to that of dying'. Then that
man, monks, upon hearing that sound {rom that man, would strive
against the stream with his hands and fect.

This simile has been created by me, monks, with the aim of
causing you to become awarc of some point. And, in this
conneccton, that point is this: a river's stream—this, monks, is a
metaphorical expression for craving; dear in appearance, pleasant
in appearance—this, monks, is a metaphorical expression for the
six internal bases; a pool below—this, monks, isa mclaphorical
expression for the five feuters associated with the part below; fearful
undulations52—this, monks, is a metaphorical expression for the
disturbance that is anger; whirlpools3—this, monks, is 2
metaphorical expression for the five strands of scnse-desires; with
crocodiles, with demons54+—this, monks, is a mctaphorical
expression forwomenfolk; against the stream—{115] this, monks,
isa metaphorical expression for renunciation; striving with hands
and fect—this, monks, is a metaphorical expression for encrgy
initiated; whilst a man with vision, stationed on its bank—this,
monks, is a metaphorical expression for the Tathagata, for the
Arahant, for the Perfectly SelfEnlightened One”™. This matter
the Lord did state; it was in connection therewith that this was so
stated: - '

“The one longing for relicf from the yokesin the future should
abandon sense-desires, cven though painful; the onc rightly
discerning, the one with heart wellliberated, should make contact
of liberation at this and that (ime). '

The5 Vedagone, the one who has stayed the course where
the Rrahmacariya is concerned, is spoken of as ‘one who has gonc
to world’s end, one who has gone beyond™ ™.

~This mauer, too, was stated by the Lord, so has there been
heard by me. '

110. The Moving About Sutta®®
(IV.1.11) This, unquestionably——so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “If, monks,
thought57 connccted with sense-desires, or thought connected
with ithwill, or thought connected with cruelty, anses fora monk,
even as he is moving about, (and) if, monks, that monk puts up
with this, fails to abandon it, fails o dispel i, fails to remove it,




108 The ltivuttaka

fails to steer itinto non-existence, then as such, that menk, monks,
is spoken of, cven as he is moving about, asonc who is non-ardent,
[116] as one lacking a fear of reproach, as onc who is continually,
continuously, indolent, as one who has abandoned cnergy.

If, monks, thought connected with sense-desires, or thought
connected with illwill, or thought connected with cruelty, arises
for a monk, even as he is standing, (and) if, monks, that monk
puts up with this, fals to abandon it, fails to dispel it, fails to remove
it, fails to steer it into non-cxistence, then as such, that monk,
monks, is spoken of, even as he is standing, as onc who is non-
ardent, as one lacking a fear of reproach, as one who is continually,
continuously, indolent, as onc who has abandoned energy.

If, monks, thought connected with sense-desires, or thought
connected with illwill, or thought connected with cruelty, arises
for a monk, even as he is seated, (and)} i, monks, that monk puts
up with this, fails toabandon it, fails to dispel it, fails to remove it,
fails to steer itinto non-existence, then assuch, that monk, monks,
is spoken of, even ashe is scated, as onc who is non-ardent, as one
lacking a fear of reproach, as onc who is continually, continuously,
indolent, as one who has abandened energy. . -

If, monks, thought connccted with sense-desires, or thought

. connected with illwill, or thought connccted with cruelty, arises

for 2’ monk, even as he is lying down wakeful, (and) if, monks,

‘that monk puts up with this, fails to abandon it, fails to dispel ir,

fails to remove it, fails to steer it into non-existence, then as such,
that monk, monks, is spoken of, ¢ven as he is lying down wakeful,
as one who is non-ardent, as one I king a fear of reproach, as
one who is continually, continuously, indolent, as one who has
abandoned encrgy.

If, monks, thought connected with sense-desires, or thought
connected with illbwill, or thought connected with cruclty, arises
for a monk, even as he is moving about, (and) if, monks, that
monk fails to put up with this, abandons it, dispels it, removes it,
steers it into non-existence, then as such, that monk, monks, is
spoken of, even as he is moving about, as one who is ardent, as
one possessing a fear of reproach, as one who is contnually,
continuously, one with energy initiated, as one who is dedicated.

If, monks, thought connected with sense-desires, or thought
connected with illwill, or thought connected with cruclty, aArises
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for a monk, even as he is standing, (and) if, monks, that monk
fails to putup with this, abandonsit, dispelsit, removes it, sicers it
into non-existence, then as such, that moenk, monks, is spoken of,
cven as he isstanding, {117] as one who isardent, as one possessing
a fear of reproach, as onec who is continually, contmuous!y onc
with cnergy initiated, as one who is dedicated. :

If, monks, thought connected with sense-desires, or thought
connected with ilkwill, or thought connected with cruclty, arises
for a monk, even as he is seated, (and) if, monks, that monk fails
to put up with this, abandons it, dispels it, removes it, steers it
into non-existence, then as such, that monk, monks, is spoken of,
even as he is seated, as one who isardent, as one posscssing a fear
of reproach, as one who is continually, continuously, one with
cnergy initiated, as one who is dedicated. ,

If, monks, thought connected with sense-desires, or thought
connected with ill-will, or thought connected with cruelty, arises
for a monk, cven 25 he is lying down wakeful, (and) if, monks,
that monk fails to putup with this,abandons it, dispels it, removes
1, steers it into non-cxistence, then as such, that monk, monks, is
spoken of, even as he is lying down wakeful, as one who is ardent,
as onc possessing a fear of reproach, as ohe who is continually,
continuously, one with energy initiated, as one who is dedicated™.
This matter the Lord did state; it was in conncction therewith
that this was so stated:

“Whether he be moving about, or standing, seated or else
lying down, whoever thinks a thought that is evil, one dependent
upon the home;

Has cmbgrkcd upon a bad path38, stupefied where that
susceptible to delusion is concerned—not capable is the monkof
such a kind of contacting that which is utmost, enlightenment.

Whereas whoever, when moving about, or standing, seated
or else lying down>?, causes that thought to setde [118]} and then
delightsin the pacification of that thoughi®®—capable is the monk
of such akind of contacting that which is utmost, enlightenment”.

This matter, too, was stated by the Lord, so has there been
heard by me.
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-111. The Possessed of Morality Suttab!

(IV.1.12) This, unquestionably—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “Youf? must
abide as those possessed of morality, monks, as thosc possessed of
the Patimokkha; you must abide'as those restrained by the
Piatimokkha restraint, as those possessed of proper conduct and
pasturage; being those seeing fear in faults even the size of an
atom, you must train yoursclves undertaking the items of the
training.

As you are abiding as thosc possessed of morality, monks, as
those possessed of the Patimokkha; as you are abiding as those
restrained by the Patimokkha restraint, as those possessed of
proper conduct and pasturage; as you, bciflg thosc secing fear in
faults even the size of an atom, are training yourselves undertaking
the items of the training, what further, monks, might there beb3
to be done ?

If, monks, coveting and ill-will departét for a monk, even as
he is moving about, sloth and torpor depart, {119] distraction
and fretting depait, uncertainty is abandoned, any encrgy in idated
becomes dynamic, any mindfulness thatis present fails to hecome
vapid®, his serene body is not given to nervous excitement, and
his concentrated mind becomes one-pointed, then as such, that
monk, monks, is spoken of, even as he is moving about, as one
who is ardent, as one possessing a fear of reproach, as one who 1S
continually, continuously, one with energy initiated, as onc who
is dedicated. :

If, monks, coveting and ill-will depart for a monk, cven as he
is standing, sloth and torpor depart, distraction and fretting
depart, uncertainty is abandoncd, any energy initiated becomes
dynamic, any mindfulness that is present fails to become vapid,
his screne body is not given 1o nervous excitement, and his
concentrated mind becomes onc-pointcd, then as such, that
monk, monks, is spoken of, even as he is standing, as one who is
ardent, as one possessing a fear of reproach, as onc who 1is
continually, continuously, one with energy initiated, as one who
is dedicated.

I7, monks, covering and bl deparnt for 2 monk, even as he

sseated, sloth and wrpor depart, drstraction and freting depart,

uncertainty is abandoned, any encrgy initated becomes dynmic,
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any mindfulness that is present fails to become vapid, his serene
body is not given to nervous excitement, and his concentrated
mind becomes onec-pointed, then as such, that monk, monks, is
spoken of, even as he is scated, as onc who is ardent, as one
possessing a fear of reproach, as one who is continually,
continuously, one with energy initiated, as one who is dedicated.

{120] If, monks, coveting and ill-will depart for a monk, even
as he is lying down wakeful, stoth and torpor depart, distraction
and fretting depart, uncertainty is abandoned, any energy initiated
becomes dynamic, any mindfulncss thatis present fails to become
vapid, his serenc body is not given to nervous cxcitcn{:cnt, and his
concentrated mind becomes onc-pointed, then as such, that
monk, monks, is spoken of, even as He is lying down wakeful, as
one who is ardent, as onc possessing a fear of reproach, as one
whois continually, continuously, one with encrgy initiated, as one
who is dedicated”. This matter the Lord did state; it was in
connection therewith that this was so stated:
> "He should move about as he labours, should stard as he
labours, should rest as he labours, should lic down as he labours,
the monk should contract as he labours; should‘extend same as
he labours; - . -

AndS he (should become) is one who properly considers
phenomena, the rise and fall of the khandhas, aloft, across, the
inverse, as far as the carth goces.

[121] The oneso abiding, ardent, lcading a peaceful lifestyle,
down 1o carth, training in the correct mode of behaviour that is
mental calm, always mindful—the monk of such a kind, they say,
is contir ally dedicated”. :

This matter, too, was stated by the Lord, so has there been
heard by me. ‘

112. The World Suttas7
(IV.1.13) This, unquestionably-—so has there been heard by me—
was stated by the Lord, was stated by the Arahant, viz. “The worldss,
monks, has been fully awoken to by Tathagat; detached from
the world is the Tathagata. Theworld’s uprising, monks, hasbeen
fully awoken to by the Ta thagata; abandoned for the Tathagata
15 the world's uprising. The world's cessation, monks, has been
fully awoken 1o by the Tathagata; realised for the Tathigataisthe

L4

"~
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world’s cessation. The course leading to the world's cessation,
monks, has been Rully awoken to by the Tathagata; broughtinto
being for the Tathigata is the course leading to the world's
cessation.

Whatever, monks, is scen, heard, sensed, cognised, reached,
sought out, pondered over by the heart, on the part of the world
with its devas, with its Mira, with its Brahmis, with its brahmin
recluses, with its generation of devas and men—since this has been
fully awoken to by the Tathagats, therefore he is called the
“Tathiigata’. Andinbetween the night upon which the Tathagata
fully awakens to the unsurpassed, perfect sclf-enlightenmentand
the night upon which he attains parinibbina by way of that
nibbana-clement that is without substrate-remnant, whatever he
expounds, [122] touchesupon, spells out (at length), all that is

- wholly accordant, is not otherwise; therefore he is called the

‘Tath3gata’.

The Tathigatz, monks, is onc acting in accordance with the
way in which he spcaks, one® speaking in accordance with the
way in which he acts; hence, in thathe is one acting in accordince
with the way in which he specaks;one speaking in accordance with
the way in which he acts, he is therefore called the “Tathigata’.

In this world with its devas, monks, with its Mara, with its
Brahmas, with its brahmin recluses, with its gcncr&nion of devas

-and men, the Tathigara is the cclipser, not the onc eclipsed, the

sure-seer, the one exercising control; therefore he is called the
‘Tathagata’ ”. This matter the Lord did state; it was in conncction
therewith that this was so stated: }

“Directly knowing all the world, where all the world s
concerned just as it is, detached from all the world, being
uninvolved where all the world is concerned;

He, clearly, is the alleclipser, steadfast, one releasing all knots;
contacted for him is the highest peace, nibbana, that which is
without fear from anywhere.

[123]) This is one in whom the asavas have been destroyed, a
Buddi’m, one who is unruffled, one for whom caprice his been
cevered—he has reachied the destruction of all karma, liberawed
in the substrates’ compicte destruction.

‘This one is the Lord, the Buddha, the lion unsurpassed; for
the world with its devis he setin motion the holy wheel,
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Hence devas and humans who are gonc 0 the Buddha as
refuge, upon encountering him, pay homage to him, to thatgreat
one, to that confident one, saying:

* 'Tamed, of the tamed the best; calm, of the calmed the rishi;
released, of the released the chief: crossed, of the crossed the
one supreme’, -

Hence it is that they pay homage to this one, to this great
one, to this confident one, saying: ‘In this world with its devas,
there is for you no rival’ ",

This matter, too, was stated by the Lord, so has there been
heard by me,

The?0 Section Dealing With Quadruple Items is concluded, (124]
its batch being: The Brahmin, Easily Gained?!, One Who Knows,
Recluses, Morality, Craving, Brahmais, Very Useful??, Deceitful, -
Men, Moving About, Posscssed, with the World as thirteenth.

" The SuttaInclusion™is as follows, viz. twentyseven in the Section
Dealing With Single Items, twenty-two suttas being ineluded in
that Dealing With Double liems, an even fifty, mdreover, in that
Decaling With Triple Items, and thirteen in that Decaling With
Quadruple Items; in rehearsing these one hundred and twelve
sultas, the arahants of old com posed this, the tivutta byname, in
order that they would be of long-standing.

The canonical Itivuttaka is concluded?,
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Notes o T To

! Reading Brﬁhmar}adhammayﬁgasutm(m) with Be (Se}; text
omits. Ce reads instead Brahmanasuttam. For a further, partial,
wranslation of this sutta, see Nagamoli, The Life of the Buddha, Kandy
1984, p 200.

2 Reading avoca with Ce Be Se for text's dvoca.

3Se reads sabbasatiinukampi, having pity for all beings, for text's
Ce Be sabbabhatinukampl

4 Reading Sulabhasutta{m) with Be (S¢); text omits. Ce reads
instead Caturana\njjpsutmm,'rhc Four Blameless (Things) Sutia.,
5 On what follows, cp A 11 26L

6 Reading anavajjena ca with Be Se; text Ce and A omit.

7 Reading idamassaham iith Be Ita (and Mp-mht 11 263 {CSCDY )
for text’s imassaham.

8 Reading Asavakkhayasutta{m) with {Ce) Be (Se); text omits.

9 On what follows, cp SV 434.

1°.?Rcading no with Be Se; text Ce omit.

1l Reading evam with.Ce Be Sc; text omits. -

12 This verse is also to be found dt It,53 above.

13 Reading anantard with Be, and It 53 above, for text's Ce Sc
anutiara, unsurpasscd; Dhammapila would, no doubt, have
commented upon the fact, had the verse read differently here.

4 Avijanatd; PED, sv avijanam, wrongly gives the reference as "It

103", _

15 Reading S:\.mar)nbrﬁhmanasuLm(m) with (Ce) Be (S¢); text
Omits. .

16 Reading na me te with Ce Be Se and [t-a for text’s na te me.

17 Reading brahmannattham, here and below, with Ce Be Se and
Ita for text's brahmannattham.

1 Reading Sﬁ;\s;\mpnnnasutm(m) with {Ce) Be (Se); text omits.
19 On what follows, cp SV 67.

20 Reacling bhikkhu siasampanni with Ce Be Se and S for text's
bhikkhu sila sampanna.

21 Bahnpakaram, Se and S, here and throughout, bLahukaram.

22 Apussaranam; Se and 5 anussatim.

23 Reading patadikkhandho with Ce De Se for text's
p:\ﬁﬁakkhzlmiho.

24 Reading ctun waii Be Se for texts Coevien,
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25 Reading pamojja® with Ce Be Scand Ita fer (e:'s pamuija®
?f’hcainfv Tanhuppidasutia{m) with (Ce) Bc (8 )' {cxt omits.
27T’tusmu_a and its verscs recur at A I 10; cp also DI 228 and
Vibh 375, - i '

28 Verses also at [t 9 above.

29 Cc Be Se read digham addhana for text’s digham addhanam.
30 Reading etam with Be Se and A for text’s Ce cvam.

3! Readmg tanham dukkhassa with Ce Be and A for text's Se tanha
dukichassa,

31 Readeng Sabrahmakasutta(m) with (Ce) Be (Sc); text omits.
33 On what follows, cp A 1 132, 1T 70f; .aIsoja V 330f, where the
VCISCs 1ol

3 Reading sapubbicariyakini with Ce Be Sc and A for text's
sapubbacariyani.

35 Readng bahukara with Be Se and A for text’s Ce bahupakara
cp ita. -

3% Reading pandita with Cec Be Se :md A for text’s pandito.

37 Readmg Bahukarasuta{m) with {Ce) Be (S¢); text omils.

* Reading bahukird, here and below, with Ce Be Se for text's
bahirpokari. -

¥Vo; Cc Se te.

10 Resding anagara with Ce Be for text’s Sc anigird.

11 Saddahani; Ce saddahino. Cp Ita.

42 Thaymo; this term can be cither dative/genitive singular, or
nomuaative/accusative plural. Ireland (p 85) scems to take this
in apposition to arahatam (genitive plural), which is
ungrammatical. Woodward (AIWS 193), on the cther hand, seems
to take it as nominative plural, in apposition to gahattha gharam
esino {the houscholdscckcrs those stationed in the home), which
I follow, despite the fact that this seems to raisc scrious doctrinal
questions—such as why such highly qualified individuals would
still beso attached 1o sense-pleasures associated with the world of
senscdesires—which Dhammapala complctcly fails to address in
his cty.

3Thisfinal verse recurs 2t AT 153, . .-

" Reading Kuhasutta(m) with (Ce) Be (Se): text omits.

3 Thissutta is also to be found at A 1T 26; Woodward, at GS 11 29,
seemsnolto have noticed thai the opposites of sing? (znuﬂmmus)
and unnald (haupghty) do not ; appear in the second hulf of the
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sutta, and that the word order is dilferent ;
46 Text Se insert bhikkhave bhikkhi, here and below; Be Se and
A omit. ' -

47 Reading atthaddha with Ce Be and AN, here and beiow, for
text's Se athaddha. . :

48 Reading Nadisotasutta(m) with Be (Se); text omits. Ce rcads
instead Purisapiyariipasuttam.

49 Reading saiimi with Ce Be Se for text's saummi; ¢p, however,
below. i

50 Rakkhasa.

51 Reading rahadam with Be Se; text Ce omit.

52 Be Se and I1a here read Gmibhayan 4 for text’s saummi 4, Ce
saiimi ti, which reading we must prcsumably adopt, given the cty,
despite the fact, as already noted, that above Ce Be and Se all
read saitmi for text's saummi.

53 Reading avattam with Be and Ita for text’s Ce sivatto, Se avatto.
54 Be Se read gaharakkhaso for text’s Ce sagaho sarakkhaso, cp
ta. : ’
5 Reading Carasutia(m) with (Ce) Be (S8 textomits.

57 This sutta is also to be found at A 1 13F.

58 Reading kummaggam with Be S¢ for text’s Ce kumaggam.

59 Reading yo ca caram v tittham va with Be and A for text's yo
‘caram va yo tittham v3, Ce yo caram va "tha tittham va, Se¢ yo caram

vi yadi va tittham. ,

60 Reading vitakkupasame with Ce Be Se and It-a for; text's
vitakkopasame. b

81 Reading Sampannasitasutta{m) with (Ce)} Be (Se¢); text omus.
62 This sutta is also to be found at A H 14f.

63 Reading kim assa with Be Se A and It-a for text’s kincassa, Ce -
kissa, :

64 Reading abhijjhabyapado vigato hot, here and throughout, with
Be and A for text’s Ce abhijjhi vigatd hol vyapado vigato hoti, Se
abhijjhi vigati hoti byapado vigato hoti.

65 Asammuttha; Se appammutthi.

o5 Reading ¢a with Ce Be Se and A for text's va.

67 Reading Lokasutta(m} with Be {Se): text omits, Cereads instead
Lokavabodhasuttam

O 0On what follows, cp A 11 23f.
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69 Text Sc insert tathagato, Ce Be omit

70 From here onwards, 1 [ollow Be. The whole section is riddled
with minor ¥ll, which I largely refrain [rom recording.

71 Reading sulabhd with Be for text's Ce Sc cattari.

72 Reading bahukird with Be Sc (Ce bahukira) for texts
bahitpakara.

73 Reading suttasangaho with Be Sc; text Ce omit. Text consigns
this section, in verse in the original, o a footnote.

74 Reading Itvatiakapili nifthila with Ce Be (Sc °pili) for text’s
Itvuttakam nitthitam.
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Vijapeyya 16

Veda-gone 53, 80, 81, 107

Venus 24

Vessantara 43

Vipassana 1, 2, 3,4, 5, 6, 36, 37,67

Vulture Peak 13 - . -

 Walshe, M. 96

Wheeladvancer 11

Whecelturning (king) 22

Windisch, E. xiv, 24, 42, 43 :

Woodward, F. L. xifi, 17, 18, 19, 20, 21, 23,41, 42, 43, 44,
45, 88, 89, 90, 92, 95, 115

World-Knower 70

“

~ Yojanas 79
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WORD NOT LISTED BY PED

Atijito 91, n. 80
WORD NOT LISTED BY CPD
Abhisiya 90, n. 69

SOME SUGGESTED AMENDMENTS TO PED

Avajato 91, n. 81
Avijanam 114, n. 14
Upanayhau . 9i, n. 92
Omutta ' 4 89, n. 58
Kattha | 95, n. 174
Tacasara 87.n. 3"
Mabhatta ) 42, n. 37
Pharati ’ B 95, n. 174

A SUGGESTED AMENDMENT TQ CP'D

Avajito . 9i, n. 81




